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Preface .... 


Late Sri Aurobindo Ghose is famous as Yogiraj Aurobindo. Inspite 
of the very English environment and the English education he had 
received in England, Sri Aurobindo had always been dedicated to 
his country and his nation. The rebellious period of his life, between 
his childhood and youth, has proved to be a great blessing for this 
nation. His writings are still proving favourable for mankind; not 


withstanding the great personal benefit that people have drawn from 
his personal life. % 


In our view, Sri’s involvement in the Alipur Conspiracy case and 
his subsequent detainment in prison till his innocence was proved; 
were the main reasons for bringing about changes in his life. But 
neither Aurobindo nor his followers or pupils accepted it. However, 
they do all accept that he had started receiving spiritual experiences 
while in prison. . | 


After his return from London, in 1893, till Chandernagar in 1910 


and subsequently till his departure for Pondicherry, his life was ~ 


dedicated to the nation and religion. From 1910 to 1926, he had 
been contributing something or the other to the nation and 
community through his writings. After that, 24 years of his life had 
been a life of yoga. The details of the activities of those last 24 years 
of his life are not available anywhere. He used to oblige his pupils 
with blessings off and on during this period. He really never made 


any disciple or follower. His compatriots only slowly became his — 


disciples and this continued to increase by itself. 

Those who study the life of Aurobindo or those, who ever came 
into contact with him, know very well that Aurobindo continued 
smoking a cigar and following non-vegetarianismi. This process 
continued in Pondicherry too, at least till 1920-24.Till 1914, he 
sometimes used to drink alcohol too. His followers and comrades 
have spoken about it many a time. Asceticism and non-vegetarianism 
or having rich food are considered contradictory to each other. Yet, 
no one ever questioned him about it and he too’didn’t render any 
explanations for it. rea at 

In 1901, while working in Baroda, he advertised for his own 
wedding and the same year, with the co-operation of his friends, he 
even got married. After 4-5 years of his wedding, while he was living 
in Baroda, he wrote to his wife, living in Calcutta, about topics of 
importance for him and said that if she could make compromises 


“aa 


with these, only then would their married life be happy, whereas he 
should have told her about it much before their wedding. Keepin 
this in view, we can say that Aurobindo only increased the agony = 
the Indian woman, although from a person of his calibre, it is expecteq 
that he would at least reduce it, if not completely eradicate it. » 

Everything is quiet in the context of the influence of Sri Ma on 
the yogic presence of Aurobindo. Neither do the disciples know 
anything, nor have Sri Aurobindo or Sri Ma ever enlightened anyone 
about it. Sri Ma has only said that from her childhood, the picture 
she had of Sri Krishna, in her imagination, took form only when she 
-came to Pondicherry. That’s all. 

After coming to Pondicherry, Sri Aurobindo saw images of Raja 
Ram Mohan Roy and Swami Vivekananda, off and on, and under 
their directions, he had written something or the other. So, can we 
believe that the spirits of both these people were wandering on this 
earth even then? This puzzle still remains unanswered. 

The neutral and unbiased reader feels surprised on reading the 
Aurobindo literature and the biographies written by his fans, but 
doesn’t have the courage to say anything or ask anyone anything, 
because if he does that, he is only criticised and no solution is given. 
We have heard many of his disciples crying out in his assemblies 
during his lifetime only. We have also seen that if any disciple became 
bedridden, he would call out for his saint from Pondicherry, and 
hope for the blessings of Sri Ma and Sri Aurobindo; while he would 
also, on the other hand, call the most efficient doctor to come and 
treat him. After all this, we have seen, that if the patient became all 
right, it was considered a blessing from their “Yogiraj” and in the 
case of some mishap, it was considered the inefficiency of the doctor. 

In our view, the Aurobindo of 1872-Nov. 1926, and the Yogiraj 
Aurobindo from Dec. 1926 to Dec.1950, are two completely different 
personalities. We are respectful towards the meditation, dedication, 
submission and sacrifice of Sri Aurobindo, but Yogiraj Aurobindo 
still remains an unsolved mystery for us. | 

We have tried our level best to remain unbiased and neutral and 
to keep the immense respect that his followers have for him, while: 

writing this biography. However, wherever we were in doubt, we 
have considered it our duty to mention it, but have given a suitable . 

reasoning for it because this biography has been written for the ~ 
ordinary reader and not for the disciples only. 
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1. Early childhood 


Sri Aurobindo was born at a time when the British government 
was at the peak of its splendour on one side and on the other. the 
people of India were desperately trying to break the Jhacites of 
British slavery and one after the other, were giving up their lives for 
it. Fifteen years before, India’s war of Independence had been fought. 
Based on the achievements and the drawbacks of that war, the 
future war was being planned and fought. 

Aurobindo was born in a family which, on one side, called itself 
reformists, and followed the rules, customs and traditions of the 
“Brahmo Samaj”, because, both-his paternal and maternal side, 
followed “Brahmo Samaj”, and on the other, his father was one of 
the most ardent followers of the British and the British regime. 
Aurobindo’s father - Dr. Krishna Dhan Ghose, believed that if India 
had not been under the British rule, then, one doesn’t know how 
long we would have remained in,the dark. According to Dr. Ghose, 


India was rising up once again, only because of the light that the . 


British had spread, through its discipline, education and social reforms. 
Dr. Krishna Dhan Ghose received his education in medicine from 
the Calcutta Medical College. He was married to 12 years old 
Swarnalata Bose in 1864, at the age of 19, and he left for England, 
for higher education in the medical sciences. When he returned to 
India, in 1871, after completing his education, he had become a 
non- believer and a compete slave of the British. He was appointed 
the chief surgeon in the Medicine department after returning to India. 
He spent most of his period of service in Bhagalpur, Rangpur and 
Khulna. In the last days of his life, he had been appointed in Khulna 
and even died there. 

In 1869, when Dr. Krishna Dhan Ghose went to England, for 
higher education, his two sons, Vinay Bhushan and Manmohan had 
been born. He left them with his wife and Miss Peggot- a nurse 
whom he had appointed to take care of them. After returning to 
India, wherever he was posted, he gained popularity and fame. This 
-was mainly because he used to take great interest in the social life 
of that area. He was famous for his generosity and large heartedness. 
However, he used to feel that his life was not really happy. To remove 
this unhappiness, he had even started consuming alcohol during 
the last days of his life. However, people only believe that drinking 
reduces sorrow; in fact, it slowly goes.on increasing. The same 
happened with Dr. Ghose also. Slowly, his body started withering as 
a result of drinking. . 

Dr. Krishna Dhan Ghose had a brother, Bama Charan Ghose. 
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He was working as a head clerk in the government Office in 
Bhagalpur. However, both of them never got along very well, because 
of the differences in their thinking on any subject. 

Dr. Krishna Dhan Ghose had a very close friend-barristey 
Manmohan Ghose. It is a matter of coincidence, that even his Wife’s 
name was Swarnalata. Therefore, while the two were the Closest of 
friends, the wives too, were very close friends. Barrister Ghose useq 
to practice in Calcutta. 

When Aurobindo was born, his mother was living in her friend 
Mrs.Swarnalata Ghose’s house in Calcutta. It was there that at 4:30 
in the morning of August 15, 1872, Aurobindo was born. 

Aurobindo’s grandfather Raj Narayan Ghose used to live in 
Deoghar. Dr.Ghose was working in Khulna, in those days. The 
children of the Ghose family used to go visiting their grandfather in 
Deoghar from time to time. There was such a British atmosphere in 
Dr. Ghose’s family, that the children didn’t have any knowledge of 
their mother tongue. When Aurobindo started talking, it was in 
English only. He didn’t even know Bangla. He continued talking in 
English, only till the age of five years. After that, compelled by 
circumstances, he had to learn Bangla. There was a nurse and a 
butler in his grandfather’s house. Aurobindo used to talk to them in 
broken English and Bangla. His maternal uncle was an ardent 
patriot and a worshipper of the Indian culture. His grandfather was 
keen that Indian education be imparted to the daughter’s children, 
but nobody had the capacity to advise Dr. Ghose. There was an. 
English school in Darjeeling, dalled, the Loretto Convent, where 
majority of the children of British officials in India studied. Dr. Ghose 
had got his three sons admitted into that school only. Aurobindo 
Ghose was five years old then. That is how he had got used to staying 
away from his home and family from his childhood only. During the 
vacations, they used to visit their father in Khulna and their 
grandfather in Deoghar. They studied in the Darjeeling school for 
{wo years. Aurobindo didn’t remember much about that period. 

After Aurobindo’s birth, another brother was born to him, but 
unfortunately, died after sometime. After that, his sister Sarojini 
was born. There was some ailment in the family of Aurobindo’s 
grandfather, Dr. Raj Narain Bose’s family. One of his sons had 
become insane. Both his daughter- Swarnalata, i.e. Aurobindo’s 

‘mother and her sister used to get fits of epilepsy. 

After giving his children education in Darjeeling for two years, 

Dr. Krishna Dhan Ghose took his wife and four children to England. 
After staying there for sometime and making all necessary 
arrangements, Dr. Krishna Dhan Ghose came back to India alone 


because he had to come back to his job on a definite date. One year 
after that, his wife Swarnalata also came back to India with her two 
smaller children Sarojini and Barun. Barun was born in England. 
His birth was registered as Emmanuel Ghose there. | 

After his return to India, Dr. Ghose realised the peculiar mental 
condition of his wife. For sometime, he kept her with himself. but 
after sometime, when it became intolerable, he made arrangements 
for her to live two miles away from Deoghar in a place called Rohini. 
The two youngest children also used to live with her. 

During the first year after her return from Englar.d, Dr. Ghose 
regularly used to send money to meet the expenses of his three 
children, studying in England, but subsequently, he started reducing 
it in the next few years, and finally, a time came, when Dr. Ghose 
stopped sending money to meet the expenses of his three children. 
How they spent their time then, very little is known about it. 

Aurobindo stayed in England for nearly 14 years—from 1879- 
1892. He stayed in four different places during this span of 14 years. 
From 1879-1884, he stayed in Manchester; from 1884-1890, in 
London; from 1890-October 1892, in Cambridge and from October 
1892 to December 1892, once again in London. While living in these 
places, if during the vacation, his financial position were even slightly 
stable, he’d go out. 

Dr. Krishna Dhan Ghose had a great desire that his children 
should be completely anglicised. It was for this reason that he made 
all efforts to send them to England. To fulfil this desire, he took the 
assistance of the Rangpur District Magistrate—Mr. Glazier, who was 
a good friend of Dr. Ghose. At that time, a relative of Glazier, Rev. 
William Dravett, used to live in Manchester. He had made all 
arrangements for their stay there. At that time, Aurobindo was only 
seven years old. Dravett was employed as a priest in the church. 

In Manchester, both his elder brothers were admitted in the 
Grammar School. Aurobindo was not admitted in the school 
because he was underage and Rev. and Mrs. Dravett continued 
teaching him at home itself. Dravett was a master in Latin. So, He 
taught Latin and English to Aurobindo. His wife made him a master 
in History, Geography, Mathematics and French. Because Aurobindo 
was studying at home only, it became easy for him to read a number 
of books, according to his choice. So, he read The Bible’ and the 
works of Shakespeare, Shelley, Keats, etc. during that period. 
Besides these, he read what he liked. To the extent that he started 
writing poems for the Fox family magazine, during his childhood 
itself. Because he seldom used to go out of the house, thus, he didn't 


have the facility to play games. 


Dr. Krishna Dhan Ghose had made it very clear to Mr. Dravett 
that his children should never be allowed to meet any Indian, nor 
should they be told or taught anything about the Indian way of life ~ 
That is why, there was no contact between the three children anq 
the outside world; besides Mr. Dravett. The only other person 
Aurobindo knew, while in Manchester, was Bentley, who used to 
visit Dravett, from York, or Dravett’s sister, who used to visit him or 
he too sometimes visited her. Then, the Ghose brothers also used to 
accompany him. 

Mr. Dravett’s mother was a staunch Christian and she wanted 
that Dr. Ghose’s three sons be converted to Christianity. This was 
not because of her missionary spirit of increasing the number of 
Christians, but only because of her love for the three children, and 
. her desire that the children should be safe and secure in the shelter 
of Lord Jesus, just as she was. But Mr. Dravett did not permit her to 
do so, because when Dr. Ghose had directed him not to let his 
children meet any Indian, then Dravett had asked him about their 
religion. At that time Dr. Ghose had said, “Let the children grow up 
first. At that time whichever religion they chose, they’d be given 
permission to practice it.” When Aurobindo was admitted to the 
primary school, he was registered under the name of Aurobindo 
Acroyed Ghose. This led to the misconception that Aurobindo had 
been converted into a Christian. But that was not a fact. The elder 
Mrs. Dravett used to take Aurobindo along with her to church, every 
Sunday. There, he sometimes used to join the prayer and pray like a 
Christian. That’s all. Besides this, he never accepted Christianity. 
He must have been about ten years old then. 

It was then that something happened. Rev. Dravett had a little 
difference of opinion with the church authorities. So, he gave in his 
resignation from his post, left England and started living in 
Australia. It all happened so suddenly, that it was not possible to 
inform Dr. Ghose either. He made arrangements for the children 
with Mr. Acroyed and his old mother. The main reason for this was 
, that the old Acroyed was in Calcutta in 1872, when Aurobindo was 

born and was christened, at Barrister Manmohan’s home. At that 
time, Mrs. Acroyed had come to know that Dr. Ghose detested the - 
Indian way of life and wanted to bring his children up according to 
the western culture. It was for this reason that Mrs. Acroyed had, as 
his Godfather, given him: her father’s name. 

When the Ghose brothers were living in Manchester, their 
father, Dr. Krishna Dhan Ghose used to send 300 pounds per 
annum for their expenses. Those days, 1 pound was equal to Rs. 5. 
Later, however, he could not be regular in sending this money. That 
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is why, when Mr. Dravett was going to Australia, via India, he stopped 
at Calcutta, settled all previous accounts, collected the dues and 
went away. 

No account is available, about who got Manmohan and Aurobindo 
admitted in St. Paul's school, London. However, W. H. Dravett’s name 
appears as the guardian for Manmohan in the September 1884 
register of that school. Aurobindo used to say that the arrangements 
in London were made through Mrs. Dravett. After getting admitted 
in St. Paul’s school, Dr. Walker,':a teacher there, gave a test to 
Aurobindo and found that he was good in Latin and the other 
subjects, but had some difficulty in Greek. That is why, Dr. Walker 
started teaching him during the extra classes, that he had started 
taking for weak children. 

Aurobindo was in St. Paul’s school from 1884—1889. His life 
during this period was full of various activities. He learnt many things 
there and received many awards on many subjects, because Dr. 
Walker found Aurobindo a capable student, he promoted him to the 
next classes. This is how he saved a few years. 

Because of the irregularity in the money sent by Dr. Ghose, the 
three brothers spent a very troubled life in London. Aurobindo 
himself had once written to the secretary of state for India: 

“When I was only 7 years old, I, along with my two brothers, 
was sent to London for studies. But for the last eight years, we have 
had to spend a life of self-sufficiency. We do not have any English 
friend who can help or advise or guide us in any way. Our father, 
Dr. Krishna Dhan Ghose of Khulna, is unable to send us the money 
regularly. Hence, we have been compelled to live in very pitiable 
conditions for the past few years.” | 

The facts mentioned in this letter are testified by the following 
letter written by Aurobindo’s brother, Manmohan, to his friend, 
Lawrence Benaut, in July 1887: saeee teie 

“Nowadays, my condition is rather peculiar. Iam not being able 
to understand if I will be able to arrange my scholarship because my 
father is having some financial problems and is unable to help us. 
80 pounds are insufficient to live in Oxford. I shall be going to Oxford 
next week to find out if will be able to arrange something for myself . 
there or not or if I can get some ‘help there. I want to convince my 
father to permit me to stay on in England for ever, because | know 
that my interests will not help me achieve anything in India.” 

The difficulty that Manmohan has mentioned here was the same. _ 
for all the three brothers. However, there was a slight difference for 
Aurobindo because when he took admission in King’s college,. 
Cambridge, he was given a scholarship and-wherr he started 
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preparing for the I.C.S., he gota further scholarship. Even then 
Aurobindo was always in a difficult situation, because wherever 
possible, he’d try and help his two brothers. 

From Manmohan’s letter written earlier we come to know two 
things—one, that there was a sudden change in Dr. Krishna Dhan 
Ghose’s feelings for his sons and also, that he was deep in financia) 
trouble in and around 1887. We have a number of proofs to ‘this 
effect. 

Aurobindo could not participate in the horse-riding test for I.C.s. 
That is why he was not taken in the I.C.S. When one of his teachers 
heard of this he wrote to a teacher in King’s College, keeping his 
financial status and determined and studious nature in mind. He 
spoke of Aurobindo’s earlier life and his achievements. He spoke 
very highly of his abilities and high character. His main intention in 
writing this letter was to say that Aurobindo should not be stopped 
from joining the I.C.S. only because he could not participate in horse 
riding. Many people have spoken of this in many places. Many letters 
were written to impress the I.C.S. Commissioner too, but they were 
all in vain. 

Aurobindo lived in 3-4 different places during his six years 
tenure in London. It is often said that Mrs. Dravett used to make 
arrangements for his stay in London. Every evening, she used to 
- take these three brothers to a nearby chapel where a few pages from 
the Bible were read out after prayers. Sometimes, his elder brother 
Manmohan used to conduct the services. One such day, after reading 
portions from the Bible, Manmohan, while expressing his views on 
it, criticised Moses. Mrs. Dravett disliked it immensely and said that 
she won’t be able to live with these atheists. So, she went to live 
away from them. Aurobindo says his elder brother for it very secretly thanked 
him. However, he had to change his place of residence because of 
this. There were many such reasons and the three brothers had to 
stay separately. These were very difficult times for them, times when 
Vinay Mohan worked for James Cotton Co. for a meagre salary of 
five shillings per week. The brothers did not even get enough food 
during this period—there were times when they had nothing to eat 
at night for approximately two years. It was the same with their 
clothes too. They had to live in a cold place like London without any 
warm clothes. There was no question of keeping the room warm. 

It was during those days, that Aurobindo read “The Revolt of 
Islam” a number of times. He was greatly influenced by it and 
decided to dedicate his life to this kind of reformative work. Aurobindo 
used to read a lot, though not his textbooks. However, it was a matter 
of good fortune that he received a number of prizes, for academics 
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too. His teachers used to tell him that he’d be able to do much better 
if he stopped reading various books and concentrated on his text- 
books. Fe: * 

_Aurobindo had started writing English poetry from his early 
childhood, but at the age of 16 or 18.years, after coming to St.Paul’s 
‘he had started writing very good poetry. Even after joining Cambridge, 

his poems kept getting published. At the age of 17 years, he had 
translated the poetry of a Greek novel, into English. After reading 
‘this, his well wishers encouraged him to continue writing poetry. 
' Those days, he used to write in Latin and Greek languages. 

Sports, which are today considered a very important part of life, 
were not given much importance. Football and cricket had just about 
started those days. Inspite of all his poetry writing and reading books 
from out of his course, Aurobindo was good at his studies and 
continued receiving scholarships. In fact, when he appeared for the 
1.C.S. Exam, he had got the eleventh rank and the highest marks in 
- classics. He continued receiving scholarships. 

; Because of his financial condition, some teachers had written to 
Dr. Krishna Dhan Ghose, that Aurobindo owed a lot of money and 
that the shopkeepers were going to sue him. In reply; Dr. Ghose had 
written that he had become very extravagant. Later, when Aurobindo 
used to talk about it to his friends, he used to joke about it, saying 
that they didn’t have enough to eat, how could he have been 
extravagant? However, they were never disrespectful towards their 
father. FSS , 

Their father too, was very proud of his sons. In December 1891, 
‘he once wrote to his brother-in-law, Jogendra Bose, “The three sons 
that I have produced, I have carved into jewels. Whether I will be 
alive.or not, I don’t know, but you will be alive and will be proud of 
your nephews. They will bring honour to the country. I am sure 
Auro will, through his administration, bring honour to India. I will 
not be alive. If you are alive, remember what I am writing in this 
letter. He is, at this time, studying in Knight's College, and is at his 
best there too. 

Aurobindo passed his second year exams in Cambridge, with a 
first division. One is awarded the B.A. degree if you pass the first 
course like this. It can, however, be achieved only after studying: 
there for three years. Aurobindo did not worry about achieving this 
degree. If anyone wants to continue his education in England, or 
‘wants to make his future there, he has to acquire the B.A. degree. 
Otherwise, it doesn’t hold any importance. : 

Aurobindo wrote a poem in 1891, on the death of the Irish leader, 
Parnell. He had started paying attention to the problems of the , 
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common man and he used to form independent decisions about 
them. “The Indian Congregation” had been established during 
Aurobindo’s college days. It had started playing a significant role in 
the social status of students in England. Expectedly; a change had 
started in the political thinking of those students, because of this, 
Aurobindo started taking active part in it and for some time, was 
also its secretary. He had started talking in no uncertain terms, of 
the independence of India. Probably reports of his rebellious thoughts 
used to reach the Commissioner of the Indian Civil Services situateq 
in London. It is believed that this played an important part in 
Aurobindo’s not being selected for the I.C.S. Aurobindo paid attention 
to three main things while in Cambridge—- 
1. Tripos or studies for I.C.S. 
2. Participating in the Indian Congregation and making efforts to- : 
wards India’s independence. 
3. Writing poetry. . 

The poems that he wrote during this period were published under 
the title of “Songs Of Mayartila”, in Baroda, in 1895. Norman Ferar, 
who later became a barrister, told Aurobindo to pay attention to his - 
rhyme scheme. The two were very close. When he stopped in 
Calcutta, on his way to Singapore, in 1908, Aurobindo was involved 
in the Alipore Bomb Conspiracy. Norman Ferar went to the High 
Court and wanted to help Aurobindo but was not able to understand 
- how he could do so. Robert Pantland, Norman Ferar, Flex Xavier, 
D’Souza, K.G.Deshpande, Sir Har Singh Gaur, etc. were his 
contemporary. K.G.Deshpande met Aurobindo at Baroda, where he 
was employed in the Revenue Department. 

We have proof that Aurobindo left Cambridge in October 1892, 
and had started living in London. He stayed there till December of - 
that year and then, left for India. That Aurobindo had cleared the 
I.C.S. exams, but had not got in because of horse riding, is a known 
fact. Aurobindo said later that he had done this on purpose, 
because if he had got through, he would have had to take up ~ 
government service, which he himself did not like and would have 
had to bear the brunt of his family, if he had refused. He had written 
this in 1950, on page 12 of his autobiography, “Sri Aurobindo on 
himself and the Mother”, which he wrote a few years before his death. 

The theories and ideologies expressed in his lectures on India’s 
independence, in the Indian Congregation, show a very mature mind. ~ 
After his return to India, he wrote a series of articles on this topic. 
These were published under the title, “New Lamps For Old”, in 
Induprakash, a Bombay publication. 

His well wishers, London based Jams and Cotton, was very 
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worried about him. He was aware that evcr ‘f Aurobindo passed the 
I.C.S. exams, he would not join the services. He had, therefore, been 
conversing with the Maharaja of Baroda, about him. Sir Sayajirao 
Gaekwad was in London itself, when Aurobindo took the I.C.S 
exams. By the end of December 1892, everything had been decided 
and Aurobindo boarded the SSS Kartheg, in order to come back and 
serve the state of Baroda. He was not willing to accept the little 
salary that was offered to him. He had no knowledge of the world 
and about how to converse with other people. It was only because of 
the guidance of his well wishers, that he accepted it. The Maharaja 
of Baroda was also very happy, that he was getting an I.C.S. to work 
for him, for a meagre salary of Rs. 200. After his return from 
London, a tailor claimed that Aurobindo had come away without 
paying his 4 pounds. He wrote this not only to the Bengal Government, 
but also to the Maharaja of Baroda. When asked, Aurobindo told the 
Maharaja that it was not he, but his brother Manmohan, who used 
to get those kind of clothes stitched. He used to wear ordinary clothes. 
Secondly, the most important thing is that the tailor master used to 
charge twice or thrice the stitching charges, if done on credit. 
Therefore, what he had taken till now was in excess of his investment 
and profit. Therefore, it would not be right to pay him the amount. 
But, the Maharaja of Baroda insisted on Aurobindo paying the dues 
and it was done. 

Aurobindo, on one hand, was desperate for India’s freedom, and 
on the other hand, his brother, Manmohan, was not worried about 
it at all. He believed that India would take care of herself. Why should 
he worry about her? 

How this interest in India’s freedom was born in Aurobindo, has 
been written about on page 13 of “Sri Aurobindo on himself”... It 
says, “our father had started sending us Bangla newspapers. It had 
those portions underlined, which talked of British atrocities on 
Indians. In his letters too, he used to keep writing that the British 
government in India was merciless. At the age of 11 years only, 
Aurobindo had started feeling that a great revolution was being born, 
and that he’d have a major role in it. That is. how his attention 
turned towards India and India’s freedom became his only target, 
but the determination came only a few years after this. This 
thinking had started when he went to Cambridge and is visible in 
the speeches that he delivered as the secretary of the Indian 
Congregation: It was later, that he came to know that the 
- Commissioner for India had not selected him for the I.C.S., for this 
reason. Horse riding was only an excuse, because similar reasons 


have been overlooked in many other cases. 
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Aurobindo had even entered the “Lots and Daggers” — an 
organisation working in London—before leaving for India. This also 
proves that he was determined to work for the freedom of India. This 
was a secret organisation and every member had to take an oath of 
secrecy, and had to take on one work or the other, for its progress 
and for India’s independence. Aurobindo became a member of this 
organisation, along with his brothers. But, this organisation met an 
end prematurely. . 

In the series of articles titled “New Lamps for Old”, Aurobindo 
threw light on the new ways to work for India’s freedom, by the 
Indian National Congress. This only proves the burning desire he 
had for India’s freedom and why he avoided the I.C.S. This way, he 
saved himself from going against his father’s and also refusing 
British slavery. 

Aurobindo had started studying Bangla, while in Cambridge only. 
The name of his Bangla teacher was Mr. Tobbers, whom he used to. 
call Pandit Tobbers. However, his knowledge of Bangla was limited. 
Those days, books on Bangla easy grammar, by Pandit Ishwar 
Chandra Vidyasagar were in vogue. They were good books, for those — 
who wanted to learn Bangla. Tobbers could teach only three parts of 
Vidyasagar’s series. Once, Aurobindo showed a portion written by 
Bankim Chandra Chatterji and asked him to explain it. Tobbers 
saw it, and read it carefully, but in the end, he said, “this is not 
Bangla.”. This shows clearly, how much Bangla Tobbers knew, and 
could teach his students. 

In the Indian Congregation, where there was a lot of fun and 
frolic, there used to be a lot of exchange of ideas by slave nations. 
There’s an interesting anecdote of those days that Aurobindo talks 
about. There was a Punjabi student, who was studying law at that 
time. Majority of the Indians attending the Congregation, were 
students of law. In his speech, the Punjabi student was saying “we 
are all liars”, whereas, what he meant was “we are all lawyers’. 

Aurobindo believed that he was getting the intuition from his 
childhood only. Once, when he was 13 years old and still in 
England, he got a feeling that he was very selfish, and must get rid 
of this attitude. He tried for it. Similarly, he was once studying the 
“Sacred book of the East” series by Max Mueller, when he came to 
know something about the “self” and the “spirit”. After that, a belief 
arose in his mind, that Vedanta is a knowledge, which can be joined. 
with reality. Since much information is not available about his life 
‘in England, it is difficult to throw light on it except for these minor 
incidents. | 
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2. In his occupation 


melt) December 1892, Aurobindo boarded the SS Kartheg on his 
way to India. About his coming to Baroda, Aurobindo has himself 
written: 

“Thinking about Baroda, the thought of my relations with 
Gaekwad comes to mind. It is very strange, how incidents change 
destiny. The time when I was declared unfit for 1.C.S., the time when 
I was on the lookout for a job, Gaekwad was in London. I don’t 
remember very well, whether he had called us or we had gone to 
him, but I do remember that an elderly gentleman used to go about 
saying that he had employed an I.C-S. for Rs. 200. It is very surprising 
how our advisor found Rs. 200, a sufficient amount.” 

“I had left the entire conversation to my elder brother and James 
Cotton. I had no idea about making a living at that time.” 

Talking about his failure in the I.C.S., Aurobindo has written in 
one place, in January 1939, “to.some extent, it was my father's 
failure that I was unsuccessful in the test for horse riding. He did 
not send us the money, it was very expensive to learn horse riding 
in those days. Even the tutor was careless. He did not care till he 
was paid his dues. Whenever I went, all he did was hand over the 
leash to me, that’s all. I was not regular either. After coming to 
Baroda, I had tried it, with Madhavrao too, but was not successful.” 

“Father was very disappointed by this, because-he had made all 
arrangements for me in India through Sir Henry Cotton, but his 
dreams were all shattered. I feel surprised what would have. 
happened if I had accepted the Civil Services. I am sure my services 
would have been terminated because of my laziness.” 

This statement of his, is contradictory to the opinion that some 
biographers had, that Aurobindo did not develop his interest in horse 
riding purposely, so that he may fail and not have to join the Civil 
Services. 

Aurobindo first set foot on the Apollo docks of Bombay, in 1893. 
His return to his native land was very quiet. There was probably no 
one to welcome him. But, there can be no greater welcome than the 
quiet welcome given to him by Mother India. He felt internal peace, 
when he reached India. Later, in a letter to one of his students, he 
wrote: - 

“The moment I set foot on the Apollo docks of Bombay, and the 
Indian soil touched my feet, I began getting spiritual experiences, 
which were not from out of this world, but a part of this world. It 
seemed as if eternity was in this country only and that the omnipotent 
was present in those materials. I entered this land with these feel- 
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ings and saw its effects on this land.” __ 3 

He started taking part in Indian politics, as soon as he returned 
to India. He did not need much time to understand the Politica] 
situation. The politics at that time was in the hands of a few libera] 
leaders, or was limited to their words. For a big nation like India 
the Congress was, at that time, a small organisation. Its voice was 
very,soft against the ultra modern colonisation. There is no use of 
protesting, unless it can shake up completely, unless it can fulfil its 
desire, unless there is a set-goal for protest, or unless the base is 
made so wide, that it takes with it, the entire population. 

In the beginning, Aurobindo wrote under the pseudonym of 
‘chadm’, in serialised articles under the title “New Lamps for Old”, 
in Induprakash, published from Bombay. While criticising the 
Congréss, he says, “when the name of the Congress comes, I want 
to say, that its aims are faulty. The way the Congress is proceeding 
towards fulfilling its aims lacks dedication and complete 
determination. Its methodology is not right. Those leaders who 
believe in the Congress are not leaders in the true sense—to sum it, 
we are faced with blind leadership, or at least, a one eyed leadership.” 

These articles must have created a furore in the slow paced 
politics of that period. Sri Mahadev Govind Ranade, the famous leader 
from Maharashtra, had approached the owner of the magazine, to 
stop publication of these kinds of anti-national articles. The Editor 
requested Aurobindo to write within limits. Then Aurobindo started 
writing on the philosophical, rather than the political aspect, but 
- felt that he wouldn’t be able to carry it on for a very long time. 


3. Father’s death 


Aurobindo reached India in the beginning of 1893, and took 
employment in Baroda, on the 8" of February, 1893. It was very 
unfortunate, that Aurobindo’s father died under mysterious: 
circumstances, only a few days before his arrival. | 

From his letter dated December 2", 1890, to a friend, it is very 
clear that Dr. Krishna Dhan Ghose had a lot of expectations from 
his three sons—specially about the future of Aurobindo, to enter 
either the judiciary, or the executive of the Government of India. He 
had been using his contacts with this purpose. He had even 
arranged for his appointment in the Ara district, with Sir Henry’s 
assistance, but was disappointed when he heard that Aurobindo 
had taken employment in Baroda. 


18 


His bankers—M/ S Grindlays and Co., gave him even worse news. 
They had written that the steamer, which Aurobindo had boarded 
had sunk near Lisbon, in Portugal. Dr. Ghose read this news aint 
decided that Aurobindo had drowned in the sea. So severe oe the 
shock, that, Dr.Ghose had a heart failure. 

The fact was actually, right the opposite. Aurobindo never boarded 
the steamer that the bankers mentioned. Although, his steamer too 
did not have a smooth sail, yet, Aurobindo reached India safely. 
This happened in the beginning of February, because, by the 8" of 
February, he had started working. He felt immense peace, the 
moment he set foot in India. He was 21 years old when he started 
working and continued for 13 years and 5 months. When he left his 
job in Baroda, he was $3 years old. 

It is very strange that till the very end, Dr. Krishna Dhan Ghose 
did not know that-his son, Aurobindo had not succeeded in the 
1.C.S. exams. Therefore, he may have also been shocked about why, 
his I.C.S. passed son was working for the state of Baroda. He had 
planned to go to Bombay and receive his son, on his return to India; 
but he never received any definite news of Aurobindo’s return. 
Therefore, on presumptions, he did come to Bombay, but returned 
disappointed. Then, one evening, he received a telegram from his 
agents, that the list of passengers on the steamer did not have 
Aurobindo’s name. In this context, we must refer to an article titled 
“Reminiscences of an Indian member of I.C.S.”, by Brijendranath 
Dey, in “The Calcutta Review”, dated July-December 1954. In this 
article, he had written “that night Dr. Ghose and the Police 
Superintendent were to come to my house for dinner. Dinner was 
ready. The superintendent also came, but there was no sign of the 
doctor, although his house was very close to mine. After some time, 
I sent my orderly to remind him. The orderly came back and told me 
that the doctor was seriously ill. When I went there, I saw the 
telegram that his agents had sent from Bombay. I noticed that the 
doctor was not only ill, but also unconscious. Another doctor was 
trying hard to revive him. | also did what I could, but in vain. The 
doctor suffered for one or two days and then, finally, succumbed. I 

made all the arrangements for the last T1teS aaa 

Aurobindo came to know of this tragedy only after reaching 
Baroda. Dinendra Kumar Rai has talked of all these incidents in his 
book “In the context of Sri Aurobindo”. Sri Rai had been teaching 
Bangla to Aurobindo, while staying with him in Baroda, from 
1898-99. He says that Aurobindo had a very busy schedule in Baroda 
those days, although his political career, in India, started after a few 
days. Rai has divided his activities in those days, under five heads: 
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1. Working in various departments of the state. 

2. Literary activities—learning and teaching, some of it includes 
his work in the college too. : 

3. Political activities—writing articles for Induprakash ang 
starting the rebellious revolution and his journey to Bengal, with 
this intention. 

_ 4, spiritual life, and, 

5. Family life. 

During this period, whenever Keshav Rao Jadhav was in Baroda 
Aurobindo used to stay in his house, in Dandia Bazar. Even when 
he was not there, and his brother, Madhav Rao Jadhav was there 
he’d stay there. Besides this, he stayed in many houses, many times, 
in various areas of Baroda. 

He started the first part of his job in the Survey Settlement 
Department. His salary was Rs.200 per month. He was told to get 
acquainted to the departments of the state. He therefore had to not 
only work but also learn the work system. 


4. Life in Baroda 


After working in various departments in Baroda for some time, 
he had to work in the secretariat with trainee officers. Wherea stable 
job was concerned, that he got after a long time, as a professor in 
the Baroda College. Initially, even in the Baroda College, he had to 
work in various departments. This also included teaching French to 
various classes, in one week. He began his work as a French professor 
in the college, besides other works. Finally, the Principal requested 
the Maharaja, to appoint Aurobindo as a regular Professor in English 
at the college. Slowly, from an English professor, he rose to the post 
of the Vice-Principal. Once, he even acted as the Principal, in his 
absence. | 

Till such time when he was appointed a regular English 
professor in the college, the Maharaja called him to his house, off 
and on. At that time, he used to make him do his personal work, 
like, preparing the layout for important letters, important 
communications, and preparing summaries of papers and 
sometimes articles too. All this was besides his official work. 
Despite all this, it is essential to know the fact that Aurobindo never 
worked as the Private Secretary to the Maharaja. Only once, in 1903, 
did the Maharaja take him as his secretary, to Kashmir, but 
because thé experience there was not very pleasant, it was neve? 
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repeated. 

In the context of writing for t 
himself written on aiKiCaas ne! Mahara a uLoD Soa os 
“y wrote various kinds of memoranda for the Maharaja. Generally, 
he used to tell me the broad outline, andl used tobase my writing 
on it. But, I never had any interest in the work of administration. 
My interest was entirely different—in Sanskrit literature, other 
literature and the national movement. When I came to Baroda from 
England, I tried to find out the position of the Congress. What I 
came to know about it then, only developed my hatred for it.” 

“After that, I met Deshpande, Tilak, Madhavrao, etc. Deshpande 
convinced me to write something for Induprakash. In those articles 
I criticised the Congress for its leniency. Those articles were truly 
revolutionary. After reading those articles, the then leader of 
Maharashtra, Mahadev Govind Ranade, told the owner of 
Induprakash, that he must stop publishing these kinds of articles 
or else, he could be arrested. This news was conveyed to me by 
Deshpande and he said that I must be a little mild in my language. 
Then I stopped writing on the experimental side of politics, and startéd 
writing on the philosophical side of it, but soon I started feeling 
disappointed. with it.” | 

After this, Aurobindo lost all interest in writing, because he was 
never satisfied with the lenient policies of the Congress. He was 
always against the policy of bending over. This series of articles had, 
however, made Aurobindo famous amongst the commoners. 
Readers used to discuss his articles and concede that he was not 
merely an extremist, but also a thinker, that he had complete 
understanding of the subject, could express himself, had command 
over the language, determination and perseverance, and was a true 
patriot and had a selfless nature. All this was expressed through 
socialised articles in the Induprakash that can be seen even today. 
Amongst his friends in Baroda, were Kaloskar, Khastrao Jadav, 
K.G.Deshpande, Phadke, Mangesh Kolaskar, etc., toname a few. In 
one place Aurobindo has written: - 

“I remember a saint who had come to Baroda at that time. He 
had long nails. He used to live under the trees. Once Deshpande 
and I went to meet him. That time Deshpande had asked him what 
man’s real religion or work should be? And he had replied that there 
is no fixed rule for it. The religion of a thief is to commit theft.” 

Deshpande had felt very angry on hearing this. Then I had told 
him- This was only one way of looking at it’ and ‘that 1t was not the 
gospel truth” Ve : 

Sometimes, Aurobindo had to do such boring work that might 
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= 
give a headache to an ordinary individual, or he might doze o | 
reading various records and then making a summary of it. 9 
Europe, he even had to study the Railway timetable, and prep 

ist. 

g It is believed that after his return to India, Aurobindo got the 
first chance to go to Bengal in 1894. It was then, that he met aj] his 
relatives. When he met his mother, she was not able to TECOgnise 
him. It was natural, for his mother had become very old. She had 
been mentally unwell from the beginning and then Aurobindo had 
left India a long time back. When he had left, he was very young. 
When she was told that he was Aurobindo, she said, “My Aurobindo 
was not so big, he was small.” When she was told that it was the 
same Aurobindo who had gone to England for further studies anq 
_ had come back now, she remembered something. She said, “My 
Aurobindo had the mark of a cut on his finger.” Actually, his hand 
had got.cut by a piece of broken glass in his childhood and the mark 
was still visible. When she was shown that mark, then she 
recognised her son. 

In 1894, Aurobindo met Mahadev Govind Ranade in Bombay. 
Ranade had done the work of giving the warning to the editors of 
Induprakash, after reading Aurobindo’s articles. But Ranade 
himself was keen to meet such an enthusiastic and intellectual youth 
and when the two met, Ranade suggested to him that instead of 
writing critical essays on the Congress, he must use his pen to write 
reformative articles, viz. writing on the improvement of conditions 
in prisons. He considered it legislative work. Actually, when 
Aurobindo himself went to prison and saw the condition of the 
prisons, he was reminded of Ranade’s suggestions. After that he 
wrote on that subject also. 

In the issues of Induprakash dated 16" to 27'* August 1894, 
Aurobindo also wrote on Bankim’s literature and his ways of 
working. This also proves that he had become a scholar in Bangla, 
because, Bankim’s entire literature was, till then, published only in 
Bangla. The same way,:he had also made an in depth study of 
Bengal’s English/Bangla poet, Michael Madhusudhan Datt. 
Madhusudhan Datt had converted into Christianity after being greatly 
impressed by the British. Then he added the Michael. 

In 1895, Aurobindo had to teach 6 hrs. of French at the Baroda 
college. The same year, his collection of English poems, entitled 
“Songs of Myertilla” was published for personal broadcast. He 
himself used to read Homer, Dante, Mahabharata, Kalidas’ poetry 
and Bhavbhuti’s poetry those days. He had directed M/S Radhabai 
Atmaram Sagun and M/S Thacker Spink to send him the catalogue 
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from time to time. He used to order for books aft 
the catalogue and they would be delivered by Vee Gee 
routine those days were: - - y 

He used to sit down to write poetry after having his tea and 

continue doing so till about 10 a.m., to be followed by bath, etc. At 
1lo’clock, he used to have his meal. He used to smoke cigar 
continuously. His instructions were that the cigar must be next to 
him even while eating. He used to glance through the newspapers 
and magazines, while eating. He used to like rotis more than rice. 
Once a day, non-vegetarian food—be it mutton or fish—was 
compulsory. Somehow later, however, he gave up non-vegetarian 
food completely. He was not particular about what he ate. While 
chilli in the Maharashtrian food troubled him, it was the ghee in the 
Gujrati food. Once he had food at Tilak’s house. He was offered dal, 
rice, poori, vegetables, etc. He really enjoyed the simplicity of that 
food. 

He was in the habit of reading till late in the night. Therefore he 
used to sleep till late in the morning. During the period he used to 
send money home to Bankipur, for his mother’s expenses and for 
Sarojini’s education. Both his elder brothers, Vinaymohan and 
Manmohan had also, by then, returned from England, and had 
started earning, but were not contributing towards his mother’s 
expenses. lf anybody said anything to Aurobindo about this, he used 
to say, “See, dada is in the service of the state of Bihar. So, he has to 
spend more to maintain his standard of living and Manmohan has 
_ got married, and you know what an expensive luxury marriage is.” 

In 1898-99, Aurobindo had employed Mr. Dinendra Kumar Rai 
as a tutor to teach him conversational Bangla. That year, he had 
come to Baroda at the end of his Pooja vocations.~-Though he had 
started learning Bangla while at Cambridge itself and had read the 
writings of many Bangla writers, yet, he wanted to master the 
grammar, the idioms, etc. He also wanted to learn to speak in: Bangla. 
This could only happen by living in close proximity with a Bengali. 
Dinendra Kumar Rai started teaching him Bangla and himself started 
learning German and French from Aurobindo. He didnt receive 
formal education from him. It was done only casually. Sometimes, 
he was learning Bangla-the whole day long, while there were days 
when he couldn’t pay any attention to it. 

His maternal cousin, Basanti Chakraborty was the first person 
to whom he wrote his first letter in Bangla, but it got destroyed in 
the riots after the partition of Bengal. This upset Basanti a lot. Later 
on in life, Aurobindo had learnt Bangla well and used to give 
sermons in Bangla and had started writing poetry 10 Bangla. But 
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the command and mastery that he had over English, he could never 
cultivate that for Bangla. 

Once, Dinendra Kumar Rai asked him why, despite his being so 
influential, did he not come amongst the common people and asked 
him why did he not participate in the lives of the residents of Baroda. 
He had replied that they had neither happiness, nor joy. 

After that, there was not much left for Rai to say. They used to 
see parcels of books arriving by train. Besides, there were books in 
German, Greek, French, Latin, and even Russian, in their library. 
He was surprised that even after living in Europe for all those years 
and despite studying all European languages, Aurobindo did not 
have even the slightest sign of being a European. It did not have any 
influence on him. Dinendra Kumar Rai has also written about his 
financial life and said that Aurobindo did not spend even a paisa 
uselessly. It was not in his nature to run behind pleasure and 
comfort. He used to live alone, but at the end of the month, his 
pockets were invariably empty. That is why he has written in one 
place, in his book, “Sri Aurobindo does not seem to be a being from 
this earth. He was sent on this earth probably as a punishment for 
some sin he had committed in his previous birth.” Those days, the 
poetry that he specially used to write was “Savitri”, which, later on, 
became an epic. During that time, a Bengali painter had come to 
Baroda and he made an oil painting of Aurobindo. When Professor 
Little Dale went on leave in 1899, Aurobindo was appointed 
Professor of both English and French. In the first few years of taking 
employment in Baroda, Aurobindo used to spend his holidays in 
Calcutta, especially the holidays in the second semester, which used 
to coincide with the Puja. Those days, the vacations for the first 
session used to be between April 15 and June 9, and the second 
session was between September 30 and December 31. Basanti has 
spoken about Aurobindo going to them for the vacations. He used to 
go to Deoghar. She was very young then and used to study in school. 
During her vacations, she used to go to Deoghar to visit Aurobindo’s 
maternal grandfather’s family. There were small hills close by and 
one could feel the peace, recluse and a clean environment, which 
was away from the crowd and the polluted environment of the city. 
It gave him great pleasure. All the children used to love their Jogendra 
mama. Everyone used to sit around him and either joke around or 
listen to stories. Aurobindo also used to like Jogendra mama a lot 

and had christened him “Isabgol mama”, because, according to him, 
Isabgol was the ultimate cure for all diseases. 

The majority of his Puja holidays were spent in Deoghar and for 
a few days he used to go and stay'with his maternal aunt. Basanti 
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Devi says, “Auro (Aurobindo) dada always used to come with .two or 
three maSsive suitcases. We used to think there were very 
expensive clothes, jewellery, cosmetics, etc. in it. When we used to 
open it, I used to stand there and keep looking at it to satisfy my 
curiosity. It, however, did not have anything besides a few clothes 
and lots of books. Did that mean that Auro dada like reading those 
books? We used to go there to enjoy our holidays and gossip. We 
wondered if he’d spend his holidays only reading books. But no, it 
was not so. Despite those books, he used to Pee pete in our 
sessions and his talks would be full of jokes.” 

Aurobindo says that, like his brother, he also never realised that 
since he was a professor, he should be serious. “While teaching, I 
never looked at the textbooks. The result was that my notes were 
very different from the notes that were given to the students. I was 
sometimes the English professor, and sometimes for French. What 
surprised me was that the students wanted to take in each and 
every word of mine, so that they could memorise it. It was not so in 
England. The students used to learn my notes and buy the notes of 
those professors of Bombay, whom they knew as the examiners. 
Once I was teaching Santhe’s “Life of Nelson”. My teaching was not 
similar to the notes that they had with them. I told them, “I have not 
read your notes, but I think they are all trash and would not like to 
discuss it in greater detail. I taught them the lesson and left it to 
them to decide what to do. That is the reason why I could never 
become a scholar. The fifteen years that I spent in St. Paul’s, I was 
considered a scholar, but after that my reputation started going 
down. My teachers used to tell me that I had become very callous 
and was going down in my studies. They blamed it on the poems 
and the novels that I read. I used to study a little, only during the 
exams. Even then, whenever I wrote poetry in Greek or Latin, my 
professors used to say that because of my laziness, I was not making 
full use of my god-gifted brains. And when I appeared for the 
scholarship at Cambridge, Prof. Oscar browning had said, “I have 
never seen such brilliant letters.” 

In September 1899, Aurobindo’s maternal grandfather, Sri Raj 
Narain Bose died. All his grandchildren were very close to him. 
Aurobindo wrote a poem on his death. The same year, Jatindranath 
Bannerji, who later became famous as Neeralamb swami, came to 
Baroda, to acquire military training so that he could make himself 
fit for revolutionary activities. With the assistance of Khasi Rao 
Jadhav and Madhav Rao, Aurobindo succeeded in getting him 
admission for training. It was said that Jatindranath was a resident 
of United Provinces. It would probably not have been possible to get 
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him admission as a Bengali. After that, Aurobindo told him that he 
wanted to start a revolution in Calcutta and that he must become a 
part of it and Jatin accepted. In 1900, Principal Tate recommended 
Aurobindo’s name as a professor of English. He praised his ability 
and his way of working. The maharaja accepted the offer and his 
salary were increased to Rs. 360 per month. Aurobindo never used 
to prepare any notes before going in for his class. | 

After completing his training, Jatin was sent to Calcutta and 
was told to form an organisation of reliable people and start collecting 
all the necessary things. After going to Calcutta, Jatin met P. Mitra 
and Vibhuti Bhushan each aly 2; and spoke to them about 
Aurobindo. 

His younger brother Barin had just succeeded in his entrance 
exams, then the next six months he spent in Dacca, with his elder 
brother Manmohan. After that he tried agricultural science, but didn’t 
get financial assistance from anywhere. Then he thought of starting 
a tea stall in Patna, but when he did not get any help there either, 
he went to Baroda to live with Aurobindo. 

For some time in 1901, Aurobindo worked in the State Revenue 
Department. During that period also, he was the President of the 
College Union as well as the Debating Club. 


5. Marriage 


Aurobindo put in his advertisement in the matrimonial column 
in 1901. He received a number of responses, but he married Mrinalini, 
the 14-year-old daughter of Bhopal Chandra Bose, who was a friend 
of Principal Girish Chandra Bose. When the time for his marriage 
came, people spoke of purification, because Aurobindo had travelled 
across the oceans. Aurobindo objected to this and refused to get any 
purification done, although he knew that even his father, in his 
times, had to get it done. Then, it was proposed that Aurobindo 
must, at least, get his head shaved off for this, but he refused this 
too. Under these circumstances, no priest agreed was willing to 
perform the marriage rites. Then one priest agreed to do so ata little 
higher price. He was married in the Hatkola family house on 
Baithakkhana Road in Calcutta. Mr. Byomkesh Chakraborty, Lord 
Sinha and Sri and Lady Jagdish Chandra Bose—all participated in 
the function which was performed as per Vedic rites. The girl’s 
paternal uncle gave the girl away. At that time, Aurobindo was 29 
years old. Except for a few days in Baroda and even fewer days in 
Calcutta, she did not get a chance to stay with her husband. Once, 
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when early in the morning, the police took Aurobindo away in the 
Alipur Conspiracy case, she bore the pain, because she had immense 
faith in Aurobindo’s ideologies and the greatness of his duties. Eight 
years later, when Aurobinde retired and came to Pondicherry, then 
she got a chance to live with him, but for some reason was unable to 
go and in 1918, she died of influenza. 
The following excerpt is taken from the letter of August 30, 
written to her by Aurobindo from Baroda: - 
“By now you must have come to know that the man with whose 
fate your fate has been linked, is a peculiar man. My mental 
outlook, aim of life and work area is not the same as most men of 
India. It is absolutely different and abnormal, I am sure you know 
what people generally call abnormal thinking and abnormal 
ambitions. They consider it as madness, but when a mad person is 
successful in his career, then, instead of calling him mad, call him 
great and ambitious. How many people are successful in their 
efforts? There are about ten abnormal people in a thousand and 
only one out of those ten is successful. In my career, success is 
different from possibility. I have not been able to fully enter this 
area also. Therefore, people will-consider me mad and it is very 
unfortunate for any woman to be married to a mad man, because a 
woman’s hopes become limited or restricted to the happiness and 
sorrow of her family. A mad person cannot give happiness to his 
wife, he can only create unhappiness...” 
“I have three kind of madness in me. First, that it is my firm 
belief, that the talent, abilities, fame, education, knowledge and 
wealth that God has given me, are all His. I have a right to spend 
only that much, which is necessary to feed and fulfil all the 
requirements of my family. What is left must be returned to The 
Almighty. If I use all of it for my selfish motive and happiness, I will 
be proved a thief. According to the Hindu Shastras, a person who 
receives wealth from God and doesn’t return it, is a thief. Till now I 
‘have been giving only a small portion of this wealth to God and 
spending nine parts of it for my personal happiness. I have been 
involved in worldly affairs. That is how I have repaid Him. I have 
wasted half my life. Even animals are satisfied to feed their family.” 
“The wealth that I have given Sarojini or Usha, I do not regret, 
because it is my duty to help others—especially those in the family, 
who are dependent upon us. But you cannot repay Him fully, till 
you keep giving it to your brothers and sisters. In times of difficulty, 
anybody and everybody are our dependent. There are 30 crore 
brothers and sisters in this country. Of these, many die of starvation, 
majority of them have become weak, because of sorrows and 
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difficulties. They must be helped. What do you think? Will you be 
able to assist me in fulfilling my duties, while being my wife? We will 
dress and eat like the ordinary man. We will buy only what is 
essential and with the rest of the money, we will be able to fulfil my 
goal. You had a complaint that there was no progress in you work. 
The direction, to which I point, is the road to progress. Will you 
accept this road?” 

“The second madness has recently taken control over me. That 
is, that somehow or the other, I must see God. Today, religion is 
connected with chanting His name every moment, praying before 
every person and showing how religious you are. These, | deplore. If 
there is a God, there must also be a way to feel his entity and to see 
His vision. However difficult this path might be, I am determined to 
walk on it. The Hindu religion believes that the path is present in 
man’s soul and mind itself. The rules that make us fit to walk on 
that path. I have started testing all these rules and within a month 
itself, I have begun to recognise that the Hindu beliefs are not wrong. 
All indications that it has given, I have had to experience. I would 
like to take you on that path too. You will not be able to go with me, 
because you have not received that knowledge, but there is no harm 
in following me. Some can achieve fulfilment by following that path. 
But, whether you can enter that path is entirely dependent on man’s 
~ own choice. Nobody can compel you to enter on that path. If you are 
interested, I shall write in greater details to you about it.” 

“The third madness is that, where some people consider nation 
to be a non-living thing, some land, forests, mountains and rivers, I 
consider it to be my mother. I worship it and like a mother, am 
devoted to it. What will a man do, if he sees a vampire sucking blood 
out of its mother? Will he continue eating and drinking? Will he 
continue enjoying life and its pleasures with his children, or will he 
rise and run to save his mother? I know that I am incapable to lift 
this fallen race. It is not a physical ability and I am not going to fight 
it with swords and guns. It is a fight of knowledge. It is not a newly 
developed feeling; neither has this knowledge been born recently. I 
was born with it. God sent me on this earth, for fulfilling this great 
task. The seed had been sowed at the age of fourteen and by 
eighteen, it had taken roots.” 

Aurobindo did not tell his prospective bride or her father, about 
his intentions, earlier. In fact, there was no hint about it in the 
matrimonial advertisements he had put in, either. 
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6. Revolutionary period 


It is believed that in 1901, a Maratha leader, named Sri 
Manadavale had given Aurobindo the oath for becoming a member 
of the revolutionary group. Those days, taking an oath was considered 
very important. 

Aurobindo used to teach this lesson of revolution to his younger 
brother, Barin, whenever he used to visit Deoghar. And now, when 
he had already come to Baroda, Aurobindo considered it the right 
time, to memorise the lesson. He started training him for 
revolutionary activities. 

While staying in Baroda, while studying books in philosophy, 
Barin also started practising Plain chit. He had also started 
receiving replies in the form of tappings on the table. In the 
evenings, Aurobindo used to join these sessions, too. However, he 
did not receive success in this. 

Those days, a secret organisation under the leadership of Rajput 
prince Thakur Ramsingh was working in Maharashtra. A council of 
five members used to control the working of its Bombay branch. 
Somehow, Aurobindo made contact with this organisation, and then 
joined it. He had started his revolutionary activities in Calcutta 
before this. In 1902, in Deoghar also, an organisation under the 
leadership of Satyen Bose had also been started. 

Those days, revolutionary activities were so much in vogue that 
many government servants, under their influence, were also joining 
in. So much so, that, even Jogendra Mukherji, who was a magistrate, 
had started taking active part in this revolution. 

Sister Nivedita had arrived in Baroda in 1902. She had said that 
she was impréssed and influenced by the political thinking of Swami 
Vivekananda. She had a keen desire for India’s independence. She 
had to severe her relations with the Ramakrishna Mission, only 
because of her political activities. 

Aurobindo says that his relations with Sister Nivedita were only 
political. He did not remember if he had any philosophical discussions 
with her. However, if there was a third person with them and he had 
heard her tell him something about philosophy, Aurobindo may have 
said something philosophical. This was the only philosophical 
relationship between them. 

Aurobindo has said, in 1946, about Sister Nivedita: - 

“I met Sister Nivedita, when she came to Baroda, to give a speech. 
The state had invited her; therefore, I had gone to the station to 
receive her and from there, took her to the place where arrangements 
for her stay had been made. I had also gone with her when she had 
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her talks with the Maharaja. She had heard that I believe in strength 
and unity and that I am a believer of Goddess Kali. She used to say 
that it meant, as she had heard, that I was a rebel. I had read her 
book, “Kali—The! Mother” and knew her through it. We became friends 
because of our contact of those days.” 

“After that, I did not have any contact with Nivedita. However, 
this contact was re-established, when I became the Principal of the 
National College in Bengal and became the Chief Editorial Writer for 
“Vande Mataram”, that too, in one or two sessions of the Congress. 
That time I had become famous, not just as an extremist, but also 
as a leader of the National Organisation. Both of us worked as 
revolutionaries. She was busy with her work and I was busy with 
mine.-Later, I had sometimes started going to her home in Bagbazar.” 

“In one of our meetings, she told me that the Indian Government 
was going to punish me by extermination, therefore, I should work 
from underground, or else, leave the British occupied India, and 
work from outside, so that it does not hamper my work. At that 
time, she was not considered a threat. Whatever her political 
ideologies, because she had a fair complexion, she had access to the 
British Government.” Aurobindo said that he didn’t think it necessary 
to comply with her suggestions. He decided to write an open letter in 
the “Karmayogi”, to disillusion the British Government. The same 
was done and when he met Nivedita again, she told him that his 
work had been a success and that the government had postponed 
the idea of exterminating Aurobindo. 

In her interview with the Maharaja, Sister Nivedita told him that 
he must not only assist the revolution, but also himself become a 
part of it. The Maharaja did not promise anything and said that he 
would send his reply through Aurobindo, but never did so. His saying 
so was only to avoid the issue. He was, however, very surprised to 
hear that Aurobindo was taking active part in the revolution. This 
was probably the time when Aurobindo had sent Barin to Calcutta 
to assist Jatin. Work had started in 106, Circular Road in Calcutta. 
Jatin, Barin, and Avinash were the workers there. Jatin used to 
work with the educated class of lawyers, teachers and doctors. Barin 
and Avinash used to carry on the agenda amongst college students. 
He used to teach the youth how to wield the ‘lathi’ or stick, fighting 
and even horse riding, whenever he found empty land. They worked 
together for six months and after that, parted. Barin and Avinash 
went to Madan Mitter Lane and Jatin went to Sitaram Ghose Street. 

In April 1903, Maharaja had taken Aurobindo with him to 
Kashmir, because of which, there was an interruption in their 

‘studies and the Principal had asked him for an explanation. 
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There is a mention of the book “Bhawani Mandir” in the report 
of the Rowlett Committee. The writer of this was Aurobindo. Init, a 
place had been imagined, in a distant forest or a mountaintop, where 
a temple for “Mother India” would be built and youths from different 
corners of India should come and acquire training in the path to 
India’s freedom. Those who could not get fully involved in it, were 
told to assist these ascetics in their own way. It is believed that the 
plan was based on Late Bankim Chandra Chatterji’s Ananda Math. 

Aurobindo planned to go to Calcutta to settle the dispute which 
had cropped up between Jatin and Barin. So, after taking a month’s 
leave, from 22.2.1903 to 21.3.1903, he went to Calcutta. Probably, 
the idea of discipline became very great in Jatin, after receiving 
training in Baroda and he’d started expecting every one to be 
' disciplined. The problem with Barin was that except for the topmost 
leaders, he was not willing to accept any one else as a leader. 

Being an extreme disciplinarian, Jatin became unpopular in his 
group. This time, when Aurobindo came to Calcutta, he stayed with 
a government employee-Jogendra Vidyabhushan- who had a lot of 
sympathy for revolutionaries. Aurobindo heard both thoughts and 
then decided that Jatin must work continuously. For leadership, he — 
organised a five-member council. This included the names of P. Mitter 
and Sister Nivedita. 

It was all right for some time, though individual differences still 
continued. They would rise up off and on. Aurobindo did not worry 
about it. Work increased and Barin’s letter in “Jugantar” started 
being read amongst the youth. But the Council, which Aurobindo 
had set up in his Calcutta days, stopped after working for some 
time. By then, there were many groups and it had become difficult 
to co-ordinate between them. | 

Talks about the partition of Bengal were in full swing at the time 
when Aurobindo had gone to Calcutta. Aurobindo told his partners 
that this was a good time for working, that they’d get a number of 
volunteers for the revolution at this time. Aurobindo also wrote an 
article entitled “No Compromise”. It was very difficult to get it 
published. No press was willing to publish it. With great difficulty, 
Avinash got the work done. This article was distributed. 

When, on his return from Calcutta, Aurobindo went to Kashmir 
with the Maharaja; he had a peculiar feeling when he went on the 
Sankaracharya Summit. This had a lasting affect on him. 


7. Bhawani mandir 


When Lord Curzon divided Bengal, a shiver of revolt went 
through the entire country. About the demonstrations that were 
carried out throughout’ India, Valentine Chirole, the 
correspondent for the London based ‘The Times’, wrote, “Never 
has there been such a popular demonstration in India.” 

By then, a web of secret organisations throughout the country 
had been knit by Aurobindo’s inspiration and thousands of youth 
had become members. There was little scope for the future 
generations to have any knowledge of these organisations and 
their activities, because they were directed in an extremely 
secretive way. 

Aurobindo believed that secret organisation alone were not 
sufficient to get freedom for India. He considered it extremely 
important to awake the masses. No revolt is successful without 
the assistance or co-operation of the public. This was his sincere 
belief because he was unable to work openly in the public field, as 
he was in the service of the state of Baroda. Therefore, he had to 
depend on secret organisations. Then, Lord Curzon divided 
Bengal. Aurobindo was heart broken. A thought that shot across 
his mind and the form of the “Bhawani Mandir”, slowly. became 
clear in his mind. He prepared a sketch of it. Jatin was being 
given military training in Baroda. Aurobindo first put his proposal 
before him. Later, he showed the draft to Barrister P. Mitra and 
others. 

Aurobindo also made an appeal for the Bhawani Mandir. This 
did not have anybody’s signature. He could not sign himself and 
there was no other influential person on whose name people 
would come forward to help. The appeal too was peculiar. It read, 
“A temple for Ma Bhawani has to be built in the centre of the 
mountain. All sons of the mother are, through this appeal, called 
to come forward and assist in this auspicious work.” 

The main thing about this appeal was this only, but it doesn’t 
work. Therefore, when the details of the plan do not reach the 
masses, why should they contribute money towards the temple? 
It was written: - 

“Because the wheel of eternity rotates in full swing, therefore 
the power which makes it rotate, comes before man in all its 
forms. Every aspect creates a new “yug”. Sometimes it is love, 
sometimes kindness. This power is Bhawani. Durga, Kali, Radha, 
Lakshmi is our mother and the creator of all of us.” 
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“In the present, Ma has come in the form of Shakti. The whole 
universe is developing in the form of Shakti. If we lift up our eyes, 
and look around, we'll see the valour of inspiration massive, fast 
and insurmountable powers, huge, fearful shape, of energy which 
are the pillars of power. Everything is huge and powerful. The 
power of war, the power of wealth and the power of science 
‘become ten times more powerful and huge, hundred times more 
fearful, fast and busy in its activities. This has never happened 
before in History. Mother is active everywhere. A million forms of 
giants, demons and Gods, created by her powerful and creative 
hands, are coming on the world stage. We have witnessed the 
. slow but powerful rise of great nations of the West; we have seen 
the unopposed, accelerated and uncontrollable enthusiasm in the 
life of Japan. 

But all of them, in their new form are the Mother only, 
creating and organising afresh. They are moulding their spirit in 
the old fashion and instilling modernity in our lives. In India, we 
- fail because of lack of power.” 

“In India the rate of birth is slow, the old mother i.e. Bharat 
is actually crying in pain for rebirth. But this desperation is 
useless. What is it that is troubling it? That, which is so massive, 
can also be very powerful. Obviously, here also there are many 
shortcomings. Here too, we lack the spirit and to point a finger at 
it is not difficult. We have all other things, but lack the power and 
the energy. We have sacrificed the power and vice versa. The 
Mother is in our minds, our arms and is present even in our 
hearts.” 

“We had knowledge but it was a dead subject because we did 
not have power. We had devotion but true devotion was only the 
burning flame, the energy of Shakti. If there is no energy, for how 
long can the fire remain lit?” 

“Most of us, after being defeated by the dark and huge demon 
of ‘Darkness’ are saying that it is impossible, India has become 
without blood or life, it is unable to regain its lost health. This 
statement is senseless and foolish. No person or nation can be 
weak, unless it so desires. No nation or person can be destroyed 
until it decides to end itself.” 

“What is a nation? What is our motherland? It is not a portion 
of the earth, nor the art of lecturing, nor the brain’s peepee 
It is only Shakti.” 

“So come, let’s listen carefully to Ma’s calling. She is in‘ our 
hearts, waiting to express herself, waiting to be worshipped. She 
is inactive, because her sons do not call out to her for help. If you 
feel Ma’s inspiration, then remove the veil of ignorance, break the 
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bonds of disability—everyone should, according to his physical, 
mental and financial ability, help as much as one is inspired. Do 
not turn back, because if those who have been called, do not 
listen to the prayers, Ma will be angry with them, but those who 
have helped on Ma’s calling, will be rewarded with blessings from 
the mother.” 

This is how he was trying to establish India as a mother in the 
hearts of the people. The purpose of the Bhawani Temple was to 
remind the people that our land is breathless with the surprising 
ignorance of her sons. But, this does not mean that the 
enlightened spirits like in the past have not been born in this 
pious land. They have always been existant, whether the country 
could benefit out of it or not, is immaterial. 

Aurobindo had clarified those conditions, which were 
essential for the public to fulfil in the planning of the Bhawani 
Temple, so that “Mother” could make her presence felt. In Vipula, 
he presents an image of the mother, whose voice and idol can be 
called the sound which is representative of motherhood. In other 
words, she does all that a mother does. In Durga hymn (stotra), 
he had mentioned the “mantra”, in which, in order to get the 
mother’s blessings, and the son can make a prayer. Echoing with 
the feeling of hope, this hymn guides the path to mother’s 
defence, because this is also the song of complete submission. He 
says, “Ma Durga! Riding on a tiger, with a Trishul’ in your hands, 
decorated: with arms and ammunitions, the mother who'll give us 
victory, Bharat awaits you, she is waiting anxiously to see your 
kind image. O Mother! Listen, descend to earth, make an 
appearance in the land of Bharat. 

Ma Durga! You are the giver of power, love and knowledge. 
You have great potential in your ownpower, you are beautiful and 
powerful. We are your soldiers, appointed for India’s war. Ma! 
Please fill us, our minds and hearts with the power of the sun. 
Grant our intelligence and spirits, the character and knowledge of 
the Gods.” 

This image of the Bhawani Mandir was much talked about 
those days. However, the British Government was in complete 
darkness on this issue. 
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8. Yoga 


Aurobindo’s interest lay in occult science. But, by 1904, he 
had not started in a conscious way. Though he had no desire for 
those subjects, yet, from time to time, he used to get these 
spiritual experiences in surprising ways. For example, one day, 
on his way to town, he felt that his conveyance was going to have 
a mishap. The moment he realised the situation, he decided to 
remove the difficulty, a divine light appeared. It took control of the 
situation and directed the transport to a safe path. 

Aurobindo has made a mention of another experience during 
one of his evening discussions, to his pupils: 

‘At that time, I was under the European influence and did not 
have any belief on God. I had gone to Karnali (a place near 
Chandod). There is a Kali temple there. The moment I looked at 
the idol there, I felt that Goddess Kali was present there and for 
the first time, I believed the juxtaposition of the divine 
existence.” 

He could start “Yogabhyasa” seriously, only in 1904. He began 
with “Pranayam” and within a very short period, practised these 
aasanaas (exercises) as far as possible. He has _ written 
somewhere, in this regard: | 
“Those days I used to write poetry. Often, I used to write five to 
ten lines every day and within a month, about 200 lines. Earlier, | 
had a very short memory, but after the descent of inspiration, I 
could memorise those lines in the same sequence and could 
easily write them anytime. But after the power of my mental 
activities increased, I started feeling a peculiar kind of electric 
energy around my mind.” 

He also felt the extent of those exercises. In one of the letters 
written in 1932, he has said: - 

“After four years of Praanayaam and other exercises, only this 
result..can be taken out—health growth, energy flow, 
metaphysical activity, creation of poetry, flow of power, molecular 
power, general awakening (resplendent form), but after this, there 
was stability.” 

He came into contact with a few ascetics, but they weren’t 
responsible for initiating him into Yogabhyasa. Only Yogi Lele of 
Maharashtra was able to give him any solid help. Aurobindo has 
even acknowledged it. 

“I am extremely obliged to Lele, because he has guided me on 
my path. He used to say, “sit in meditation, but don’t think, only 
concentrate on the centre of your brain. You will realise that some 


thoughts are coming to you mind. Before these ideas come, you 
keep an denying them entry, till such time that your brain does 
not become capable of widening the stillness.” 

“Before this, I had never heard that thoughts can come out of 
the brain, but I never got the thought of suspecting the truth or 
the probability. I just sat and meditated. In a moment, my brain 
would be covered by a silence like vacuum, on a high mountain 
and then, I could see clearly, the entry of one thought after 
another, into my brain. I would throw them out before they could 
enter and have full control over my brain. In three days, I became 
totally independent. At that moment itself, I came in complete 
mental control, a free brain, which was not limited within bounds 
like a labourer in the factory of thoughts, but was the selector of 
discarded things in the nation of thoughts.” 

Then, for a very long time, Lele’s assistance was not required. 
This is how Aurobindo entered the universe of enlightenment, 
through his search for the self and his belief in his goal. And, 
after crossing the heights of his feelings, through “Nirvana”, went 
into the unauthorised areas of interview, the full refinement of 
which he found in his stay in Pondicherry. In a letter written in 
1937, to one of his pupils, Aurobindo has written “where I am 
concerned, I entered the sphere of Nirvana without any desire or 
if | say that Nirvana only entered into me, without my desiring for 
it, and that too, after a long time from my entrance into my 
ascetic life.” 


9. Creation of literature 


During this period, Aurobindo’s literary creativity was 
composed of his inner inspirations. After coming to India, he 
studied the great Sanskrit epics and the literature of various 
languages, which he had assimilated easily. As a result of his 
control on the Indian literature, his poetry got a fresh boost. It is 
evident in his best poetry, written in Baroda and expression of his 
highest insight in “Savitri”’, which he composed much later, in 
Pondicherry. He completed it in 1950, only a little before his 
death. However, its original manuscript is not available. He 
translated into English, the Bengali ancient poems by Chandidas 
and Gyandas. He has, surprisingly, maintained the beauty of 
feelings. 
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He even translated three important Sanskrit compositions— 
Kalidas’ Meghdoot, and “Vikrama Urvashiyam” and the Neeti 
Shatak of Bhartri Hari. Unfortunately, the manuscript of 
Meghdoot got misplaced with the translated manuscripts of the 
poems of this period, but, Vikrama Urvashiyam (The Hero and the 
Nymph) was, fortunately, saved. “Urvashi” is one of the poems 
written by him in Baroda, which is inspired by a rewritten text by 
Kalidas, which is based on the story of the “victory over the 
Goddess with divine arms”, the beauty of Shashwat of the Rig- 
Veda. This epic is on the story of Urvashi and Pururava and ends 
where they become one in the end. This was the victory of 
sublime love, but does not have any place for earth and the 
destruction in it. 

In another long poem “Love and Death”, written by Aurobindo 
in Baroda, both the hero and the heroine are characters of the 
earth, and the victory of love is very important. A “Love and 
Death” end where the queen earth is exhaling its warm light around “Ruru” 
and “Priyamvada”. 

The change in people’s attitude towards poetry, which comes 
with changing times, is worth mentioning here. In 1934, he wrote 
to an over enthusiastic pupil of his in England, who was trying to 
get his “Love and Death” published: - 

“I fear you are under some misconception about the success 
of the publication of “Love and Death”. It was written when 
Meredith and Phillips were beginning to write and the writings of 
Yeats and A.E. were not mature, but in their infancy, times have 
changed from then. On the other hand, the text of “Love and 
Death” is like a curse for the post war writers and literary critics. 
I suspect that even if it is not neglected (which is more likely), it 
will be considered only a small and delayed edition, which had 
been born much earlier and cremated. I myself wouldn’t have 
considered this creation as such, but it gives importance to the 
thoughts of the modern intelligentsia for its success. Had it been 
published when it was written, it may have been a success, but I 
know that there are many such people in England, who will read 
it with enthusiasm, but I am not sure whether this work will ever 
reach their hands or not.” 

Aurobindo has given many kinds of clarifications about his 
book. 
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10. An astrologer’s predictions 


Aurobindo was appointed Vice Principal of the college on the 
28 of September 1904. His salary at that time was only Rs.550. 
He was very popular with his students and even the Principal 
liked him very much. Despite being appointed Vice Principal, the 
Maharaja had made a provision that Aurobindo will also have to 
do his work off and on. 

The special work that the Maharaja made him do, was to give © 
the gist of the old Bapat Controversy, in short. He had been called 
to Ooty during the vacations to do this work. Aurobindo met 
I.C.S. officer Charu Chandra Dutta, who was working in the 
police station, and placed the detailed plans for the Bhawani 
-Mandir before him and he joined. the revolutionary party. During 
this period he also met the editor of “Rashtramat”, Haribhau 
Hodak, the famous lawyer of Basai, Kaka Sahib Patil and two 
others, and cleared the plans for the Bhawani Mandir before 
them. They all felt that the philosophical aspect of it should be 
ignored and wealth collected with special attention to the political 
aspect and arrangements made for bombs and revolvers. 

Aurobindo had started. paying more attention to Yogabhyasa. 
He had detailed discussions ‘on Praanayaam, with Engineer 
Devdhar, who was a disciple of Brahmananda Swami of Chandod. 
He believed that Yogabhyasa was not possible without 
Praanayaam. Later, Aurobindo has spoken about the usage and 
the fruitful result of Praanayaam. He also said that there was a 
progress in his health after four years of continued exercises, 
even his inner energy increased. Once, when: he had not even 
entered politics but was working in Baroda, he had a chance 
meeting with Narayan astrologer. The astrologer had predicted 
that he’d have to go to jail thrice for political activities and will be 
released. He had even said that he’d have to face trouble because 
of his fight with a white enemy. This he had predicted without 
reading either his palm or his horoscope. Aurobindo had not even 
thought of entering politics till then. 

Once when Barin had gone to the Vindhyas to look for a piers 
for the Bhawani Mandir, he fell sick. He came to Baroda and 
started getting treatment, but there wasn’t much progress. An 
ascetic came there and when he was told about Barin’s illness, he 
asked for a glass of water, recited some hymns, puta cross on it 
and then gave it to Barin. After some time, Barin’s fevered 
subsided. That time, Aurobindo saw himself, the miracle and felt 
the usefulness of Yoga. 
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Whenever Aurobindo used to come to Calcutta for. ‘his 
vacations in 1904-5, he used to live at Grey Street. Barin used to 
live with him only and Devabrata used to'come and go. It was the 
same with Jatin. Those who took admission in the revolutionary 
group used to come and meet these three only. No one used to 
meet Aurobindo directly. He liked to stay in the background only. 
Revolutionary centres were started in Khulna, Rangpur, Dacca, 
etc. (all these places and towns are now a part of Bangladesh) at 
this time, but they were not well organised. 

In 1905, during the absence of the Principal, Aurobindo was 
appointed officiating Principal. A public meeting was organised in 
Baroda in those days, in protest against the division of Bengal. 
Aurobindo was present there, but did not address the meeting 
because he was in the service of the state of Baroda at that time 
and it was not proper to do so under those circumstances. During 
this period, when he went to the prison to meet Charu Chandra 
Dutt, he was introduced to Raja SubodH Malik, who was a 
relative of Dutt. Their thoughts were similar, so they both became 
great friends. Later, Subodh Malik helped Aurobindo a lot in his 
political activities. 

About the period between 1904-1910, Aurobindo has written 
in one place that, Madhavrao Deshmukh and Joshi, who later 
came to be known as a moderate in the Congress, were all 
making plans to leave the Congress and make fast progress in our 
work. For this purpose, Jatin Bannerji had been called from 
Bengal and appointed in the army of Baroda. One idea was to 
turn the moderates out from.the Congress and establish our 
right. But, the moment Aurobindo came to know that a National 
College had been established in Calcutta, he thought it proper to 
resign from his service in Baroda and join there. He was made the 
Principal. There, he came into contact with B. C. Pal. He was 
editing “Vande Mataram” at that time. The financial condition of 
the paper was very bad at that time. When B. C. Pal was going 
out for propaganda, he told Aurobindo to take over charge of the 
paper. He told Subodh Malik and a few of his friends to improve 
the financial condition of the paper and himself, concentrated on 
the editing. Someone came up with a naughty idea, struck B. C. 
Pal’s name out and added the name of Aurobindo. Aurobindo 
called that editor and blew him.up, but the damage had been 
done. After a few days, Shyamsunder, etc. also got involved with 
this and soon it came into the category of national dailies. One 

day, Aurobindo told the leaders of Bengal that he must throw out 
the moderates and establish our rights over the Congress and 
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make Tilak our leader and follow him. They also liked the idea, 
but Tilak was not so popular in the north at that time. 

The situation was different before the Swadeshi movement 
and changed after that. Earlier, people used to shiver with fright, 
if they saw a British official. Now, after the movement, the 
situation was different. 

When Aurobindo joined politics, he toured many districts of 
Bengal. About the revolution, Aurobindo said: 

“Barin has not described reality in his book. Actually, I was 
neither the founder of the movement nor a leader. P. Mitter and 
Kumar Ghoshal had started it and I came to know about it only 
when I went to Bengal. I always remained in contact with them. I 
had plans of an armed revolution throughout India. That time, 
what they did, seemed very childish. They used to indulge in 
killing some Magistrates or some such thing. Later, robbery and 
terrorism also got included in it. This was also against my 
ideologies. I was in favour of a guerrilla war, but it was not 
possible in those conditions. 

The government defeated the Partition Act on July 20, 1905. 
This was enough to start a movement all over India, especially in 
Bengal. During the holidays from college, from September to 
November, Aurobindo took part in the Swadeshi movement. Those 
days, he had started practising Yoga also. 

Khashirao’s brother, Madhavrao had been sent to Europe to 
undertake training in the making of the bombs and other things. 
Aurobindo continued assisting him financially. He also gave 
financial aid to the Swadeshi movement. Although, he was 
employed in Baroda in 1906, he spent most of the year in Bengal 
only. The Barisal Conference had also been organised in April 
that year. Aurobindo had taken part in that. The government 
declared it illegal and asked all those participating in it to 
disperse. Aurobindo’s relative, Krishna Kumar Mitter refused to 
leave the pandal. A procession was taken out against this act of 
the government. Aurobindo and Bipin Chandra Pal led the 
procession. The police resorted to lathi charge, to disperse the 
procession. Mr. Manoranjan Guha’s son, Chittaranjan received 
some injury on his head. Shouting of “Vande Mataram” on the 
roads, or in a public place was considered a crime during this 
period. In protest against this, the youth was directed to shout 
out “Vande Mataram”, while moving about on the roads. If any 
youth saw a policeman, he’d first get into the veranda of some 
house and then shout “Vande Mataram” from there, because he 
was neither on the road, nor in a public place and was therefore, 
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not forbidden. After this meeting, Aurobindo and Bipin Chandra 
Pal toured Bengal.to review the conditions there. 


11. Calcutta’s call 


A mammoth rally had been organised in.the “Panthir Math” in 
Calcutta, on the 9" of November 1905. A number of patriots took 
part in the rally. On this occasion, the greatly motivated patriot 
and rich,-Subodh Mallick made the announcement that he had 
kept aside Rs. one lakh for the establishment of a national 
University, which was completely free from the control of the 
British government. Everyone present welcomed the decision and 
honoured Mallick by addressing him as “Raja” or king. Since 
then, he has always been called Raja Mallick. It was considered 
the only incident of its kind in those days. While making this 
announcement, Subodh Mallick had also suggested that 
Aurobindo, who was in the service of the Baroda government, be 
requested to come to Calcutta and prepare a broad outline for the 
setting up of the proposed university. 

When this formal request was sent to Aurobindo, he accepted 
it and resigned from the Baroda College in 1906. Those days he 
was appointed as the Vice-Principal. This is how he became 
comfortable on the political stage, through the National College of 
Calcutta. 

Aurobindo had taken over, as the Principal of the Calcutta 
National College in 1906, but Vande Mataram and the rising 
National Party needed him so badly, that it became difficult for 
him to stay on in the educational field for very long. Vande Ma 
Taram became the forerunner of the national movement. In the 
words of the then Editor of the Statesman, Radcliff, “Such 
intelligent and touching editorials and articles written in English 
had not appeared before in Indian journalism. At that time, the 
most influential voice was national extremism.” 

Those days, through the various mammoth rallies and pages 
of Vande Mataram , Aurobindo presented a concrete plan to 
make it impossible for the British government to remain in power. 
Broadly speaking, this plan included foreign industries and 
development of national education, co-operation and complete 
boycott of all official organisations and organisation of an army of 
lively volunteers. In the forthcoming four decades, the history of 
the national struggle for freedom clarifies that till the achievement 
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of its aim, these things were doing the work of fundamental 
thoughts. Whatever might have been its from, Aurobindo’s stress 
on visualising the country as a mother, and announcing that the 
main aim of the Indian national awakening is the achievement of 
complete freedom, had a‘thrilling effect on the young India. In 
this context, in the Vandemataram of July 14, 1907, Aurobindo 
has said: - 

“Without upliftment of our industries and _ social 
organisations, considering the preparation of Indians to develop 
on the basis of democracy, is impossible; this is the hypocrisy of 
the Anglo-Indians and it is difficult to think of anything more 
humorous. One intellectual says- ‘Before thinking of following the 
developed nations of Europe, give your countrymen food and 
clothing.’ The second says- ‘Before trying to establish political 
democracy, democratise your society.’ The illusionary argument of 
the Anglo-Indians, in which there is total lack of previous and 
next relations, ‘agrees after irritating entertainment that the 
popular governments of various countries have wealth and social 
equality and should India not have all these before the desire for 
democracy? The most unfortunate part of it is that many of our 
countrymen are infatuated by the sequence of superstition of 
social, industrial and political development... India has been 
crippled by poverty, caught by plague and suppressed by famine. 
India has been the warring territory for conflicting castes and 
controversial beliefs. It is divided against itself because of the 
superstitions of low castes and suicide. They question, is it not 
hearsay to talk about political correction without raising the 
nation above this intolerable condition? 

“Ordinarily nationalism is the inspiration to achieve unity 
within the nation - a unity which has, as divisions, people, 
groups, real and fundamental, which are similar on one side, 
even though their work may be different and unequal in political, 
social and economic aspects. The kind of nationalism that India is 
going to present before the world will have basic equality between 
man and man; caste and caste; class and class. Even if the whole 
governance is different but they will be parts of one harmonious 
nation. The main work of Indian nationalism and the important 
education of our religion are that every citizen of this land will try 
to make his or her religion and philosophy, the ideal. We are 
against dictatorship because it denies basic political equality. We 
object to the modern disfigurement of the caste system because it 
denies basic social equality. When we stress on the reorganisation 
of democratic equality in the political form, we accept that socially 
also the same principle should be unimpaired. Even then, the 
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way our rivals think, we are keen to limit the working of this 
principle to politics only. Then our efforts will go waste, because 
the principles perceived in politics, must definitely remain 
unimpaired in society too. Any kind of casteism or hereditary 
monopoly cannot become a part of the plan, or the dream of the 
future, for a nationalist, for which he has. been trying.” 

“The true national unity is the unity of self-sacrifice for the 
nation. The freedom and greatness of our motherland is the main 
priority of our thinking. Everything else is secondary before it. For 
the time being there are three opposing ideologies — one places 
the British rule above any other thought, the second group 
accepts British supremacy with a little amendment and the third 
wants that, if possible, India should be placed as a free and 
independent country, at par with England, but not by being 
dependent on England. Till such time that the majority verdict of 
India does not accept any one of these contradictory ideologies, it 
is pointless to display such unity. It was possible to do so earlier 
because the ideal of amended British rule was a prevalent norm. 
But now, because new hopes and determination are entering into 
the national consciousness, they must be destroyed till pretended 
unity in acceptance of slavery is not replaced by the true unity for 
a revived nation.” ‘Vandemataram’ was full of articles of this kind. 


12. From Baroda to Calcutta 


That year Aurobindo also went to Chandod on his return to 
Baroda. He had been there two or three times before this. He had 
met Swami Brahmanand in Karnali near Chandod. In those days 
only, Aurobindo also went to the Kali Temple situated on the 
banks of the River Narmada there. He used to go there earlier 
also, but, this time, he felt that the image of Goddess Kali had 
something in it, which compelled one to think. The same year, the 
Declaration of ‘Yugantar’ was filed on the 12 of March 1906. 

In August 1906, on the establishment of the Nation College, 
Aurobindo came to Calcutta and became the Principal. of the 
college. 

On the 6 of August 1906, under the Editorship of Bipin 
Chandra Pal, the Declaration for Vande Mataram was filed. In 
September Aurobindo expressed his views on Bankim Chandra’s 
‘Anandamatha’ in Vande Mataram. Bipin Chandra Pal remained 
its Editor, although the. entire work was on the shoulders of 
Aurobindo. Bipin Chandra Pal was abroad most of the time. Later 
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on, Hemendra Prasad Ghose and Shyam Sunder also ‘joined the 
Editorial Department. But the situation did not remain the same. 
When Aurobindo fell sick, there was chaos in Vande Mataram. 
Ultimately, Bipin Chandra Pal had to leave it. 

Aurobindo went.from Calcutta to Deoghar to recuperate. 
When the Congress session in Calcutta, under the Chairmanship 
of Dadabhai Naoroji was announced on the 26" of December 
1906, Aurobindo returned to Calcutta. For the first time, the 
proposal of “Freedom’ our Aim” was passed on the Congress 
platform. Tilak, Lajpat Rai, Khaparde, etc. were all present in this 
session. It was only because of Aurobindo that the proposal for 
“freedom” could be passed. Along with sovereignty, topics of 
Indian. boycott of foreign goods and national education were also 
added. Sir Ferozshah Mehta, Gopal Krishna Gokhale and 
Surendranath Bannerji, etc. were not in favour of this proposal. 
Initially, Chairman Dadabhai Naoroji was himself in doldrums, 
But when he saw that not only Bengal, but also other parts of the 
country were also making this demand, then he supported this 
proposal and was instrumental in getting it passed. There was a 
possibility that the Congress might be divided on it but due to the 
efforts of the leaders of the Nationalist Party and Dadabhai 
Naoroji, it was postponed. However, the division did take place at 
the Surat session in 1907. 

The declaration for another paper ‘Sandhya’ was filed in 
Calcutta on the 15" of July 1907. Bhupendranath Dutt, brother 
of Swami Vivekananda wrote an article in Sandhya and on the 
24 of July. The government on the allegation of treason 
punished him. Bhupendranath Dutt wanted to‘oppose it but 
Aurobindo stopped him by saying why should we give importance 
to foreign courts? The same day, a case was filed against Vande 
Mataram also. In this Aurobindo and Bipin Chandra Pal were the 
main accused. On the 30", the office of Vande Mataram was 
searched. In August, charges were once again levied against 
‘Sandhya’. On the 23 of September, Vande Mataram’s printer 
Apoorva Ghosh was punished with three months’ imprisonment. 
Aurobindo was declared free of all allegations. When this case 
was going on, it was more or less decided that Aurobindo would 
also be punished. So, Rabindranath wrote a few lines in poetry on 
this episode and Aurobindo. However, when he was set free, 
Tagore came to see him and said, “You have deceived us’. 
Aurobindo said, “There is no need to fear. The same days will 
soon come again. You will not have to wait long.” [Bengal 
Governor Andrew: Fraser was once travelling by train. About 
twelve miles from Kharagpur, in Narayangarh, a bomb was 
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thrown at him. This incident occurred on the 5% of December 
1907. A public rally was organised in Beader Square, on the 15% 
of December 1907. Aurobindo gave a speech in that and after 
passing a proposal, sent it for consideration to the Surat session. 
On his way to Surat, Aurobindo stopped at Nagpur on the 22" of 
December 1907. He met some of his old friends and addressed a 
meeting there. 

The annual meeting of the Congress was to take place on the 
26" of December 1907 in Surat. A week before that, members of 
other parties had started working to gather public support for 
them. | 

In this context, the Bengal leader Surendra Nath Bannerji, 
who was he a softliner, organised a meeting of all Bengali 
representatives and tried that everyone ‘from Bengal would 
support the proposal of the softliners. When he placed the 
proposal on the table, Satyen Bose took it and tore it to pieces. 
This is how the meeting ended. 

Gokhale and Mehta started suspecting that they would not be 
able to get a majority. Therefore, to depend on the welcome 
committee, they tried to get its members to support them. The 
topic of discussion was the proposal for freedom passed in 
Calcutta in 1906. The members of the Nationalist Party wanted to 
bring it in the forefront here too. But the softliners did not want 
this. When the hard-liners were unable to place this proposal 
with the support of the welcome committee, then they decided 
that they would present it directly in the open meeting. Both the 
sides got a chance to test their strength. This test concentrated 
on the post of the Congress President. While Surendranath 
proposed the name of Rasbihari Bose, Bal Gangadhar Tilak 
proposed Lala Lajpat Rai’s name. On the other hand efforts were 
made so that Tilak was not allowed to address the meeting. That 
was the breaking point. Chairs started being thrown at each 
other. In the end, the police had to intervene. 

In that session, in a way, it was the softliners who got 
success, though it was definite that the demand for freedom or 
‘Swaraj’ could now not be stopped, either by the softliners of the 
Congress or by the British government. 

We have already spoken of the allegations and the case filed 
against Vandemataram and Aurobindo as its editor. These 
allegations aroused excitement throughout the country. At that 
time, Rabindranath Tagore wrote his famous poem on Aurobindo, “O! 
Aurobindo, Rabindranath greets you!” 

The allegations could not prove that Aurobindo was the editor 
of that paper. He was released. But, after that, the government 
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was thinking of other ways to put Aurobindo behind bars. At that 
time, the Surat session happened. There were squabbles between 
the nationalists and the liberals refused to pass the proposals to 
fully support the ‘Swadeshi’ and ‘complete boycott’. The summit 
was put off and the nationalists had a separate meeting. 

British journalist Henry Nebinsen, who was in India at that 
time, has written: Without saying a word, Aurobindo solemnly 
took his place and sat motionless, as if really looking into the 
future. Shri Tilak kept on giving his speech clearly in small 
sentences, without any feelings till such time that the stars didn’t 
appear and someone didn’t light a lantern and place it near him. 

The Surat session clarified that Indian politics was entering 
new areas. The methods of persuasion and modesty of the British 
regime was fast ending. The popular support for Tilak and 
Aurobindo, especially.of the youth for Aurobindo, was becoming 
very important. The advocate for the alleging side in the Alipur 
case, Mr. Norton, in defence, filed allegations against it. Wherever 
Shri Aurobindo went, he was given the honour due to a king. 

The stress that was being laid on the ideal of ‘Swaraj’ through 
Vandemataram was extremely brave. It was - “We are certain 
about one thing —- which we wear as an armlet reinforced by a 
charm and that will save us from the disorganised waves coming 
into the country. This is the definite faith we have in our aim, 
which is bringing the country back to life. This is the definite aim 
and purpose of the struggle to revive the countries past glory. 
“Swaraj” is that armlet, “Swaraj” is the light, “Swaraj” is the 
guiding star. Great social revolution is necessary. So, the aim of 
Swaraj cannot be the execution of a state which is ancient and 
which is bound by different expressions of the unchanging “atma” 
or spirit. It will have to change its rags so that its beauty can once 
again be adorned. It will have to change its physical form — so 
that its spirit gets a new manifestation.” For some time the 
government had adopted a cruel attitude against the nationalists 
in the form of suppression of the police. The shouting of the 
slogan of “Vandemataram” was enough for a cruel lathi charge. 
Expecting its results, Aurobindo told the administrators that it 
was futile and childish to dream of suppressing the. rise of 
nationalism. But the governrnent was determined to spread 
terrorism and soon the trend of unavoidable resistance appeared. 

To end the opposing officials of nationalism and small - 
episodes like derailment of the Governor’s train probably reached 
the climax when a bomb was thrown at the vehicle of Magistrate 
Kingsford, who was notorious for giving inhuman punishments to 
the volunteers of the nationalist movement. During the 
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unsuccessful investigation of these episodes, the police found a 
centre of the revolutionaries in Maniktala in Calcutta. It is 
mentioned in their report that the people living there were all 
educated youth from respectable families. 

One day, in a raid at dawn, these youths, along with their 
leader Barin, were caught and Aurobindo too, was put under 
house arrest. | 

The hearings for this allegation continued for one year. Its 
story is as famous as the Alipur Conspiracy Case. Chief Justice 
Betchcraft was the officer conducting the hearings. He had been a 
colleague of Aurobindo’s in Cambridge and was considered next 
only to Aurobindo. A number of dramatic happenings continued 
during these allegations. Two officials were shot during the 
hearing of these allegations. Those two revolutionaries who knew 
very well that they would be hanged unto death murdered the 
government witness, whose statement would have clearly helped 
the hearings, in broad daylight, inside the jail. 

There was excitement and chaos during the hearing, but 
Aurobindo remained detached, like a distant star. As Dr. K.R. 
Srinivasan has said, this was his “hermitage”. He used to 
astonish spiritual experiences even when locked inside a lonely 
room. 


13. Yoga initiation from Lele 


Those days, when Aurobindo was in Surat for the Surat 
session, he met a Maharashtrian yogi who was he deeply 
interested in the freedom struggle. Aurobindo was realising that 
because of working in politics, his devotion had been getting 
hindered and it was becoming irregular. So, he told Barin to look 
for such a man who would be able to help him in his devotion. 
Those days, when he was in Baroda, a disciple of Vishnu Bhaskar 
Lele, was also in Baroda. When Barin came to know of his 
| presence there, he contacted him, but Lele was in Gwalior then. 
As a result, a telegram was sent to him in Gwalior, requesting 
him to come to Baroda. By the time Aurobindo got free from the 
division of the Congress in Surat and got back to Baroda, Lele 
had also reached there. a | 
- Aurobindo says that till such time that he had not met Lele, 
he did not know what God was. It is true that he had started 
devotion 2 — 3 years prior to it. Because Deshbandhu used to doa 
few exercise of “hathyog”, he inspired Aurobindo too. He had 


47 


started believing that the world of yoga, which tells one to leave 
the freedom struggle, was not his world. “I want to set my nation 
free.”. But when he realised that through the path of asceticism, 
man gets that power on the basis of which he can do what he 
wants, then, he started inclining towards yoga. 

Aurobindo started practising yoga and he started getting 
unexpected results. During those days, he also met a “Naga 
Baba”, who gave him the “Kali stotra”, or the chant of Kali as an 
initiatory mantra. But this did not give him satisfaction. Just 
then, Swami Brahmananda died. So, Aurobindo went to meet 
Ganganath. Keshavanand was also there at that time. This was 
the time when Aurobindo had given up non-vegetarian. That gave 
him satisfaction. This was also the time when he went to the Kali 
temple at Karali and for the first time, had realised the reality of 
God. 

Aurobindo spoke to Lele for the first time at the residence of 
Khasirao Jadhav for only half an hour. Those days, Aurobindo 
had also given three political lectures while in Baroda. Aurobindo 
also met Chhotelal Purani at that time and while giving him an 
outline of the revolutionary movement, instructed him to meet 
Barin. This is how the seeds of the revolutionary movement were 
laid in Gujarat. 

Lele told Aurobindo that if he gave up all his political activities 
and concentrated on yogic devotion, he would be able to show 
him some concrete results. For this, he will have to stay with Lele 
for some time. Aurobindo accepted this. 

When the revolutionary movement was at its peak, Aurobindo 
suddenly evaporated from the field. His friends knew where he 
was but did not think it proper to hinder his work. This is how 
Aurobindo stayed with Lele in the premise of Sardar Mazumdar 
for three days. Lele told Aurobindo to free his mind of all 
thoughts. Aurobindo did likewise. At the moment Aurobindo felt a 
peculiar experience. From here he understood the importance of 
“Pranayam” and continuously practised it. 

After returning from Surat to Calcutta, Aurobindo met 
Amarandranath Chaterjee through Upendranath Banerjee. Later 
on, Chatterjee became a famous revolutionary leader. Even before 
meeting Aurobindo, Amarandra had in every way possible helped 
those involved in the movement for freedom. Aurobindo inspired 
him to relinquish everything. While initiating Amarandra, 
Aurobindo had said, “ In the name of Goddess Kali, surrender 
everything of yours to God and get down to serving mother India. 
This is my enunciation to you.” Amarendra says, “This 
enunciation changed the direction of my life. All kinds of fear ran 
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away.” After this, Amarendra was given the task of collecting 
money for running the party. 

In February 1908, Lele came to Calcutta once and met 
Aurobindo and asked him about his yoga. Lele felt that 
Aurobindo’s devotion had become lax. He wanted to give him 
some direction. Aurobindo did not want to insult him, so he 
heard everything, but didn’t act accordingly. Aurobindo thought 
that whatever he was doing those days or writing was a result of 
his devotion. Therefore, he didn’t consider it proper to change his 
path. 

The same year, there was a conference in Jhalkati. Aurobindo 
gave a very inspiring speech there. He believed that “Swaraj” 
means prosperity in the working of life. The speech that he gave 
at the Jhalkati session was considered the expression of his inner 
inspiration. After that, he gave a statement in Uttarapara, which 


is considered the statement of a complete ascetic. Hundreds of . 


copies of it by the name “the Uttarapara statement” were 
continuously distributed amongst his supporters and are being 
distributed even today. In the year 1908, Aurobindo gave lectures 
in a number of places, between February and May. The bomb 
thrown with the intention of killing District Officer Kingsford on 
the 30" of April, hit Mrs. Kingsford and Miss Kennedy. They both 
died. On the 1st of May, many revolutionaries were made captive. 


14. Life in captivity 


. . On the 4 of May 1908, Aurobindo’s house was searched and 
he was made a prisoner after that. Many other members of the 
“Secret Society” like Barin, Ulhaskar Dutt, Indra Bhushan, 
Upendranath Banerjee, etc. from various places were also made 
prisoners. On the 5" of May, Prafful Chaki was also made a 
prisoner, but he committed suicide by shooting: himself so that 
the secret arrangements of the party would not be revealed 
through him. Other incidents occurred the following way: 

On the 8" of May, in Banaras, Subodh Mallick’s house was 
searched. 

On the 10" of May, in Khulna, Sudhir Sarkar was arrested. 

On the 11" of May, Sudhir’s statement was recorded. 

On the 17" of May, allegations were placed before Barle. 

On the 17" of May, proceedings in the lawsuit started. 

To fight Aurobindo’s case, his sister Sarojini issued an appeal 
for financial assistance. 
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In the court of law, where these allegations were going on, the 
accused were kept in a cage as if someone would pounce on the 
judge. Such was the extent of fear in the minds of the government 
and the British officers. A man named Ferrer, who was once, a 
colleague of Aurobindo’s, was present in the court. He had come 
to meet him only. At that time, he was a barrister in Sumatra or 
Singapore. He was frantic to get Aurobindo freed from that cage. 
However he couldn’t succeed in this. 

On the 31* of August 1908, Kanhaiyalal Dutt murdered 
Narendranath Swami in the hospital. After this incident, all the 
prisoners were kept in separate cells. On the 14% of September ~ 
1908, Kanhaiyalal Dutt hanged himself in the prison only. 

On the 10" of October 1908, the Alipur case was handed over 
to the session’s court. There were two parties of the accused in 
this allegation. There were 33 accused in one, and 9 in the other. 
Four thousand papers were presented as evidence. In total, the 
statements of 232 witnesses were presented. 208 of them were 
summoned once again to the session’s court. This case carried on 
till the 13" of April 1909. On the 13-14" of April, the judges 
wrote their verdict and on the 5" of May 1909, this verdict was 
announced. When proceedings were carrying on against 
Aurobindo, during that period itself he resigned from the post of 
the Principal of the National College, so that the College Council 
doesn’t have any difficulty and can carry on its working properly. 
‘Aurobindo stayed in prison as an accused from May 4", 1908 to 
May 5", 1909. When this case was handed over to the session’s 
court, all the prisoners were once again kept together in one hall. 
When they were taken to the court for the hearing, Aurobindo 
used to stay aloof. He never realised what was happening in the 
court. 

Shri C.R Das was advocating Aurobindo’s case, but Aurobindo 
was, with his inner strength, also capable of doing so himself. 
During this period, a change had slowly started coming in his way 
of living and his philosophy. He had decided that he would divert 
his complete life towards philosophical tendencies. The “inner 
strength” that has been spoken of earlier refers to the strength 
gained till then by Aurobindo through devotion. In the view of his 
followers, he had started rising from then onwards. 

Amongst the accused, there were very few that Aurobindo 
knew.: They used to talk and sing throughout the day. Aurobindo 
however, used to remain engrossed in his devotion. Slowly, a few 
of his co-prisoners came to know that Aurobindo practises yoga 
but what kind of devotion and how he does it, nobody knew. 
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When he was punished and sent to Alipur jail, he was 
sometimes kept together with others prisoners and sometimes in 
a separate cell. During this period, in this crowd, Aurobindo kept 
practising how to do yoga. Aurobindo had started practising yoga 
in 1904 itself. That he is an ascetic, everyone around him knew 
but how he carried it on, no one knew. It was only when he was 
released from prison that he described his devotion in detail. 

Once, while describing the prison, Aurobindo said that those 
days, he had started getting angry, although he says that earlier 
he did not even knew anger. However, he did not express his 
anger on anyone. Only his look used to tell that he was getting 
angry at that time. When he was sent into cells, he had to wait at 
the gate for some time. Once, all the prisoners were waiting at the 
door, when a scotch warden passed that way and gave a slight . 
push to Aurobindo. The youth standing around Aurobindo got 
angry. Aurobindo himself did not say anything to him but looked ~ 
at him in such a way, that he felt a little scared and went and 
called the jailer. When the jailer came, the warden said that 
Aurobindo was looking at him with hatred. When the jailor asked - 
Aurobindo about the incident, he told him that for the first time 
in his life, he had to suffer this kind of an insult. The jailor saw 
that all the prisoners, who were standing near Aurobindo, were 
spitting fire. He understood the situation and even took control of 
it. While going, he said, “We have to tolerate all this.”. His 
statement was applicable to both of them — the warden and the 
prisoners. f 

Aurobindo’s eyes were such that they seemed to spill fire. 
Once, Bengal Governor Sir Edward Baker came to meet the 
prisoners in the Alipur jail. He told Charu Dutt, “Have you seen 
Aurobindo Ghose’s eyes? His eyes seem to be like the eyes of a 
mad person.” At that time, with great trouble, Charu Dutt 
explained to him, that Aurobindo was not a mad person, but was 
actually an “ascetic”. 

About his yogic devotion, Aurobindo had said in one place, 
that in 1904, without directions from any teacher, he had started 
practising yoga. In 1908, he had got some help on this topic, from 
a Maratha Yogi. At that time, he had found the basis of his 
devotion. From then, till the time that Shree Ma came to India, he 
did not take spiritual help from anyone. This way, his devotion 
was not directed by any book or person, but was toned by itself. 
‘While in prison, he had the Gita and the Upanishads with him. 
On the basis of the Gita, he practised yoga and on the basis of the. 
Upanishads, he practised meditation. These were the only books 
from where he received direction. Later on, much later, when he 
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started studying the Vedas in Pondicherry, he realised that the 
devotion he had done in his past was in the right direction. 
Whenever any kind of doubt came into his mind, he used to finda 

solution in the Gita. 

Aurobindo did not know anything about painting. This way, 
one day he was sitting in meditation in the Alipur jail. When 
suddenly, he saw a few pictures appearing on the walls and the 
painter in him rose. He says that he did not even know how to 
hold a brush, leave alone drawing lines. But, that day, it became 
possible. Aurobindo believe that everything is possible in yoga. 

The same day, about elevation also, he had the same 
experience. He says that once, he was deep in meditation. A 
thought came to his mind, whether any man could rise above the 
ground, Can one acquire this kind of success? With these 
thoughts, one day, he was meditating, when, after a few minutes, 
he experienced that he had risen above the ground. He was 
against the wall. Then, he experienced that a part of his body was 
on ground, the rest of the body had risen up against the wall. 
Many things of this kind kept occurring during this period, but all 
of them kept getting erased. No incident was ever repeated. 

Aurobindo says that while meditating, he sometimes used to 
hear the voice of Swami Vivekananda. He says, that for about a 
fortnight in his cell in prison, he continuously found Vivekananda 
talking to him. But then, his talks had no connection with the 
present situation. His voice could be heard momentarily on only 
spiritual issues when his statement ended on that topic, after 
that he never heard the voice again. 

On the 6" of February 1909, Aurobindo was declared free 
from allegations of the Alipur bomb conspiracy. On the 10" of 
February, prosecutor Ashutosh Biswas was slain. After being 
released from jail, Aurobindo stayed with the family of Krishna 
Kumar Mitter. He was himself in the Agra prison at that time. His 
paternal aunt was very old and weak. The doctors had advised 
her to take a bath in the Ganges daily. It was not possible for her 
to go alone. it was essential that someone accompany her. 
Aurobindo would be writing when she would come and Say, 
“Auro, I am going for a bath. You come with me.” Aurobindo 
immediately used to give up writing and accompany her. Basanti 
Chakravarty, daughter of Krishna Kumar says that she never saw 
Aurobindo losing his temper on these occasions. Similarly, 
Mitter’s aunt used to restrict him frequently, but Aurobindo’s face 
never showed any anger. 
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15. Uttarpara speech 


May 30, 1909. A public meeting was organised in Uttarpara 
on behalf of the Sanatan Dharma Sabha. Aurobindo was to give a 
speech in that. Amarandra Chatterjee was sent to Calcutta to 
bring Aurobindo. Amarendra went to the office of “Sanjivani” to 
bring him. He saw that Aurobindo was sitting quietly over there, 
as if in meditation. So, he also did not speak to him. Aurobindo 
had understood the motive about his coming. He rose and went 
along with him. They went by train to Uttarpara. Many spectators 
were also going in that train. The train reached Uttarpara at 3 
o'clock. The meeting was scheduled for 5:30. A zamindar 
(landlord) of Uttarpara, Raja Pyaremohan, along with his son 
Michari Babu, went to the station to welcome Aurobindo. 

- After having tea and a little rest in the house of Surendranath 
Chattopadhyaya, an ordinary procession was taken out. The 
meeting had been organised in the courtyard of the library on the 
West Bank of the river Ganges. Aurobindo alone was going to 
address that meeting. More than 10,000 people were collected in 
that place. Aurobindo’s voice was loud. However, people were so 
keen to hear him that instead of creating a noise, they maintained 
such peace and quiet, that if a needle even fell, the sound could 
be heard. Those days; loud speakers had not come into vogue. In 
that quiet and peaceful atmosphere, he delivered his speech. The 
welcome that he received there is beyond description. He was 
covered with garlands. Most of these were of jasmine only. 
Michari Babu had got a special garland made for him. It was so 
long that it reached his feet. 

When the speech was completed, Aurobindo left those 
garlands on the table and went away from there. The long garland 
that Michari Babu had got made, was taken away by somebody. 
The other garlands also started being taken away. When Michari 
Babu got to know about it, he was very angry. Amar tried to 
pacify him by saying that these kinds of things are ordinary 
things on these occasions. People consider it a form of blessings. 
He should, therefore, not get angry. 

The next day, early, in the morning, Michari Babu got back 
the garlands, but by then, the situation had changed. He told the 
person who was returning the garland, “Go and ask for God’s 
forgiveness. I had forgiven you earlier only.” 

When Aurobindo came out of prison after being acquitted 
from charges in the Alipur Conspiracy, he found himself all alone. 
At that time, either the national leaders were in prison or some 
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had gone underground. The hatred of the people for the British 
regime had not lessened even a little bit. In fact, it had increased 
more now, but there was no such leader at that time, who could 
show them the right path. 

Aurobindo decided that he would continue the struggle all 
alone. Every week a meeting was held. In that, where earlier 
thousands of people used to collect, now only a few hundred used 
to gather. They also did not have much enthusiasm left. Generally 
Aurobindo only used to chair the meeting at College Square those 
days. The listeners were also not the regular ones. Passers-by 
used to stand, listen and then, proceed their way. 

After his release from jail, Aurobindo started publishing two 
papers, called “DHARMA” and “KARMAYOGIN”, Bangla and 
English. At that time, it did not have to face any financial 
difficulty, as Vandemataram. He continued with ease and much 
greater number of publications. 

In his Uttarpara statement, Aurobindo has talked about the 
spiritual experience, in jail by saying that: 

The jail, in which I was separated from others, I did not 
consider it as being imprisoned within four high walls but felt as 
if Vasudev had surrounded me from all sides. I used to walk 
beneath the boughs of the tree in my cell, but this was not tree. I 
knew it was Vasudev, it was Lord Krishna whom I used to see 
standing there and entwined with my shadow... I used to see that 
it was not the magistrate, but Vasudev, Narayan who was sitting 
there. He was my friend, my lover, who was sitting there smiling. 


In 1939 Aurobindo wrote a poem, “At last I have come to 
know...”. Its topic was this experience of his. He wrote the poem 
“Amantran” while in prison. He also wrote another poem called 
“Kaun”. 


16. In active politics 


In 1909, Aurobindo organised a political conference in Hoogly 
District: Those days, Calcutta was a part of Hoogly District. The 
political situation was the same as at the time of the Surat 
Conference in 1907. The soft-liners constituted the welcome 
committee. They made proposals in praise of the amendments 
made by the British government. Aurobindo took up the works of 
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the Nationalist Party in his own hands and established the Bengal 
Nationalist Association. He altered the rules of entry and left the 
doors open. 

This way, when Aurobindo saw that the number of his 
members was enough, he proposed amendments in the proposals 
set up by the welcome committee. This way, the soft-liners were 
defeated and they decided that they’d leave the Congress. But, 
Aurobindo acted intelligently, and told his colleagues that it was 
time to work together. Therefore, one must have a se attitude 
towards the soft-liners. 

Aurobindo had told his friends that when the soft-liners 
would be placing their proposals, then they should either remain 
quiet or leave the pandal and go out. But, when the soft-liners 
started talking, there was chaos in the Pandal. At that time, 
Aurobindo had to come on stage and say that either they should 
listen quietly, or else leave the pandal and go away. Those who 
were part of the hot party left the pandal and went away. 

The main complaint of the soft-liners was that now people did 
not want to listen to experienced leaders like cay but listened to 
youth leaders like Aurobindo. 

In the Bengal Congress Committee those ave there was the 
vigour and the vitality of the soft-liners. They did not permit any 
hard-liner to enter it. When faced with the question of a Congress 
session in Banaras, the soft-liners started having problems. 

Surendranath Banerjee wanted to be accepted as the 
“uncrowned king” of Bengal. That is why, in the Banaras 
Congress, in order to make his voice heard, he first tried to unite 
the members of Bengal Congress and organised a secret meeting. 
He called Aurobindo too. The soft-liners wanted Aurobindo to 
accept their demands and enable them to join the hard-liners. 
Aurobindo refused this. Aurobindo wanted that any settlement 
could be made only after amendment in the Congress 
Constitution. Therefore, the talks were unsuccessful. In such 
conditions, Aurobindo decided to retire from his manner. At that 
time, the thought of HOME RULE came into his mind, which was 
later given form by Annie Besant. Aurobindo had only one 
thought in mind—that India’s freedom had no meaning for the 
British administration. Therefore, he drove this thought out of his 
mind. 

After some time, when the British government indicated 
towards some improvements Aurobindo felt that the government 
had started telling slightly. At that moment, he gave the slogan 
“No Co-operation without our control”. He told his comrades that, 
“We must accept all the topics on which we are given autonomy, 
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and do our work, otherwise not.” This discussion was also not 
cared for. When the government did not do anything, then 
Aurobindo felt that nothing would be achieved this way. He 
started the publication of “Dharma” and “Karmayogin”. He wrote 
an article entitled “An open letter to my countrymen”. In that he 
made indications towards all those things which, if he was 
arrested, his countrymen or his party-men must do. This was so 
because, those days, there was a great rumour that Aurobindo 
would be arrested once again. He had published this “open letter” 
in “Karmayogin” on the 25" of December 1909. 

Till such time that Aurobindo did not come to Bengal and 
become the Principal of the National College, he had never met 
Sister Nivedita. Because of being the Principal of the National 
College and his editorials in Vandemataram, Aurobindo started 
becoming famous as the leader of Bengal. Sometimes, he’d meet 
Sister Nivedita at one of the Congress sessions. They were both 
busy in their respective works. Later, however, he started going to 
Bagbazar to meet her. Those days, Nivedita told him to go toa 
secret place because probably plans were being made to arrest 
him. She even suggested that he go outside India to work. 
Because she was a foreigner, she had good contacts in the 
government sphere. Therefore, she had no fear. Besides, she’d 
even get to know of some secret talks that they’d sometimes be 
having. On the basis of that only, she had asked Aurobindo to 
remain in hiding. 

Aurobindo said that instead of accepting her suggestion, he’d 
publish an “open letter” in “Karmayogin”. Hopefully, in its 
perspective the government paight give up its plan of arresting 
him. 

On the basis of that, the said letter was published on 
December 12 1909. This was its background. After the 
publication of the letter, when Aurobindo met her, Sister Nivedita 
said that his trick had worked and that the government had left 
the idea of expelling him from the country. 


17. Insight 


The Alipur allegation continued for one year, Aurobindo 
stayed in prison and then, found innocent and was released. The 
experiences that he had then, we have already mentioned in the 
other chapters. When Aurobindo came out of prison after his 
release, because of the government’s suppression and oppression, 
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the wave of revolution had become subdued. But, in the wider — 
Indian perspective, two things were achieved. Now, freedom was 
not a dream for the people. Now, the question was not what, but 
when and how. The first shock for the British: government could 
make the correct judgement of reality possible. Before they 
became aware of the reality, the process of setting foot had 
started. 

“Vandemataram” had closed down. Aurobindo started two 
weeklies, one in English, called “Karmayogin” and one in Bangla 
called “Dharma”. These were not completely political magazines, 
but could influence the instincts of man. 

For some time, there was a comparatively quiet atmosphere 
but it was frightening for the government to let Aurobindo remain 
free indefinitely. Viceroy Lord Minto, who would have felt happy to 
have Aurobindo exiled, wrote to the Home Secretary, Lord Morley, 
“He is the most dangerous man in the whole of India.” However, 
Lord Morley could not easily agree to expelling Aurobindo. The 
arguments for expatriating Aurobindo at the state level were going 
on very strongly. Aurobindo was also aware of it. 

Under these circumstances, one evening in 1910, when he 
was meditating, Aurobindo received orders to go to 
Chandranagar, Calcutta. Close to Chandranagar, Calcutta was 
the area under the authority of the French. Aurobindo did not 
think twice. He got ready to go to Chandranagar immediately, on 
receiving the orders and accordingly, reached Chandranagar the 
next morning. During his absence, Sister Nivedita took up the 
working of “Karmayogin” and Nalini Kant Gupta, of “Dharma”. In 
a way, this was the beginning of his renunciation from active 
politics. It is believed that Aurobindo clearly saw, through his 
insight, that India had slowly achieved independence. And truly 
on his 75" birthday, on the 15" of August 1947, India became 
independent. 

In 1910, Aurobindo left Calcutta and ain politics but India 
became independent 37 years after that, in 1947, that too in a 
divided state, and not on the basis of the efforts that Aurobindo’s 
organisation and comrades were making. It was the result of the 
misdeeds of Gokhale and company that he had completely rejected in 
1906 and 1907, whom he had not agreed to accept as nationalists, 
that India’s freedom was divided. 

Had Aurobindo seen this only in his insight? Was this the 
kind of freedom that Aurobindo and his comrades and other 
Indians were determined to give up their lives for? This is a 
million-dollar question. Neither did Aurobindo ever give an 
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answer to this nor did any of his followers or disciples ask for any 
explanations from him. 

Beginning from February 1910 till the 24" of November 1926, 
Aurobindo remained aloof from politics and continued with his 
yogic meditation. Then, one day, i.e. on the 24" of November 
1926, suddenly, as per the announcement by Sri Ma, Aurobindo 
achieved the supernatural powers. He had achieved what he had 
been waiting for. 

India’s freedom for which Aurobindo travelled from England to 
India and continued being restless till the Alipur Conspiracy, was 
still miles away. In 1926, not one step went forward in that 
direction. The situation that India was in, in 1920 was the same 
even in 1926. The only difference was that the radical nationalist 
revolutionaries had been pushed back so much by the Gokhale- 
Gandhists, that they had, in a way, fallen into a dark, deep pit. 

The kinds of feelings that we have expressed earlier were 
getting publicised in the society then. But, Aurobindo’s disciples 
had, in one year itself, become convinced of his performance and, 
within one year of his leaving Calcutta, even published his life 
sketch. Consequently, some people thought that to escape from 
the problems created by the administration, Aurobindo had 
escaped into French territory. We feel that nobody should have 
any doubt about this reality. Because of the tortures that 
Aurobindo suffered in the Alipur jail, therefore, this was an 
escape from active politics. In explanation of his leaving active 
politics, Aurobindo says, “Krishna has taken on the responsibility 
for India’s independence on himself.” 

With Aurobindo’s good luck, what has been happening in this 
world and what is prevalent to a very large extent in India, is that 
his ring of influence kept on becoming bigger. Aurobindo’s 
revolutionary phase disappeared completely and he came to be 
known as “Yogiraj”-the ascetic of the highest order. So much so 
that after his escape to Pondicherry, even Rabindranath Tagore 
and Chittaranjan Das, etc. went on a trip to Pondicherry to meet 
him. After that Rabindranath Tagore wrote of him, — 

“For the first time itself, on seeing him, I felt that he had 
been searching for his soul and had found it. In this long process 
of feeling, he has organised a silent power of inspiration within 
himself. In a way, his face was resplendent and his calm and 
tranquil presence made it clear to me that his soul had not 
become feeble enough to the principles of peace; that get pleasure 
out of hurting life. I felt that his face revealed the equanimity of 
the ancient sages through which the human soul gets the 
freedom to enter into the “whole”. I said to him, “You have words 
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and we are waiting to receive them. Through your voice only, the 
world will get to deliver the message ‘Listen to me carefully.” 

“Years earlier, when I had seen Aurobindo and the beginning 
of his gallant youth, I had sung, “O Aurobindo! Accept the 
salutation of Rabindra.” Today I saw him in the deep enclosure of 
the silent glory of intellect and once again, I quietly sang, 
' “Aurobindo! Accept Rabindra’s salutation.” | 


18. Departure to Chandranagar 


From November 1909 to February 1910 Aurobindo stayed at 
the house of Krishna Kumar Mitter. Those days, every morning 
and evening at 4 o’clock, he used to go to the office of 
“Karmayogin” and “Dharma”. There was no special work there. 3 
or 4 people used to practise independent writing. Winters were 
setting in. Aurobindo used to wrap a shawl around him and go to 
office. He used to return so late that the trams would stop. So, 
Aurobindo sometimes had to take a horse carriage home. 

About how he went to Chandranagar, he has said in one 
place —- 

“One day we were sitting in the office of Karmayogin when we 
received a search warrant. Ram Chandra Mazumdar, etc. were 
planning to try out their strength with the police, when Aurobindo 
heard the voice from inside which was saying, “No, no, not like 
this. You go to Chandranagar.” After being released from jail, 
Aurobindo used to hear these kinds of voices from time to time. 
Those days, without contemplating on it, he had started doing as 
the inner voice instructed him to do. The same thing happened 
about his going to Pondicherry too. The same kind of “a voice” 
came from inside at that time too. 

At that time, Ramchandra Mazumdar, Suresh Chakravarty, 
Biren Ghosh, Vijay Nag, were all present at the office of 
“Karmayogin”. After hearing the voice of his conscience, he 
decided to work on it. That was it. Within 19 minutes, he took his 

friends and went to the banks of the River Ganges. He had 
’ started from the office of Karmayogin at 8 o’clock at night. 
Aurobindo and Ramchandra Mazumdar were walking in front. 
About 50 steps behind him, was Biren, and Suresh was 50 steps 
behind him. They had reached the Ganges. This was done so that 
the men of the spy department could not see them. 

After reaching the Ganges, they called a boatman and asked 
him to take them to Chandranagar. Biren and Suresh sat on it 
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with Aurobindo. After their departure, a number of different 
stories about their leaving were published, in different 
newspapers. Later, Aurobindo told the actual story. Aurobindo= 
said that it was Ramchandra Mazumdar who was working as ans 
employee in the office of the Karmayogin and not Goner- 
Maharaja, who had said that the office was going to be searched. 

Someone had warned Ramchandra Mazumdar’s father that in a- 
day or two, there'll be a raid on the office of Karmayogin and 

Aurobindo would be arrested. A number of stories were made 

about this too. One of them was that Aurobindo had been an 

accomplice in the murder of CID official Aslam Alam in the High 

Court and a case was going to be filed against him. It was also 

being said that Sister Nivedita knew about this and Aurobindo 

had made this plan with her and had gone to Chandranagar on 

this basis only. Actually, Aurobindo had neither heard any such 

thing from anybody nor conversed with anyone on this subject. 

Till the time Aurobindo reached Chandranagar - before or till 
then, Sister Nivedita had no information about his having left 
Calcutta. Neither is it true that Sister Nivedita and Gogen 
Maharaja came to the banks of the Ganges to see him off. 

Actually, there was no time to inform Sister Nivedita because 
Aurobindo suddenly received “orders” from above and he decided 
to leave Calcutta and go to Chandranagar. He reached the banks 
within 10 minutes. The boat that he had rented was an ordinary 
one like the one the general public used. 

Before this, Aurobindo had sent a person to Sister Nivedita to 
request her to take over the work of editing “Karmayogin” in his 
absence and she had accepted it. Till Karmayogin functioned, she 
edited it. Aurobindo got absorbed in his devotion. He did not send 
any articles after that to “Karmayogin”. Motilal Rai had made 
arrangements for Aurobindo’s stay in Chandranagar. The place 
was kept a secret. Only a few people knew about where 
Aurobindo was staying. 

Actually, when the boat touched Chandranagar, Suresh and 
Biren went to Charuchandra Rai and requested him to make 
arrangements for Aurobindo’s stay. Charuchandra was terrified 
and could not even think what could be done in that condition. 
Suresh and Biren were returning to the banks, disappointed, 
when Shishir Ghosh took them to Motilal Rai that instant, who 
immediately made arrangements for his stay. Suresh and Biren 
returned to Calcutta the next day. This did not leave any scope 
for suspicion and no one even came to know where Aurobindo 
had gone. 
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Aurobindo stayed in Chandranagar for nearly one and a half 
months. During this period, ha had even got Motilal inclined 
towards yoga. Thus we see that the seeds of the pioneering 
organisation were sown. This organisation was established later. 
From 1910 to 1920, Aurobindo was associated with this 
pioneering organisation. During this period, some people were 
planning to send Aurobindo from Chandranagar to France. They 
were organising this when Aurobindo told them that when he was 
contemplating about his next work, he got the order to go to 
Pondicherry. 

Aurobindo’s devotion was becoming’ stronger’ in 
Chandranagar. He had started seeing images of Gods and 
Goddesses. Later on, when he went to Pondicherry, he realised 
that the Goddesses whose images he used to see in 
Chandernagar, were the images of Ila, Bharati, Mahi and 
Saraswati. In Chandernagar, Aurobindo did not have any 
contacts with anyone else besides Moti and two other persons 
who used to organise things for him. 

After Aurobindo went to Chandernagar, his Calcutta office 
started receiving threatening notes. All those letters were sent to 
Aurobindo. On reply, Aurobindo had written that he is neither 
hiding for fear of someone, nor are there warrants against him, so 
he is hiding. If there were any warrants, he would himself come 
out in the open. In the end when he spoke of a warrant, talks ofa 
warrant against him also started spreading. Later it was realised 
that it was a conspiracy to bring him out in the open. Otherwise, 
there was no case to issue a warrant against him. 

When Aurobindo did not come out even after hearing about 
the warrant, people started saying different things. Some people 
even started asking why Aurobindo had left politics. They must be 
thinking that either Aurobindo is unable to do anything in this 
matter or that he may have become afraid of the government. 

In this context, Aurobindo says that he did not give up 
politics because he was unable to do anything or that he was 
afraid of the government’s atrocities. Even a thought of this kind 
had never crossed his mind. He had left politics so as not to 
hinder his yogic devotion. Because he had received clear 
instructions that he must now incline his life towards yoga. — 

He says that though he had broken all relations with politics, 
but before doing so, he had made certain that the work he had 
started would increase at a greater speed in future and that the 
direction he had chosen for his life, he would, one day, certainly 
achieve. All this will carry on without his personal presence or 
directions. He was neither afraid of moving away from politics nor 
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did he consider it useless and therefore, moved away. The book, 
“Shri Aurobindo on himself” talks in great detail on this subject. 

Some people believed that the British government had put 
prohibitions on Aurobindo’s entry into British India, that’s why he 
had given up that Indian territory and moved into the French 
governed India. This was, also not true. There were no restrictions 
on him. On the contrary, Lord Cairmichael had invited him to- 
come and stay in any beautiful place, like Darjeeling and become 
an assistant to him in discussion on philosophy. Aurobindo 
however refused the offer. 

In the last days of March in 1910, Motilal sent a message to 
Sukumar in Calcutta that Aurobindo wants to leave for 
Pondicherry. Similarly, in the end of March, Suresh Chakraborty, 
in Calcutta was instructed to go to Pondicherry and look for a 
place suitable for Aurobindo to stay in. Accordingly, Moni, i.e. 
Suresh Chakraborty was given an introductory letter addressed to 
Srinivasachari, who was, besides being related to “India”, the 
national weekly published from Pondicherry, also associated with 
a revolutionary group. At that time, Subramanya Bharati was 
also working with Srinivasachari and Krishnamachari was a 
partner. That weekly magazine was a supporter of nationalist and 
revolutionary thoughts. 

Moni boarded the train at the Howrah station. He bought the 
class II ticket. Srimati  Mrinalini Devi’s cousin, Souren Bose, 
Sukumar Mitra, etc. were at the platform to bid him goodbye. He 
gave Moni Rs. 30/- along with the ticket. Moni was dressed like 
an Anglo-Indian. This is how Moni reached Pondicherry on the 
31% of March 1910. 

The call of Aurobindo’s spirit was the cause for all this. It is 
believed that by the end of March, he heard the call of his spirit to 
go from Chandranagar to Pondicherry; that the centre for his 
devotion and sacrifice will be built there. At. that place, he ought 
to be engrossed in his kind of devotion. This penance was not the 


kind that was prevalent amongst the saints of that time or even 
today. 


19. Towards Pondicherry 


Whenever anybody asked him why he had _ chosen 
Pondicherry only for his penance, he replied that he had not 
chosen it, but had been given instructions from above. = 

About who made what arrangements about Aurobindo’s 
departure to Pondicherry, how it was decided and what 
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arrangements were made, Nagendra Kumar Rai once gave a 
lecture and Sukumar Rai seconded it. The gist of the speech was: 

Aurobindo told Motilal that arrangements be made for his 
departure from there. Motilal wrote a letter to Amar Chatterjee in 
Uttarpara in which he wrote about Aurobindo’s going away from 
Chandranagar. He wrote that he’d leave by boat on the 31* of 
March, so he should make arrangements to change the boat at 
Dumur Tilaghat. Then he should be taken to a “Duplex” steamer 
in a ferry. Sukumar Mitter would make the other arrangements 
from after that. He had also made arrangements that Sukumar 
Mitter would be present at the banks. 

Similarly, Motilal wrote another letter to Sukumar in 
Calcutta. In that also, he wrote about Aurobindo going from 
Chandernagar to Pondicherry and about making adequate 
arrangements in this journey. He also wrote that all 
arrangements be made secretly and nobody must come to know 
about it. He was told that he should meet Aurobindo on the 
banks in Calcutta. He should have a ticket for the “Duplex” 
steamer so that he could travel to Pondicherry. A helper would go® 
with him. His ticket would also have to be bought. 

No one must know about Aurobindo’s departure to 
Pondicherry. Arrangements had to be made and all concerned 
were informed accordingly. Today’s generation would probably not 
even be able to imagine how tense and frightening the, 
atmosphere was, those days. The spy department had its eagle 
set on the house of Sukumar Mitter. Ever since Aurobindo started 
living there, the vigil became even stricter. In these conditions, 
_the work that was assigned to Sukumar Mitter was very difficult. 

The moment Sukumar Mitter received Motilal’s letter, he 
called Nagendra, a worker in the national movement of Noakheli, 
to the office of Sanjivani. He gave him two trunks and told him to 
take them to the mess where he lived. Nagendra jokingly asked, 
“Are there bombs in this?” Sukumar told him not to worry about 
what was in the boxes. His work was only to keep the boxes with 
him. Nagendra took them with him. The next day, Sukumar 
called Nagendra once again. He gave him some money and told! 
him to buy two second class tickets to Colombo by the Duplex 
steamer. The tickets were bought for Colombo so that the_police 
might not suspect anything. Sukumar selected two names from 
the subscribers of “Sanjivani” so that if there was a search or 
investigation, it would be clear that the names were true and not 
fictitious. He asked him to buy the tickets in those names. If the 
police did become suspicious, the enquiries would be directed 
towards Colombo and not Pondicherry. Nagendra had been asked 
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to reserve a double compartment so that both the passengers 
could be together. Sukumar had already informed that the tickets 
remain with Nagendra. 

On the 31: of March 1910, Sukumar called Nagan and 
Surendra Kumar Chakraborty and told them to take those two 
boxes and go to the banks at Bagbazar. They were further told to 
take the boat on rent and take the two boxes to Chandpal Ghat 
and put them inside the “Duplex” steamer. They were told that at 
the appointed time, two passengers would come and take those 
two boxes. They would be aboard the boat, which they would take 
on rent and would then go on the steamer. 

Nagendra wondered how he would recognise those two 
people? Sukumar said that he had explained everything in great 
detail to Suren. Suddenly, Nagen felt an intuition and he decided 
that the man travelling on the steamer was none other than 
Aurobindo. He asked Sukumar, “Is it your Auro da who is going 
in this steamer to Colombo?” 

Sukumar was greatly surprised to hear this. He smiled and 
then said, “Your intuition is absolutely right. But, how did you 
know it?” 

“Just like that. I felt that it could be only him.” 

“Yes, it’s right. But, be careful no one else must know 
anything about it.” 

Amar Chatterjee and Manmath Biswas took a boat on rent in 
Uttarpara and went and met Aurobindo at the Dumartala Ghat. 
He made him sit on the boat and proceeded towards Calcutta. 
But, contrary to what had been planned, neither Sukumar nor 
Vijay Nag came at the appointed place to meet him. This greatly 
surprised them. Under these adverse conditions, Amar took a car 
on rent and took Aurobindo to the house of Sukumar in College 
Square. The car was stopped away from the house. Amar asked 
Manmath to go to his house and find out about Sukumar. 
Manmath went there, but he did not find anyone there. So, he 
guessed that Sukumar must definitely have gone to meet him. So, 
he returned to the ghat. 

What happened was that Nagen and Souren, who were to 
meet Aurobindo at the ghat, were delayed in crossing the river. 
That is why they could not reach the appointed place at the 
appointed time. They came to Sukumar to tell him that they had 
not met Aurobindo. Then, Sukumar told them to bring back the 
two boxes lying at the Chandpal Ghat. 

It was around 6 o’clock in the evening. Suren had left work in 
the middle. Nagen saw that the doctor who examines the 
passengers on the ship had finished examining the passengers 
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and had gone back home. He had given medical certificates to all 
of them. Nagen, then met the Captain, took the addresses of the 
doctor, took the two boxes from the cabin and went out. 

The coolie who carried the boxes said that he knew the 
doctor’s house and was well acquainted with the doctor’s servant. 
If he wants, he can make arrangements with him. Nagen told the 
coolie to wait on the ghat and he went to look for Sukumar. 

He saw that Sukumar was waiting for him only. He told him 
to go to the bank and meet Aurobindo and Amar there as they 
were waiting for him. He told him to give them the tickets and to 
arrange for the doctor’s certificate too. For this, he gave Nagen 


some more money so that the doctor’s fee and other expenses 


could be met. 

Nagen returned to the ghat and found Aurobindo along with 
Amar, waiting for him. The coolie told Nagen that the passengers 
for whom he was waiting had arrived. Nagen put the boxes in the 


carriage, sat in it and made the coolie also sit along with the 


coachman. 
They went to Chowringhee in that carriage. The doctor used 


to live there. The coolie called for the doctor. During this period, . 


Nagen gave him the tickets and even told him the names in which 
the reservation was to be made. He also gave him their addresses. 
He gave Aurobindo the money to pay the doctor’s fee. Sukumar 
had given this money to him. 

He had to wait for the doctor for half an hour. They spoke in 
whisper during this period. Aurobindo did not say anything. The 
coolie was suspicious that Aurobindo was feeling a little 
frightened. So, he told Nagen. Nagen explained that there was no 
such thing, only that he had malaria. So, he was looking a little 

weak. That is why he must have felt that he was a little afraid. 
But, the coolie was not satisfied. He straightaway went to 
Aurobindo, stood before him and said, “Babuji, why are you 
afraid? The doctor is a very nice person. So, there is no need for 
you to be afraid.” 

He shook Aurobindo’s hand. His three colleagues looked at 
each other. A smile came on their faces at this peculiar behaviour 
of the coolie. Aurobindo also smiled. 

Soon, the doctor’s servant came and took both of them inside. 
About 15 minutes later, they both came out with their respective 
medical certificates. In that short time only, the European doctor 
realised that Aurobindo’s English was flawless. This is. not 
generally found in Bengal. He was then informed that he had 
been educated in England. 
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Later, all of them went to Chandpal Ghat in that car. No signs 
of tension.or excitement were visible on Aurobindo’s face, but 
Amar and Nagen, etc. were worried because everything was not 
going as had been planned. However, Aurobindo, for whom all 
these arrangements were being made, was going on the journey, 
unperturbed. That time, for the first time, Nagen felt the 
fearlessness in Aurobindo. Before this, he had not even seen 
Aurobindo. . 

It was 11 o'clock at night, when they reached Chandpal Ghat. 
They all took their trunks and went to the cabin reserved for 
them. Vijay spread out Aurobindo’s bed. Nagen and Arvind stood 
infront of Aurobindo. Amar handed over the amount that 
Rajendra Mukherjee, the zamindar of Uttarpara, had given to 
Aurobindo. After that, he took leave. Nagen did his pranams and 
they both went down. 

The names that Aurobindo and Vijay had been given at that 
time were — Jyotindranath Mitter and Bankim Chandra Basak. 
Those who knew about these names were Motilal Roy, Suresh 
Chakraborty, who were in Pondicherry at that time, Amar 
Chatterjee, Manmanath Biswas, Surendra Kumar Chakravarty, 
' Sukumar Mitter, Nagendra Kumar Guha Roy, Vijay Kumar Nag 
and Rajendranath Mukherjee, the zamindar of Uttarpara. 

At dawn, on the Ist of April 1910, the steamer departed from 
Calcutta. 


20. Spiritual Revolution 


The disciples and followers of Aurobindo believe that he had 
not rejected life. They believe more strongly that he had made the 
decision and renounced politics because of the complete 
determination to seek the best lifé for humans on earth. His 
devotion to bring his insight and his philosophy for the 
development of humanity, in its new form, to earth, was not an 
easy thing, which could be easily praised. Yet, those who 
enthusiastically awaited the arrival of the light in Pondicherry, 
did not have to wait for long. For them the year 1914 was an 
important year, when the light started reaching them through 
“Arya” — the paper which started being published from the 15% of 
March that year. This happened when Aurobindo’s spiritual 
colleague “Ma” met him in Pondicherry. 
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Along with this, he started writing. In his English work, “The 
Ideal of Human Unity”, he has enunciated those principles, which 
were capable of solving the complicated problems which are today 
troubling and torturing mankind. In his first chapter, he has 
written: — 

“It must be kept in mind that no social or political unity is a 
blessing in its initial form. It must be followed only till such time 
that it gives a better, prosperous, happy and powerful human and 
the structure of a collective life. But man’s experience in this 
respect has not been favourable. When seen closely, a collective 
and collectively organised crowd has not been favourable for a 
prosperous and powerful human being. It may seem that a 
collective life can prove to be compatible, varying and profitable 
only when it can centralise itself into small states and simple 
organisations.” 

_ “If we analyse the past of humanity as far as we know, we'll 
find that the attractive periods of human life and discussion in 
which it was the most prosperous and which left behind the most 
important results, was the one concerned with those ages and 
countries, where humanity, despite working together closely, did 
not merge into the unit and was able to organise itself into small 
and independent units.” 

“But now, we are living in a different period, where people 
have started dreaming of a social, administrative and political 
amalgamation of humanity. A huge organisation will be required 
within which personal and regional — both lives . will be 
suppressed, dwarfed and like a plant, deprived of water, air and 
heat. He will be left without the expected freedom. This will bring 
the first wave of satisfaction and joy to a human. Then, life will 
somehow, carry on and then, decay.” 

“Even then, human unity is clearly the expected planning of 
nature and it must be so. However, this unity must come 
carefully, with other circumstances, so that it stays stable at the 
roots of caste and progressive and diverse in its glory of unity.” 

“The defence power that is needed is a new psychological 
element, which will bring about the necessary creation of a 
unified life for humanity. It will also bind it to welcome the 
principle of independence. This progressive power seems to be the 
religion of humanity, which bends towards it because a human 
makes unity meaningful.” . Bs 

“It maintains the respect of respectability, while keeping the 
thought of caste. However, its present intellectual form may 
hardly be enough or sufficient. The thought, by itself or its effects, 
is not so powerful. It can create the entire life of a society by its 
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experience. The reason is because it has to bend before its part in 
the pride of human nature, which was once our sole property, 
and a bit of it still remains.” 

“On the other hand, because it considers argument its 
primary foundation, it easily bends towards mechanical solution. 
This is so because intellectual thought ultimately becomes a 
captive of its machine and becomes slave to its extremely binding 
activity. Then a new thought rises against another respect of this 
debatable machine and then, destroys it. However, he destroys it 
because, in the end, he will replace it with another mechanical 
process.” 

“The spiritual religion of humanity is hope for the future. By 
religion, we do not mean that religion that people generally 
understand, as a method, an opinion, intellectual belief or an 
outer process. Humanity has tried to achieve unity through these, 
but failed because there can be no general process which can 
exist as a mental belief and have a physical form. Internal feeling 
is an essential, but spiritual life is the most essential in self- 
expression and independence and variations in methods of 
development. The religion of mankind is that achievement of 
progress, which is the existence of a divine thing and spirit, in 
which, everyone is one and humanity is the best mode of its 
expression on earth, through which, it expresses itself 
chronologically. This means that efforts must be put in to 
establish a state of divine spirit by utilising this knowledge in our 
lives. When this spirit develops within us, it will make the feeling 
of unity with other fellowmen the main principle of our entire 
lives. This is not the principle of co-operation alone, but a deeper 
and truer feeling of brotherhood, unity and equality and the 
principle of a common life. Man will have to get the feeling that 
the fulfilment of his life depends upon the life of his friends. The 
community will also have to feel the same —- that freedom, a 
complete life and happiness is dependent on a free and complete 
life for each. As per this religion, there ought to be such discipline 
and a path to freedom, or, in other words, a means by which, 
every individual develops it within himself, so that he develops 
the life of the community also.” . 

“What is the meaning of this? If we want to know completely 
about it, it will become such a big subject that it will not be 
possible to make a critical appreciation of it. It is enough to say 
that the last road is in this direction. It is true that if this too is 
only a mere thought like everything else, then this will also have 
the same result that every other thought has. However, if this is 
the truth of our power, then this certainly is the truth that 
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everyone is approaching and is innate in it. We must consider it 
complete and real and acquire methods for unity. This unity will 
prove to be the stable foundation of the union of mankind.” 

“Spiritual oneness will be the foundation of the highest ideal 
of human life, because this will create such a psychological unity 
which will not be based on any outside uniformity. It will surely 
create that unity of life, which will not be tied down by the 
mechanical modes of unity. On the contrary, it will be ready and 
willing to make its secure unity more prosperous by expressing 
its diverse nature.” 

“If this feeling develops in mankind, then we will be able to 
seriously solve the problem of integration and amalgamation — 
from the internal truth to its outer form. Till then we must 
continue to vindicate it through mechanical equipments. The 
highest hope of mankind, however, is that the number of people 
who have achieved this truth and those who have developed it 
within themselves, must ae on increasing. So that, man’s mind 
becomes ready to free itself from mechanical mentality. This will 
happen probably when he comes to know that all his mechanical 
solutions are temporary and hopeless, only then will the truth of 
the “atma” or the spirit dawn. Only then will he be able to guide 
humanity on the path to happiness and completeness.” 

After reading these thoughts of Aurobindo, his disciples and 
followers and comrades slowly started moving away from the path 
of revolution. They were, however, unable to become ascetics like 
Aurobindo. 


21. Pondicherry 


Moni or Suresh Chakraborty had reached Pondicherry on the 
31st of March 1910. There, he met Srinivasachari and told him 
that Aurobindo would be reaching on the 4" of April, but neither 
Srinivasachari nor the others believed him. They were not willing 
to believe that Aurobindo could leave the beautiful place of West 
Bengal: and come and live in any town of South India. However, 
Moni persisted in his pleading for a house for him, but nobody 
took him seriously. 

At last, the 4% of April came. Moni once again pleaded with 
him to find a house - even if on a temporary basis. In reply, they 
said that when Aurobindo arrived, they’d make arrangements for 
his stay. Actually, they suspected that Moni was a member of the 
spy department, but if Aurobindo were actually coming, then 
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they’d give him a public welcome. Moni argued with them on 
these points and was finally able to convince them about why 
they could not give him a public welcome. Moni told them that he 
was coming therefor solitude so that he could complete his 
devotion without any interruptions. 

On the 4" of April, Moni, Srinivasachari and Bharati, all three 
went to the port to welcome him. They saw Aurobindo and Vijay 
Nag with two suitcases. That day, the steamer had arrived there’ 
at 4a.m. After breakfast, Aurobindo was taken to the house of 
Shankar Chetty on Comty Chetty Street. Aurobindo lived as a 
guest in his house till October that year. 

Aurobindo’s grandmother and Krishnakant Mitter’s family 
were very keen to know about Aurobindo’s safe arrival at 
Pondicherry. About one week after Aurobindo’s departure from 
Calcutta, one man came to Krishna Kumar Mitter and said that 
Sir Charles Cleveland, the Director General of Criminal 
Investigations, who was living at the Great Eastern Hotel those 
days, had secretly come to know that Aurobindo was in 
Pondicherry then. That gentleman had come to give this 
information only, for the purpose that Mr. Mitter would be 
worried about Aurobindo’s well being, therefore, he had 
considered it his duty to remove his worries. 

In May, Motilal sent a man named Sudershan to Pondicherry, 
so that he could find out and report to him, about the arrival of 
Aurobindo in Pondicherry. The same year, a French philosopher 
named Paul Richards came to Pondicherry. When he came to 
know that Aurobindo had come to Pondicherry to practise Yoga, 
he expressed his desire to meet him. This was made possible with 
the help of Sri Naidu and he met him for 2-3 hrs. for two days. 
Later, probably in 1918, he wrote a book entitled “ The Dawn 
Over Asia”, in which he called Aurobindo the future leader of 
Asia. . 
After reaching Pondicherry, Aurobindo had declared that 
without any definite purpose, he does not like meeting people. He 
had directed Moni and Vijay not to encourage visitors to meet 
him. He was, therefore, virtually, leading a life of a recluse while _ 
living in the heart of the city. He used to live in a room on the top 
floor of Shankar Chetty’s house and used to come down only to 
haveabath. . 

Aurobindo had done a fast for 23 days, while living in this 
very house. Vijay and Moni were the only two people who knew 
about it; nobody else knew it. He, however, continued doing his 
daily work even while he was fasting. This included regular walks, 
writing and meditation. When he ended his fast, he used to take 
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only that much food as he used to take before the fast. He did not 
even increase his intake gradually. 

Aurobindo did not feel the physical weakness or the mental 
weakness that one feels after a fast. However, after the fast, he 
did come to the conclusion that it is not possible for human 
beings to survive without food. 

That year, the zamindar or- endierd of Kodiaram, K.V. 
Ramaswami Aiyangar, who in those days, was the representative _ 
of the Delhi Landlords in the Legislative Assembly in the British 
government, came to the house of Shankar Chetty to meet 
Aurobindo. 

_ Aiyangar’s teacher was Nagai Japta. One day, he sent a 
message to all his followers and disciples that they must come and 
meet him and he felt that his end was near. When Aiyangar met 
him, he asked him who he could derive spiritual inspiration from 
in the future? His guru kept meditating for some time, then said 
that, son; a great saint from the North would come down to the 
South and that he could take his help in finding a solution to all 
his problems. 

Then the question arose that thousands of saints come [to 
south, so, how could they recognise the saint that the teacher 
was talking about. In reply, the guru told him that this ascetic 
would come down to live in the south and before coming, would 
make three announcements. There is no clear mention, of what 
these three announcements would be. It was estimated that one 
announcement would be the abandonment of politics and the 
inclination towards ‘yoga’. 

On hearing of abandoning politics, Mr. Aiyangar aeeded ‘to 
meet Aurobindo. They both met but what they talked about, 
nobody knows. Neithér Aurobindo nor Aiyangar published these 
talks. But, this is definite that Aiyangar promised financial aid 
then too. It was a matter of grave danger to give this kind of — 
assistance to any rebel political leader, but Aiyangar took the risk. 
This is the reason why very few people were told about their 
meeting, nor was anyone definitely told about how much help 
was given and in which form. 

After the first meeting, Aiyangar came and met Aurobindo 
twice in Pondicherry. He got Aurobindo’s small book “Yogic 
Sadhana’; published by Vani Vilas press and brought conics of it 
for Aurobindo. 

Through K.V.R. Aiyangar, Ramaswami Aiyangar Algo came in 
contact with Aurobindo. Later, Ramaswami Aiyangar became 
famous by the initials “VR.”, in the world of Tamil literature. VR 
came to Pondicherry many fines and kept meeting Aurobindo. 


’ 
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Change of abode in October 1910. In October, Aurobindo left 
the house of Shankar Chetty and started living in the house of 
Sunder Chetty in the south of the city, in Rue Sufferin. He stayed 
in that house till April 1911. The same year in October, Mrinalini 
Devi’s i.e. Aurobindo’s wife’s brother, Souren Bose came to 
Pondicherry to meet him and in Noveniber 1910, Nalini kant 
Gupta from Calcutta came to meet him. In those days, Moni, 
Vijay, Souren and Nalini were living with him. 

His life in the Comty Street house was very difficult. Either 
Moni or Vijay used to prepare the morning tea for Aurobindo. The 
afternoon lunch used to be sent from the house of Shankar 
Chetty. This included rice, vegetables, rasam, sambar, etc. At 
night, Aurobindo used to have a cup of ‘payas’ or rice pudding. 
Those days everyone used to sleep on the floor only. Aurobindo 
also had a thin bedding. Moni and Vijay used to sleep on mats. 
After a few days, Moni and Vijay sometimes used to bring eggs 
and used to prepare something out of them for Aurobindo. 

When he started living in the*rented house in Rue Sufferin, 
then, one of the four of them used to prepare the meal. Their daily 
routine had also changed from what it used to be. Those days, 
everyone got tea, milk and bread in the morning. The afternoon 
meal was fixed for between 11:30 and 12:30 hrs. The meal 
prepared used to have. more of non-vegetarian food. The rest was 
the ordinary food. 

At about 3 or 4p.m. only, Aurobindo used to be given a cup of 
" tea. For dinner, fish, rice or vegetable or dal used to be made. 

There was only one bed to sleep on and it used to be given to 
Aurobindo. They had also bought one table and two chairs. There 
were no servants those days. It was much later, around after 
1914, that a regular servant was employed. 

In the first three months after!coming to Pondicherry, the 
residents used to do the work of writing in the evenings. “Yogic 
Sadhana” is a creation of those days. Every day, one chapter of it 
was written. This way, it was completed in 7-8 days. 

The day the last chapter of the book was written, that day, 
Aurobindo felt as if there was an image, an idol like that of Raja 
Ram Mohan Roy in a corner of the room and it was slowly 
disappearing into space. Then, they started feeling that these 
chapters were being written under the direction of Raja Ram 
- Mohan Roy. Aurobindo had written the Editorial. He had, instead 
of writing his real name, called himself “Uttar Yogi”. It will be 
right to mention here that after 1927, Aurobindo stopped the 
publication and usage of the book entitled “Yogic Sadhana’, 
because he had not written that book, but he had received it. As 
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we have written earlier that he felt that Raja Ram Mohan Roy’s 
-idol was vanishing into space and that he had only directed the 
writing of the book. 

When the revolutionaries came to know that Aurobindo has 
reached Pondicherry, then Manoranjan Guha Thakur and Shyam . 
Sunder Chakravarty wrote to him and prayed that he give some 
direction to them and to the future of the party and show them 
the way. Aurobindo replied to them. He wrote that Sri Krishna 
has taken up the responsibility of freeing India. Therefore we 

‘must all now concentrate with determination on ‘yoga’. The day 
the letter was received, everyone gathered in Shyam Sunder’s 
house on Vidyasagar Street in Calcutta and read the letter. 

After Aurobindo shifted to the Rue St. Louise house, Motilal 
Rai came to Pondicherry and stayed there for nearly one and a 
half months. Motilal used to live in another house in the town 
and twice a week, he used to come to meet Aurobindo. During 
this period, Motilal tried to acquire a lot of knowledge from 
Aurobindo about his ‘Sadhana’. Before this, while staying in 
Chandranagar, Aurobindo had given Motilal a sacred formula, 
which he used to chant continuously. When Motilal asked him 
about his chanting, Aurobindo said that he could now stop the 
chanting. As he wanted to keep Motilal’s coming a secret, he used 
to come by the back door. 

While staying there, Motilal experienced that there were 
financial difficulties there in those days. The inmates used to 
make arrangements for cooking by turn. Everyone used to bathe 
in the-morning and Aurobindo used to bathe in the end. There 
were no proper arrangements for light at night. One candle was 
for Aurobindo and the rest of the house worked with the other 
candle. In 1911, Aurobindo had taught Latin, Greek and French 
to Moni and Nalini. It was generally believed in his friends’ circle 
that Aurobindo would continue doing practise for some time in 
Pondicherry and then return to his area of work once again. This 
is confirmed in a page of a daily dated 30-3-1924. It is written 
there, “When Aurobindo came to Pondicherry it was believed that 
even if this practise took six months, all those who were here will 
ultimately go back to their work. After that, one year passed, yet 
Aurobindo did not go back. Then, four years was kept as an outer 
limit, but before that, in 1914, the First World War started and 
the whole condition was changed.” 

Every month in 1912, books worth approximately Rs. 10/- 
were bought. Aurobindo went on the auspicious occasion of the 
marriage of Srinivasachari’s daughter, to his house. KVR 
Aiyangar used to visit and had also said that he’d give financial _ 
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assistance and he used to send something off and on, but it was 
not enough. 

There was a fisherman named Nandalal Chetty. He even plied 
a boat. Besides being rich, Nandalal also took part in the politics 

of Pondicherry. It is believed that he, under some scheme of the 

British, would try to do the work of taking Aurobindo out from the 
French domain, with the help of hooligans, so that the British 
could arrest him and put him behind bars by levying made up 
allegations. 

Aurobindo got this information through Moni, Nalini and 
Vijay. For his removal, all of them collected acid bottles, etc. and 
got fully prepared so that they were not abducted by force. But, 
no such thing happened. Later on, it was revealed that the day 
Nandlal was going to do this deed, the same day, with the efforts 
of some leaders of his opposing party, some such serious 
allegations were proved, against Nandlal, in Pondicherry, that the 
government had to issue warrants of arrest against him. When 
Nandlal came to know about it, he went from Pondicherry to 
Madras to escape being arrested. 

Aurobindo’s birthday was celebrated on the 15" of August 
1912. Besides the residents of the place, about 3 or 4 people from 
the city came to take part in the celebrations. That house had to 
be left because of financial difficulties and he started living in a 
cheap accommodation, on Mission Street. When V.V.S. Aiyyar 
came to know of the government’s plans to arrest him, because of 
his revolutionary activities, he also escaped to Pondicherry. 

While staying at Louise, the French police once came to 
search Aurobindo’s house. The government suspected that many 
revolutionaries would be hiding there because, before the First 
World War, as relations between England and France were not 
very cordial, therefore, France and its colonies were being 
encouraged to give refuge to anti - England revolutionaries. As a 
result, the British government had to increase the number of 
spies in French colonies. 

Those days, VVS Aiyyar, Bharati, Srinivasachari, etc. were all 
in Pondicherry and some more people had come from outside. The 
spies from outside, put a tin full of objectionable papers into the 
well in Aiyyar’s house so that if a search was carried out, this 
could be used as proof. But this plan was unsuccessful because 
the next day, when the maidservant went to pull water out of the 
well, the tin also came out. 

At that moment only, Bharati came to Aurobindo and started 
seeking his advice about what to do next. Aurobindo suggested 
that they call the French police and hand over the tin to them, 
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saying that they should see what was in it. When the police 
checked it up, they found some objectionable papers and some 
magazines. Some papers had the picture of Kali and something 
was written on them in Bangla. The plan was, to get all unwanted 
elements introduced to Swamiji Krishna Verma and Madam 
Cama, who were living abroad because they were running a 
revolutionary campaign in Europe. 

When Aurobindo’s place was searched, a magistrate named 
M. Nandot also came along with the police chief. Nothing was 
found in the search, except for some papers on which something 
was written in Greek. The magistrate asked Aurobindo if he knew 
Greek and when he was told that Aurobindo knew not only Greek, 
but Latin and French too, his opposition changed to respect. All 
this was done with a person named Mayurasan as witness. 
Nandot abused him for giving false witness and warned him of 
serious consequences, if this was repeated in the future. As a 
result, he left Pondicherry and went away. 

Another occasion came when it was heard that the French 
government, under pressure from the British government, would 
hand over all political prisoners who had taken shelter in 
Pondicherry. This created confusion in the public. 

One day Subramanya Bharati came to Aurobindo and said, 
“Don’t you think it is right that we get out from here?” Aurobindo 
first turned his back towards him and after some time, came back 
to his position and said, “Bharatiji, remember, I am not going to 
move even an inch from Pondicherry. I know nothing is going to 
happen to me. Where you are concerned, you can do what you 
want.” After this, he became quiet. Bharati and his friends, 
accordingly, gave up the thought of going to Jibti, Indochina or 
Tripoli. 

In October 1913, Aurobindo changed that house too and 
started living in Rue Saint Martin. This house, later, became the 
office of “Arya”, a monthly publication. In November, an incident 
occurred in this house. Vijay Kumar Nag’s paternal cousin, Nagen 
was suffering from Tuberculosis. He came to Pondicherry in July 
for change of place. Vijay Nag also believed that Aurobindo’s 
spiritual powers might cure him, so he also encouraged him to 
come and stay in Pondicherry. After Nagen came, their financial 
problems started getting somewhat better. Nagen’s servant 
Virendranath Rai had also come with him. Besides being the 
cook, he also started organising the whole house. By being a 
Bengali, he adapted himself to them. Nobody thought of him as a 
servant. 
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One day, they saw that Viren had got his head shaved. Suresh 
Chakravarty, inspired by him, also shaved his head. Although 
Viren tried to stop him, because everyone knew that Moni liked to 
stay well dressed. But that day, he did not listen to anyone and 
got his head shaved. Although this was just an incident, yet, its 
repercussions were strange. 

Actually, Viren Rai was an employee of the Bengal 
government. When the government came to know that Nagen was 
going to Pondicherry, they somehow employed Viren Rai as his 
servant. No one in Khulna even suspected anything. Viren had 
lived in Pondicherry for 7-8 months. When he wanted to go back 
to Bengal, he had written to the Bengal government to send a 
replacement and he hoped his replacement would arrive soon. _ 

It was arranged that the new man would come to Pondicherry 
and live in Hotel Nagri and then come and meet Viren, because all 
Bengalis were living over there and since he had got his head 
shaved, therefore, the new person would not have any difficulty, 
or else, their secret would be out if this man came and asked for 
Viren. When Moni shaved off his head, Viren got suspicious that 
the inmates had come to know the reality about him, that he was 
a man from the secret service. Otherwise, why would a man like 
Moni shave off his head despite his forbidding him to do so? 

_ From that day, fear set in in his mind and he started 
remaining restless. He started going to the beaches for walks with 
Moni. He used to ask Moni that since he was fed up of staying in 
Pondicherry and he wanted to go back, what should he do? Moni 
used to advise him to go back and not worry about Nagen, as they 
would take care of him. But, from this conversation, Viren used to 
guess that Moni was trying to fool him. He actually knew that he 
was from the spy department. 

Those days, when any man became generous or when the 
financial condition was all right, they used to have drinks too. On 
one such occasion, when everyone was happily talking, Viren 
wanted to say something. He said that he wanted to tell them a 
strange thing, which might create commotion among them. The 
atmosphere was happy. Everyone thought that Viren wanted to 
tell a joke, so they said, “Yes, what do you want to say?” He said, 
“I am from the detective branch.” No one believed him. Everyone 
started laughing. Viren thought that everyone knew it and was 
trying to make a fool of him by laughing like this. He said, “You 
are not believing me, but I will bring the money I received for 

‘doing this work and show it to you.” He went downstairs. 
Everyone was greatly surprised. He came and put Rs. 50/- at 
Aurobindo’s feet and assured him that he had not sent any report 
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against Aurobindo or anyone else. His condition was strange. He 
started crying. The whole atmosphere changed. Aurobindo also 
stayed quiet. 

After this also, Viren stayed there for some more time, but at 
night, before sleeping, he used to lock the door from inside. He 
went to Bengal one month later. Then, during World War I, he 
went to Mesopotamia, so that revolutionary would not be able to 
take revenge. He was not satisfied with that either. So, in 1921- 
22, he resigned from the police department. 

Chandranagar being a French colony, it was easy for Moni to 
send money to Aurobindo in Pondicherry. Some revolutionaries 
used to give money to Moni and ask him to send it to 
Pondicherry. Moni was publishing all Bangla and some English 
books of Aurobindo from there. It is believed that Seth Durga Das 
of Chandranagar had also given a large amount to Moni to send 
to Aurobindo in Pondicherry. In February 1914, Moni, Nalini, and 
Souren returned to Bengal. They came back the same veal; in 
September. 


22. Publication of ‘ARYA’ 


On the 29% of March 1914, “Shri Ma” came to meet 
Aurobindo. At that time, he was 37 years old. Paul Richards and 
Shri Ma used to live in Pondicherry. Aurobindo was being 
pressurised that they start publication of some spiritual magazine 
so that the world could know about their achievements and 
benefit from them. It was then decided that they would start 
publication from Aurobindo’s birthday on the 15" of August 
1914. They named this magazine ‘Arya’. Aurobindo wrote to a 
friend of his, “This is my contribution as my intellectual work to 
this world.” To spread and propagate Aurobindo’s thoughts in 
France, “Review de le Grande Synthasealso started being 
published simultaneously. But, the First World War created 
hindrence in this and the French magazine stopped being 
published after the seventh edition. Aurobindo himself used to 
read the proofs of the magazine and it was his endeavour that by 
the 15 of the month it was put in the desk. The Modern Press in 
Pondicherry printed it. Aurobindo himself used to write for this. 
When Moni, Nalini and Souren returned from Bengal in 
September, then, Souren was given charge of the ‘Arya’ office. 
Moni was asked to organise the house. The office of the ‘Arya’ was 
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set up where “Shri Ma” was living. In the beginning Arya had only 
200 subscribers. 

Moni and the others used to go to play football everyday at 5 
p.m. Shri Ma used to prepare cocoa for Shri Aurobindo. Richard 
also used to join in. Every Sunday, Aurobindo and his friends had 
a standing invitation for dinner with Shri Ma. Aurobindo used to 
go to her house at 4:30 only that day. Others used to go there 
directly after playing football. After dinner they used to sit down 
and talk and sometimes return home at 9 p.m. 

Aurobindo translated Deshbandhu Chittaranjan Das’ “SAGAR 
SANGEET” into English. For this, Mr. Das had sent Rs. 1000/- 
Aurobindo had also acquired wealth this year from the sale of 
“Murari Pukur Bagan”. Motilal Roy had been directed, through a 
letter, that he stop all his political activities. “Pravartak” had 
started publication from Bengal. Its aim was to apprise the 
Bengalis of Aurobindo’s ideals and thoughts. In 1920, when 
Motilal separated from Aurobindo, “Pravartak” had become the 
main paper of the Sangh in Chandranagar, of which Motilal was 
the sole leader. 

Around 1913, Aurobindo had reduced meeting outsiders. He 
seldom used to go for any occasions too. The occasions when he 
went out, between 1913-1920, were: - 

1. For the wedding of Joseph David, who later became the Mayor 

of Pondicherry. This happened probably in 1914. 

2. For the wedding of Sada Odiyar, a Tamil Christian, who was 
the supervisor of the jails. 

Two or three times, he went.to meet same Mr. Shastri, an 
educationist. 

Once went to the place where Motilal Rai was staying. 

For the baptism of Joseph David’s daughter. 

For the wedding of Srinivasachari’s daughter in 1912. 

For the inauguration of the Aryan Store in 1916. 

Aurobindo had said in one place, “India sees the hope of its 
future in the uncovering of its past. In the next big sequence of 
human progress, not physical, but spiritual and transcendental 
development is needed. For this, a free Asia and with it, an 
independent India must take the initiative. Therefore, for the 
protection of the world, it is necessary to try for independence. To 
live, it is essential to free India — to live happily and properly, 
sovereignty of India is essential — for the whole world to live, for 
the political or physical benefit of any country, not as a slave, but 
for the spiritual and physical benefit of humanity, as a free 
individual.” 
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This announcement of Aurobindo’s is’ at the beginning of 
India’s freedom struggle. But, its restrictions were deep. That is 
why, he tried, through writing in “Arya”, to bring forth the 
importance of the cultural and literary inheritance of India’s 
ancient spirituality and vision. These are compiled in “Essays on 
the Gita”, “On the Veda” and “The Foundation of Indian Culture”. 
Those days, there was a lot of talk about the writing of James 
Cousin, William Archer and John Woodrow. Aurobindo picked up 
his pen in retaliation and on some article of Archer’s, Aurobindo 
wrote: - 

“There is no question whether India is cultured or not, but 
that it must lead the human culture which has formulated it or 
the old European intellectual purpose or the materialist purpose? 
Will the harmony of our spirit, mind and body establish us on the 
broad rule of our physical nature and which will be controlled 
only by our intellect or which will just get a touch of, maximum, a 
weak and unimpressive spiritual effect or will the supreme power 
of the spirit lead him and the lowest powers of the intellect, mind 
and nation get the highest contacts, towards a permanently 
developing balance, compel him to make more efforts? 

India will have to defend itself and for this, it will have to 
construct its cultural rules and regulations in such a way, that 
they present its old ideals more brilliantly, more intimately and in 
its full form. Then, it must, through its attack, spread it all over 
the world in the form of waves of free light and sounds of victory. 
It had discovered it in the remote past or had at least brought it 
into the limelight. Talk of the struggle coming on, will have to be 
accepted for some time; till such time that attack by the opposing 
culture continues. But, because it will be helpful in the advent of 
all good things produced out of the. developed Western 
philosophy, therefore, as a result, a high graded harmony will 
commence. This will also start unity. 

It has to do something for itself, as well as for humanity. Now, 
that element, which is engrossed in acquiring knowledge of 
enlightenment, the people of the Westernised Eastern countries, 
is not the public suffering the upheavals and downfalls of the 
West, but today’s unforgettable power trying to search for the 
special expanded form and the real meaning of religion and is 
trying to evaluate its eect towards auc highest medium, 
towards light.” 

Similarly, in the “Foundations of Indian Culture”, in the 
context of the Vedas, he had ExXpIESsed his Soe in the ‘Arya’ 
by saying: - 
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“When Vedas are understood like this, then it becomes a 
strange, sublime and powerful poetic work. Besides, its attraction 
is that it is the world’s first, present religious book and the oldest 
interpretation of man, God and the world. It is not a savage 
creation in its language or form. The poet of the Vedas is a 
scholar in high-class poetry. His voice, sound and harmony are 
adorned like God’s chariots, riding on the huge and divine wings 
of sound. He is, at once, central and far spreading — great in 
speed and metre and subtle in sound ripple. His voice, because of 
depth, is provocative in thought and valiant because of height, 
therefore, an expression of the great power and pure, brave and 
huge in form. A voice, which directly and easily affects the heart 
and which is so full of meaning and indication, that each verse or 
‘mantra’ has a powerful and full entity by itself and which has a 
place like a bridge between what is present before it and what 
comes later. 

Following with dedication, a pure tradition only is made up of 
those deep and internal experiences, which human spirit can 
reach. These forms, when decayed, hardly ever transform into 
convention, or never do so. Because the thing that it intends to 
express, every poet wanted to exemplify in his life and through 
the minute and sublime disarrays of his personal intuition, used 
to give it a new form for the expression of his mind. 

The words of Visvamihira, Namdev, Deerghatamas and many 
other sages touch the extraordinary heights and expanse of their 
‘sublime and mysterious poetry. There are some like the mantras 
of creation, which, in their vigorous and gracious form, float in 
the peaks of thought - on which the Upanishads can breathe 
permanently. Ancient India’s mind did not make any mistake, 
when it sought the meanings of the entire philosophy and religion 
and the main thoughts behind our culture, because the seed of 
the first Indians’ entire philosophy or the first emergence was 
inherent in their voice.” 

Aurobindo also wrote a separate article on the “Vedas”, titled, 
- “On the Veda”. Starting from the question “Is there any secrecy 
about the Veda?”, he had given his thoughts on this topic and 
while giving the explanations, he has done a critical appreciation 
of these creations. } 

Besides the Vedas, Aurobindo also wrote on the Gita. It is 
considered a great writing in the context of Indian education. It 
was titled “The Essays on the Gita”. According to him — 

“Gita specially is an extraordinarily accomplished creation 
and because of always being rejuvenated in its feelings, as it is 
seems fresh, pure and new in its abstract element, as it was, 
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when it was given form. Today in India also, it is considered a 
mass of those principles, which control religious thoughts with 
the maximum right. Some parts of its teachings are considered of 
maximum value by all religious beliefs and faiths. Its influences 
are not just philosophical or educational, in the context of both 
its thought and action; they are contemporary and lively. The 
principles of the Gita are working in the true and effective way to 
construct, revive and modernise the culture and the-state.” 

Aurobindo has expansively thrown light on the saying of the 
Gita in these essays. The theme of ‘Arya’ was now also a little 
away from the revolution and politics that he had been writing on, 
in ‘Vandemataram’, ‘Karmayogin’ or ‘Dharma’ in the past. He had 
now started giving emphasis to philosophical topics. On going to 
Pondicherry he had said about freedom, that, “Shri Krishna has 
now taken the task of India’s freedom in His hands.” 

After 1920, he stepped out of the house only when the 
situation demanded change of residence. ee, he never ever . 
went out. 

Sometimes, the proofs of Arya used to come late in the night. 
The reason was that the composer was a drunkard. Amrit used to 
abuse him if he came late. One day Amrit was scolding him when 
Aurobindo heard it. At that time he said — | 

“You have no right to interfere in his personal life. Giving him 
any kind of advice is also useless. He has the full liberty to drink. 
What you should tell him is that he must follow those rules and 
regulations, which he has decided on and that he must submit 
the proofs regularly and on time.” Probably the feeling of 
democracy was predominant in his mind at that time. 

Because of the outbreak of World War I, Shri Ma had to go 
back to France on February 22, 1915. Before this, on the 21* of 
January 1915, for the first.time, Shri Ma’s birthday was 
celebrated in Pondicherry. 

In 1916, Aryan Store was imaueanated! ‘This store was in the 
main market. Shri Ma had donated for it. Souren Bose had een 
given the responsibility to organise it. 

Those days, Haridhan Bannerji was s taking training to join the 
Pondicherry Army to go to France to take part in the World War I. 
He used to come there off and on and used to meet Aurobindo. 

The same year, Kashiram Jadav came to Pondicherry to meet 
Aurobindo. Arrangements were made for him to stay at McGree 


’ Hotel. 


Arya was being published regularly. No other remarkable 
incident occurred in these years. 
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In December 1918, Aurobindo’s wife, Mrinalini Devi, died of 
influenza. 

Those days, Chandrashekhar Ayya of Andhra was living in 
Pondicherry. He used to come and meet Aurobindo and his 
colleagues, off and on. 7 

Purani had been carrying on correspondence with Aurobindo 
from 1914 and he had come to Pondicherry in the end of 
December 1918 to meet him. At that time, Moni and Amrit were 
also present there. During the conversation, discussions 
continued on the revival of the revolution for India’s freedom, 
besides discussions on the economic crisis. 

The British government announced the Montague — 
Chelmsford Reforms in 1918. Annie Besant wrote to Aurobindo 
and pleaded with him to tell her his views on these reforms. 
Because Aurobindo had virtually renounced the world, therefore, 
he said that this name should not be used. Then, he sent his 
statement, giving his detailed thoughts on this subject. He had 
signed it as “An Indian National.” In his statement, he had given 
the reforms the title of a “Chinese Puzzle” and “A Big Comet”. 

By 1919-20, his right eye had started paining and it used to 
become red and swollen. Those living with him thought that this 
was the result of a particular cigar, which he used to smoke. One 
evening, it was seen that his eye had swollen up a lot. People 
started getting worried. Aurobindo reassured them and said, “See, 
within two hours, this swelling will go down.” People were amazed 
to see that although Aurobindo continued doing his household 
chores for those two hours, the swelling slowly went down within 
two hours. He believed that the swelling in the eye had no relation 
with his cigar. 

He also used to drink sometimes. But from 1924, he had 
given it up forever. Similarly in 1926, one day he gave up his 
smoking too. 

When Tilak’s Socialist Democratic Party decided to publish a 
newspaper from Bombay, then, through. Barrister Joseph 
Baptista, wrote a letter to Aurobindo, requesting him to accept its 
Editorship. This also had the thought that this way, Aurobindo 
will, once again, start taking active part in politics. The 
Nationalist Party would also benefit from it. 

-In reply to Baptista’s letter, Aurobindo wrote that your letter 
was tempting, but I am unable to accept it. First, because | am 
not willing to come into British India in the present 
circumstances. The political and the administrative conditions 
there are becoming totally opposed to me. If I am even made to 
believe that I will not be made a prisoner under any 
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circumstances, I am not in favour of leaving Pondicherry now. | 
have come here for some specific purpose. Pondicherry has 
become my ascetic land. This penance is not the penance of the 
sages and ascetics, but my own kind of penance. I want myself to 
be fully dressed up from within, before leaving this place. 
Secondly, politics is no longer my work. I have now accepted a 
spiritual life. My spiritualism is also not a traditional SOPHIE. 
It is my own. 

This way, he wrote a-long letter and in the end, he wrote, “I 
am sorry that I have disappointed you, but I am helpless.” 

By 1920, it had become a tradition that the residents and 
visitors could meet Aurobindo only between 4 and 4:30 in the 
evening. He used to come out at that time, according to his own 
convenience. 

Souren Bose, to whom the responsibility of the Amen store 
had been given, had gone to Bengal. Nalinikant had also gone 
with him. They both never returned. Later on, it was learnt that 
they both married there. This was in 1919. Because Souren Bose 
did not come back, Aryan store was sold off. 

Barin had been arrested and sent to the prison in the 
Andamans. In the prison, he met Vir Vinayak Damodar Savarkar. 
In 1919, Barin was released from prison. He wanted advice from 
Aurobindo about his future plans. Aurobindo wrote back-a big, 
long letter. He wrote about his yogic practise in great detail. 
However, he was unable to give Biren any clear directions. 

In May- -June 1920, “The Standard Wearer” started publication _ 
from Chandranagar, but it could not continue for very long. One 
of the main reasons for this was, not getting enough 
encouragement from Aurobindo. By then, the Motilal Rai led 
devotees had made the operating Beco in Chandranagar 
their place of work. 

Once, some resident in Pondicherry had made a complaint 
that they do not get good food. Aurobindo had explained to him, 
that the taste of the food was not important. We need food to keep 
our bodies healthy, not to satisfy our palate. Good food must 
mean food that is nutritious for our bodies — whatever the, taste 
might be. Where Aurobindo was concerned, he had whatever food 
was offered to him and never made any remark about its taste. 
Whether there was any salt or not, whether it was less or in 


excess, he never worried about it. 
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23. Colleague —- Shri Ma 


After Shri Ma took charge of his living conditions, etc. 
everything changed. In November 1920, she came to live in the 
house that Aurobindo lived in. one day, during incessant rains, 
there was great damage in the house where Shri Ma lived. 
‘Therefore, the same night, she and her belongings were brought 
to this house and since then, she lived with him only. This 
incident occurred on the 24" of November 1920. 

One magazine, published from Chandranagar, had asked Shri 
Ma for an article on “When I recognised my duties” and “When 
and how I met Aurobindo”. Shri Ma wrote a short account of it 
and sent it. 

In that she wrote, “Where recognising my duty is concerned, it 
is very difficult to tell the exact date and time.” Probably she was 
born with it. 

“It was probably at the age of 11 or 13 years she felt both - 
mentally and spiritually — that there is a God and one can find 
him too. For that, a special education has to be acquired. 
Although I do not know much about Indian religion and 
philosophy, yet, { don’t know when I had started addressing him 
by the name of ‘Krishna”. 

“In 1910, my husband came to Pondicherry alone and 
somehow he made contact with Aurobindo. Ever since, it had 
been our greatest desire to somehow go and live in India. My 
inner spirit had acknowledged and accepted India as my 
motherland. In 1914, I was blessed by God and I achieved this 
happiness.” 

“The moment I saw Aurobindo, the same idol, which I had 
‘known as Krishna, became alive. It was since then that I decided 
to stay by his side, here in India and fulfil the duties of my life.” 

It was a matter of co-incidence that Dr. Munje, who was busy 
setting forth the side of Hinduism in Indian politics, came to 
..Pondicherry and met Aurobindo. He stayed on as Aurobindo's 

guest and both had a lot of discussion on Indian politics. 
The same vear, Uttarpara’s Amarendranath Chatterji, who was 
known as Swami Kewalanand in those days and who was touring 
India as a sage, came to Pondicherry. There was no one who 
recognised him there. While talking about Amarendra with his 
friends in the past, he had been nicknamed “Gabriel”. Now, when 
Moti came to know of his true identity, he took him to Aurobindo 
and announced, “Gabriel has come.” The moment he heard that, 
Aurobindo came out and hugged him. They both spent a lot of 
time in discussions, during his stay. Arrarigements for the stay of 
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the other sages with him had been made in the “Dharamshala” 
but they used to dine there only. At that time, Aurobindo had 
suggested to Amarendra that he must now leave revolutionary 
activities. Immediately the next morning Amarendra and the 
other sages, who had come with him, left the place and went 
away. 

With Aurobindo’s inspiration, Motilal Rai was engaged in 
revolutionary activities in Chandranagar. He had a belief that 
sometime or the other, Aurobindo will return to this field, but 
slowly, this hope became blurred. Then, one day Motilal virtually 
broke off all relations with Aurobindo. 

When Shri Ma started living with Aurobindo, on the 24" of 
November 1920, the inhabitants became a little restless. They 
seemed a little dissatisfied with her coming and living there. It is 
man’s nature that he is not able to throw away his inhibitions. . 
Then, with those who are doing the work of nationalism and 
where secret arrangements are needed, a foreigner’s presence is 
intolerable. There are, of course, exceptions to this rule, like 
Sister Nivedita, who cannot be counted in this class. 

Motilal did not like the change, that is, the coming of Shri Ma 
to live there. He may not have been aware of this dislike in the 
beginning; he may have been permanently living in. 
Chandranagar, yet, in these conditions, he realised that the 
Pioneer Organisation, that he had established in 1914, would find 
it difficult to survive without him. 

Aurobindo called Motilal to Pondicherry for a complete 
overhauling of his personality. He even came for this but he 
continued receiving letters from Chandranagar calling him back. 
Work was being hindered because of his absence. When Motilal 
asked Aurobindo for his advice on it, he said that he must look 
deep inside and act according to the voice from within. 

Motilal Rai tried but could not take any decision. Ultimately, 
Motilal received a telegram from Arun Chandra Dutt from 
Chandranagar. It said that he must return to Chandranagar 
immediately or else they would get separated forever. Motilal 
asked Aurobindo for advice. He had received the telegram on the 
night of the 10% of August. Before this, Motilal had decided to 
stay on in Pondicherry at least till the 15" of August and return 
after- celebrating Aurobindo’s birthday. But, after receiving the 
telegram, he felt uneasy. It was difficult to meet Aurobindo at 
night. Therefore, he wrote a letter for him and lef by the night 
train for Chandranagar. 

This was one way of Chandranagar going out of Aurobindo’s 
life. Although Motibabu met Aurobindo two or three times to try 
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and settle differences, but when Aurobindo realised that there 
had not been any internal change in Moti, he never gave him a 
chance to meet him. 

Later, it was said about the ‘Pravartak Sangh’ that its main 
objective was nothing more than culture and trade. Whatever 
spiritual inspiration was there in the Sangh, was initially, only 
because of Aurobindo. Now, when he separated from it, even that 
little spiritualism was lost. The later Federation was only a 
creation of Motibabu and his colleagues. 


24. Towards Supernatural Powers 


Aurobindo’s relations with Pondicherry or the Pravartak 
Sangh broke off in August 1920..The Pravartak Sangh that was 
prevalent in Chandranagar initially used to get inspiration and 
advice from Aurobindo. However, its main aim was revolution 
only, although it established when Aurobindo left the British 
domain and started living in the French areas of first 
Chandranagar and subsequently after his going to Pondicherry. 
The inhabitants of Chandranagar had, somehow or the other, 
tried to keep it linked with Aurobindo. In the end, after Shri Ma’s 
energy was established in Pondicherry, when relations with 
Aurobindo’s colleagues were getting broken, it had _ its 
repercussions on the activities in Chandranagar too. It will be 
right to say here that its effect was quick and lasting. 

After that there were drastic changes in the activities in 
Pondicherry too. The area started becoming limited and parochial 
or narrow. The period between 1921 and November 24, 1926 can 
be noted in short on these pages: - 

Sometime in 1921, Sarla Devi. Choudhary came to 
Pondicherry and met Aurobindo. Col. Joshua Wedgewood; who 
was a member of the Indian Parliament or Legislative Assembly, 
also came to Pondicherry the same year and met Aurobindo. 

Because Shri Ma came to live with him, his daily: routine now 
included breakfast with tea at 7 a.m. Breakfast included three 
slices of buttered toasts. By 11:30 a.m. all residents used to 
finish having their bath. Aurobindo used to be the last to bathe. 
Between 11:30 and 12:30 a.m., lunch was served, tea was at 3:30 
p.m. and dinner at 9:30 p.m. This generally included fish, dal, 
rice, curd and rotis. 

For a few days, a cook named Vattal was employed. When, for 
some reason, he was dismissed, he created a hullabaloo that, 
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through a muslim fakir’, he will do a magic that this place will 
become so hot, that Aurobindo will not be able to live here. He 
even tried to do so. As a result, after some time, stones started 
raining on that house. - 

Probably, Vattal had faith on his black magic, but he paled 
before Aurobindo’s yoga, and it became difficult for him to live 
there. When his wife came to know of his disease, she came and 
fell at the feet of Aurobindo and Shri Ma, crying inconsolably. 
When Aurobindo came to know about it, he said before Amrit, 
“For this small thing, he must not lose his life.” After that, Vattal 
became all right. 

All those who were present there, those days, to see the 
incident, were Aurobindo, Upendranath Bannerji, Hrishikesh, 
Vijay Kumar Nag, Satyen and Amrit. Because Upendranath did 
not believe in all this, he took a lantern and a stick and went at 
night to see the person who threw the stones, but he could not 
find anyone anywhere. But, the stones kept falling. Therefore, the 
truth could not be found out, but Aurobindo’s disciples made it 
known that before Aurobindo’s yogic powers, even the devil had 
surrendered. These kinds of incidents have been publicised now 
and then. When Aurobindo’s sister Sarojini Ghose, Sudhamayee 
Sen and Pratap Sen came to Pondicherry, Aurobindo went to the 
station to welcome them. With the thought of assisting Sarojini 
financially, the manuscript of Aurobindo’s book, “War and Self 
Decision” was given to her. The same year, Kumud Bandhu 
Bagchi, who was Once an ascetic and later became a lawyer, came 
to Pondicherry. From Andhra and Tamil, Kodandram Ayya and 
Ramachandran also came to Pondicherry and kept meeting 
Aurobindo. 

Four editions of ‘Arya’ were collected in two editions and 
published, but since even this was not possible, its publication 
was stopped. From this year itself, the tradition of collective 
meditation started. At four every evening, all residents used to 
collect on the verandah and sit in meditation before Aurobindo. 

Arunchandra Dutt, from Chandranagar and Mrinalini 
Chattopadhyaya, Kamla Devi Chattopadhyaya and Rameshwar 
Dey from Bengal, came to Pondicherry to meet Aurobindo. A 
detailed description of Arunchandra Dutt’s meeting with 
Aurobindo was not published. Therefore, it should be believed 
that there were no talks in relation to it. re 

Although Shri Ma came to live in that house, in which 
Aurobindo was living, on a rainy night in November 1920, she 
took on the entire arrangements and working of that house in 
January 1922. 
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The Pravartak Sangh, that was prevalent in Chandranagar, 
had fully broken relations with Pondicherry by then. How much 
Shri Ma’s presence was responsible for this is not clear, but it 
happened only after she took up the charge of Pondicherry. 

A strange man named Narayan Das Sangam came from 

Bhavnagar to meet Aurobindo, but Aurobindo did not get time to 
meet him. So, he started virulent utterances against him and 
went and met the secret service department. But, when nothing 
happened for him, he came back empty handed. 
From there, Narayan Das went to Raman Maharshi and 
expressed his curiosity about the subject of non-vegetarianism, 
especially his views about Aurobindo’s non-vegetarianism. 
Generally, it was not Raman Maharshi’s nature to reply to the 
questions of strangers, who came once in a while, but, giving a 
reply to Narayan Das, he said, “This is only a question of 
behaviour and tradition, nothing else.” 

For an ascetic and a righteous man like Aurobindo to have 
non-vegetarian food was not only strange, it. was against Indian 
tradition. 

In one of his letters written in July 1922, Aurobindo had 
written that he would not live in Pondicherry for more than two 
years. Those days, talks of his returning to the Indian soil, were 
rampant, but no reason was ever given for this. 

In September 1922, they all shifted to a house in Rouix-de-la- 
Martin. The house they had lived in till now, was given the form of 
a guesthouse. He lived in this new house till February 1928. A 
few days after that, i.e. from April 1923, evening discourses were 
started. A gist of it is given below — 

On the evening of 9-4-1923, the prevalent politics and 
legislative work for the upliftment of villages was discussed. On 
the 13" of April, Aurobindo spoke to his fellow disciples about his 
teacher Lele and told them of his experiences in Baroda. On the 
19% of April, he gave a discourse on non-violence and Hindu- 
Muslim unity. 3 

Discussions were also held about getting books published at 
the Pioneer Publishing House, Chandranagar and Aryan 
Publishing House, Calcutta: He gave suggestions to his friends. 
about meditation. They talked about the Pravartak Sangh, Bipin 
Chandra Pal’s letter, which Aurobindo had received, in 
connection with the poem. Aurobindo also expressed his views on 
Lele’s letter written to Natwarlal Bharatiya, of Surat. He also 
talked of the Ramakrishna Mission of the USA and gave 
suggestions about the spirit and devotion and the outside world. 
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He also deliberated upon the letter of Arunachal Mission of 
Bengal. 

May 1923: - 

Reconsideration of the Pravartak Sangh situated in 
Chandranagar. 

Talk on the Bardoli programme. This programme was 
Mahatma Gandhi’s movement. The article of Upendra in ‘Bil’, 
Barin’s letter and the letter written to Moti Babu were also 
discussed. The Communism prevalent in Russia was also talked 
about in great detail. Aurobindo’s influence on Nevinson, letter of 
Robert Briggs and Deshpande’s hermitage in Andheri, Bombay 
were also discussed. In Swaraj in Madras, Subba Rao’s articles on 
Mahatma Gandhi and Aurobindo were also talked about. 
Theosophy was discussed. Suggestions were given on devotion. 
Photograph of future ascetics. Relations between teacher and 
student were discussed. The importance of teacher’s blessings 
was explained. 

June 1923: - 

Discussion on the visit of the Prince of Wales. Britain’s 
proposition to the Congress and Aurobindo’s criticism of it. C.R. 
Das’ visit to Pondicherry. Discussion of the Pravartak Sangh, Moti 
babu and contemporary politics. Talk on the Swaraj Party. 
Aurobindo’s proposal for assistance to CR Das’ spiritual life. But 
for this, CR Das was advised to give up politics and carry on full 
time spiritual life style. Das’ inability. Therefore, Aurobindo’s 
suggestion to him to carry on politics and advise to carry on 
devotion’ side by side. Decision to support the establishment of 
the Swaraj Party. 

Beginning of the poetic translations of Vedic writings. 
Discourses of the Vedas. Aurobindo said that he had written the 
“Secrets of Vedas” in a great hurry. Therefore, it needs to be 
reviewed. If I had not written it under the pressure of continuous 
demand from Agya, then I would never have been able to write it. 
At that time, I had to work with inspiration from my inner self. 
This was not an easy job. 

Air, Fire, Divine light, discussion on Vedas and teaching of 
some writings: Dattatreya, Yoga and Mahatma Gandhi were 
discussed. 

Jain’ philosophy and Physics were also talked about. 
Description of Shri Ma’s and his experiences in connection with 
Yoga by Shri Aurobindo. 

Non-violence and self purification; 

Hindu-Muslim unity, non-violence and vegetarianism and 
non-vegetarianism; 
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(Details of July 1923 being insufficient, it has not been 
possible to include it here.) 


August 1923: - 
Moti Lal Rai’s letter, Equality, real and inner feeling; non 


violence and Ireland; work and spiritual activity, Bengal’s ascetic 
Bardacharan’s feelings about Aurobindo; the thought of 
celebrating Aurobindo’s birthday and the super mind were 
discussed. On Biren’s coming from Calcutta to Pondicherry on 
the 20" of August, the Bhawanipur Centre and the Bijli’ 
magazine were discussed. 

September 1923: - 

Islamic culture was discussed. On the 15" of September, a 
telegram came from CR Das requesting Aurobindo to write the 
preface to his book. Aurobindo did not make any promise. The 
silent assistance given to the Swaraj Party was thought about, the 
actual condition in respect of devotion was thought about. 

October- 1923: - 

When a youth named Maniklal came from Patna, without 
prior appointment and Aurobindo refused to. meet him, a big 
controversy started. 

He had a long interview with G.V. Subbarao. 

Because Shri Ma had a pain in her legs, he stopped 
meditation for a few days. 

November 1923: - 

He gave a few directions to his disciples about devotion. 
Discussions were held on mental and physical awakening. 

December 1923: - 

He met R.V. Athavale and discussed devotion and 
philosophical doctrine. : 

December 1926: - 

Discussions of Lele’s letter on Natwarlal. Getting details of 
facts on happenings in Bombay. (The actual incident has not 
been talked about, whatever it was.) 

YEAR 1924: 

Raghunath Thakur from Rajkot arrived and stayed there for a 
“few days. Interview with Amritlal Seth of Saurashtra, and 
discussion of Raghunath Thakur’s Tratak’. 

The arrival of some Congress members in Pondicherry, on the 
way back from the Kakinada Convention of the Congress. An 
altercation with the police regarding their registration happened. 
After the condition of the Ashram became bad, Aurobindo said, “I 
have tried to establish a peaceful atmosphere here with great 
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difficulty. It is an effort of outside forces to destroy the peace of 
this hermitage.” 

January 1922: - 

Collective meditation was stopped and it was said that every 
individual must create an atmosphere for himself and meditate. 
Evening meetings were also stopped from that day. Because 
meditation and evening discourses were stopped, many ascetics 
started facing difficulties. Then, for some ascetics Tuesday and 
Saturday were fixed and for some, Thursday and Saturday 
mornings were fixed. 

January 24: - 5 

An interview with Dilip Kumar Rai was held. (This interview 
was greatly discussed amongst the residents of the hermitage and 
the disciples.) 

January 30: - 

Evening discourses were restarted. Kriparam from Agra held 
discussion on the Radhaswami cult. 

In February Surajmal Laloobhai Jhaveri and Dhurandhar, an 
ascetic came to Bombay and met Aurobindo. 

Mahatma Gandhi was released from jail. After his release, the 
public address he gave was criticised by Aurobindo. He said, 
“This is a historical statement.” 

February 9: - 

Discourse on non-violence. Haribhai Jhaveri of Bharauch 
came to Pondicherry on the 15" and for 3 days continuously (on 
the 16,17" and 18") kept meeting Aurobindo. 


February 22: - 

Discussion on the corrections granted by the Ramsay 

McDonald ministry in the evening meeting. 
March 7: - 

Discussion on the Hindu-Muslim unity and the Khilafat, 
poetry of Tagore and Harin and on the letter written by Mahatma 
Gandhi to Mohammed Ali. 

March 9: - 

Discussion Mahatma Gandhi’s thoughts on ‘art’. 

April 5: - meee 

Discussion on Bahaullaha’s sect “Bahaism”. 

April 9: - 

Discussion on non-violence and Mahatma Gandhi. 
Englishman Bainscot and Frenchman Valient’s meeting with 
Aurobindo. 


April 24: - 
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Discussion on Jule Romane’s book “Sightless Vision”. 

May 8: - 

Discussion and symposium on Gandhism and the deity and 
the demon. 

May 20: - 

‘Valient’s meeting with Aurobindo and his efforts to take 
directions from Aurobindo on the forthcoming elections in France. 

Discussions on non-violence and the aggregate of form 
devotions. 

June 7: - 

Discussion on the proposal related to the compulsory 
spinning of the wheel. 

June 12: - 

Thoughts on the publication of the English book “Future 
Poetry”. 

Sending of the poetry by Mrs. Thakur Dutt to Aurobindo and 
Thakur Dutt’s sending of Rs. 1000/- as gift. Discussion on the 
poetry of Harin Chattopadhyaya. Subba Rao’s letter to Aurobindo 
in relation to Gandhi’s, son Devdas Gandhi’s visit to Pondicherry. 

Discussion on the non-co-operative movement. 

Discussion on the difference between passive resistance 
offered to uphold truth and non-co-operation. Discussion on the 
success of Khadi. Discussion on the subject of Art. Gandhi’s letter 
to Aurobindo, which showed that he had not only been defeated 
but he was also insulted, discussion on this too. 

July 8: - 

“Is poetry the ideal of Indian culture?” — Discussion on this 
topic. 

Exchange of thoughts on some fundamental points. 

Discussion on resolute trance. 

Description of Aurobindo’s memories of jail. Gift of the head 
scholar and talk. Signs of change in Aurobindo. 

August 2: - 

Thought and the sending of letter on the subject of Motilal’s 
article to his newspaper, being published from Allahabad. 

August 15: - | 

Aurobindo’s birthday was celebrated. A short discourse by 
Aurobindo at 4:30 in the evening. Ordinary talk at 6:30 p.m. For 
this occasion, Lotus flowers were brought from very far away. 

About special meals being cooked on the 15" of August, 
Aurobindo said that there is no connection between the stomach 
and celebrating your birthday. Yes, if it has to be celebrated in 
the right way, then I have no cbjection. (This proves that 
Aurobindo did have a desire to celebrate his birthday. Was 
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anybody else’s, except Shri Ma and Aurobindo, birthday also ever 
celebrated?) 


October 1924 

Arrival of Hissora, a Japanese known to Shri Ma, in 
Pondicherry. 

November 14: - 

Dilip Rai’s letter to Moni and Romya Rolland’s letter also, 
in which he had: demanded the files of the old French language of 
Arya. 

YEAR 1925 

January 5: - 

Interview of Lajpat Rai with Aurobindo, Dr. Nihalchand, 
Krishna Das and Purshottam Das. Free discussion on 
contemporary politics. 

January 6: - 

No outings for Aurobindo, because Shri Ma was indisposed. 

January 18: - 

Discussion with Ratikant Das about the Arya Publishing 
House of Calcutta. Thoughts about the condition of printing 
books. 

In those years Aurobindo received a number of letters. and 
telegrams requesting blessings for sick relatives, from people 
living abroad. 

Anil Baran Rai and Motilal Rai kept writing letters. Directions 
were given to Motilal to write letters instead of coming personally. 

July 1: - 

Request from Bombay Chronicle to write the obituary for C. R. 
Das. “Chittaranjan’s death: A great loss. He was a great politician. , 
He was endowed with many good qualities. After Tilak, he was the 
only man who was taking India to freedom.” These were the 
thoughts expressed by Aurobindo. 

August 15: - 

That day, Aurobindo came out at 12 o’ clock. The verandah 
had been decorated because it was Aurobindo’s birthday. 
Duraiswamy, Head Scholar, Kesarlal. Dixit, Chandrashekhar 
Aiyya, Nagarlam, etc. about 27 people were collected there. 

August 23: - 

A symposium on Joan of Arc. 

November 11: - 

Discussion on the need for equality in yogic devotion. 

A number of other ordinary incidents kept taking place from 
August to November, a detailed or noteworthy description of 
which is not available. 
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November 19: - 

The question of publication of Aurobindo’s speeches came up. 
People wanted that Aurobindo should once look at them, so that 
they could be published. He said, “This is not possible for me. I 
have nothing to lose or gain from these speeches. In the past, 
they had been given by the democratic Aurobindo. They can be 
useful only for the sale of Naren.” . 

About his biography, he said, “It is impossible to write my life 
sketch. This thought too, is not proper. Who will write it? Not only 
this, it is useless to try to write the life sketches of poets, 
philosophers and ascetics, because they never live their lives 
outside. Their actual life is the inner life. How can anyone else 
know about that inner life?” 

“It is difficult to go along with active people like Napoleon and 
‘Julius Caesar, people who progress through their work only. In 
relation to them also, it will be the best, if they can write their 
own biographies.” 

November 22: - 

Aurobindo said that he wants to make some improvements in 
the book “Synthesis of Yoga”. For this kind of writing, a magazine 
is not sufficient. “The Yoga of Knowledge” is very big. There is 
need to summarise it. The “Yoga of Bhakti” is very short. There is 
need to addon. some portions. During the discussion, he said 
that probably “Synthesis” could be published in the form of a 
small book. One ascetic of Chittagong, named Krishna Shashi 
had become a little crazy. On the 30" of November, he suddenly 
came to Pondicherry and created chaos in the hermitage. For 
three days, this violent dance continued. In the end, he was given 
the time for the meeting. 

December 4: - 

- Discussion on Gandhism. 

December 5: - 

Discussion on Vaishnavism. 

December 9:-— ~ 

Discussion on the Sangh in Chandranagar. 

December 26: - 

Arrival of Philip Barber in Japan. 

YEAR 1926 


January 1: - 
Discussion on Theosophy. 


January 26: - 
Discussion on Vaishnavism and Art. 
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January 28: - 

Discussion on the art of painting. Aurobindo said that he had 
learnt painting in the Alipur jail. Whenever he was in meditation, 
the pictures of a number of Gods and Goddesses used to come up 
in his mind. It was then that he had started painting. But his 
priorities lay in crafts and the Science of Architecture. 

February 4: - 

Discussion on Quinine. Aurobindo said that the last time he 
had taken Quinine was in 1909, in the Alipur Jail. It did not have 
any effect on him. 

February 24: - 

An ascetic from Andhra, named Tirupati, had lost his mental 
balance. He first went to Vijayanagaram, and then, without prior 
permission, went to Pondicherry. Aurobindo had sent a telegram 
asking him not to come. It said, “Tell Tirupati about my anger. 
Stop him from coming to Pondicherry. I don’t want to meet him.” 
But, he came to Pondicherry without permission. From the above 
telegram, Aurobindo’s nature becomes quite clear. Should an- 
ascetic have this kind of nature? Does an ascetic ever get angry 
with anyone? That too, his devotee? But, Aurobindo and his 
disciples had such a harmony in this that no one could criticise 
it. This is also considered a kind of amorous sport. His anger has 
also been considered a blessing. About his anger, Aurobindo 
himself has said in one place, “About myself, I have felt that the 
amount of anger in me is growing and it is compelling me. When 
it ascended on me, it was totally out of control. I was surprised at 
myself; I had found it in my nature. Because anger has always 
been an outsider for me —— but my anger —— I| did not mean 
like Shiva, which I had sometimes felt.” 

About this anger, Aurobindo himself says that sometimes his 
anger used to go up so high that it can be called like that of 
Shiva. 

About this’ anger, A B Puram, in his English book, “Life of Shri 
Aurobindo”, has, on page 202, described in detail. The above 
written statement, of Shri Aurobindo, on his anger, is also taken 
from the same page. Puram had written this as a follower and 
disciple and not as a biographer. A follower or a disciple cannot 
write an unbiased biography. This is the reason why Puram had 
accepted this incident of anger with reverence. 

March 6: - ? Ss 

Discussion on the marriage of some ascetics in 
Chandranagar. 
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March 31: - 

Discussion on the memories of Baroda. The same day, 
discussions were also held on the art of Avanindranath and 
Rabindranath Tagore. 

April 7: - 

Discussion on Indian political legislation and organisations. 

May 6: - 

Arrival of Tirupati in Pondicherry once again. Aurobindo’s 
hard worded letter asking him to go back. 

June 1: - | 

Detailed mutual discussion on planets and demons. 

June 10: - | 

Discussion on Mahashakti’s methods of working and 
Aurobindo’s emotional experience. 

June 15: - 

About fasting, Aurobindo said that “When I was living in 
Chettiar’s house, I had fasted for 23 days and I understand that I 
had virtually solved the problem of hunger. Because after 23 days 
of fasting also, my physical strength had not weakened. My daily 
routine was going on as usual. I did not feel any weakness. Yes, | 
had stopped putting on flesh. I was worried about how to 
supplement it. And when I broke the fast, I did not follow the 
worldly rules, like I should take a light and soft drink first and — 
then, slowly, accept food. The first day itself, I ate as much food — 
as I used to eat, before I went on the fast.” 

“Before this, I had fasted in jail. It had lasted forlO days. 
Those days, I used to sleep only on one night in three days. At 
' that time, I lost 10 pounds of my weight. But after 10 days, I 
found myself more powerful than | was earlier.” 

June 29: - 

Discussion on European and Indian politics. 

July 10: - 

Aurobindo said that Vivekananda had come and told him 
some such thing about yoga, which he had not been able to 
achieve in his lifetime. “For three weeks, he continued coming to © 
me and then suddenly, stopped coming.” Did Swami 
Vivekananda’s spirit keep loitering about till the 10% of July 
1926? Similarly, there is also the mention of getting inspiration 
from Raja Ram Mohan Roy in 1910. Can this be called 
trustworthy? 

August 15: - 

There are no details available anywhere about the birthday, 
although every year, it was celebrated with great respect. 
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August 16: - 

Discussion in the evening meeting on the newspaper report 
about a man in Bareilly, who remembered his past life. . 

September 2: - 

3-4 women officers started going to Shri Ma for meditation. 

September 7: - . 

Discussion on the mental congigeD of national leaders. 

October 12: - 

Discussion on poetry. 

November 5: - 

Discussion on Gods and demons. 


25. Success of Devotion 


November 24, 1926. 

The day of accomplishment. 

Aurobindo received spiritual directions on an evening: of 
February 1910, that he must leave Calcutta and go to: 
Chandranagar. Although before this, many of Aurobindo’s well 
wishers were advising him that because the British government 
can arrest him, therefore, either he should go underground or go 
to some French habitation. At that time Aurobindo had said that 
the British government would not arrest him. 

But, in February 1910, he got spiritual inspiration and he 
took his colleagues present there and without any prior notice, 
one night arrived in Chandranagar by boat. 

This was not the beginning of Aurobindo’s yogic devotion. 
Before this, while living in the Alipur Jail, on the basis of his 
reading of the Gita and the Upanishads, he had started his yogic 
devotion. Why only this, during his period of working in Baroda 
only, he had started his yogic devotion with “pranayam”. But at 
that time he had started doing it with the purpose of achieving 
success in his revolutionary movement. The incident of moving 
from Calcutta to Chandranagar had no relation with the 
revolutionary movement. This suddenly happened on the basis of 
an inner inspiration. ’ 

Aurobindo’s penance and practise was continuing when in the 
middle, Shri Ma arrived in Pondicherry and she also proved 
helpful in it. From the beginning of the year 1926 itself, the 
maximum work of directing the disciples was done by Shri: Ma. 
Now, three or four female ascetics had also started living at the 
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hermitage to do practise. From August, the number of ascetics 
receiving directions from Shri Ma was going on increasing. It only 
showed that Aurobindo was slowly drifting away from worldliness 
and Shri Ma was taking his place on this subject. Those days, 
Aurobindo’s state of meditation was going on increasing rapidly. 
His coming out for the evening meeting was also going on 
decreasing day by day. 

It was surprising that neither any, ascetic there targeted this 
change nor was there any opposing reaction to this. However, all 
the ascetics had been witnesses to this change. 

That year, before and after the 15" of August, in the evening 

discourses, the ascetics had started feeling that now Aurobindo 
_had started laying more stress on the head and above and the 
best brain. The ascetics had started experiencing this change 
from 1920 only. From the beginning of November of 1926 itself, 
discugsions on the possibility of the unveiling of the reincarnation 
of God had started in Aurobindo’s sermons. During dialogues 
with many disciples, discussions:on similar kinds of topics had 
started. Now, more stress was laidon the possibility of the 
reincarnation of God was laid more stress on. (The thought of the 
unveiling of the reincarnation is also based on the book of Shri 
‘Purani. His disciples and Shri Ma had started considering 
Aurobindo and announcing him as a reincarnation of Lord 
Krishna.) 3 

Aurobindo also, in his book, “Life Divine”, has discussed this 
at greatlength. 

At last, the day that had been waited for very long, came. The 
day that Shri Ma had been waiting for, for such a long time. In 
the end, that day came on the 24" of November, 1926. The sun 
had set. Every hermit was busy in his work. Some people had 
gone for a stroll on the banks of the ocean. Shri Ma informed 
everyone to collect as soon as possible in the verandah, where 
they used to collect for meditation. It did not take much time for 
the publicity of the message. Soon everybody had got the 
message. By 6 o'clock, most disciples had collected there. 
Darkness had started increasing. 

The place where Aurobindo used to sit, a black curtain with 
Chinese painting had been hung on the wall. Although the 
disciples had collected there, the atmosphere was calm, quiet and 
peaceful. Many disciples experienced that a cluster of light was 
descending. Every disciple present there felt a peculiar pressure 
on his head. The whole atmosphere seemed as if energy of 
‘electricity was being extended. At that moment, from the door, 
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through which Aurobindo used to come, a certain ticking sound 
was heard. The disciples became curious. . 

From the half open door, the disciples saw Shri Ma and Shri. 
Aurobindo. Through signs, Shri Ma told Shri Aurobindo that he 
must step out first. With the same signal, Aurobindo told Shri Ma 
to take the first step out. Only then did Shri Ma take the first step 
out and behind her, Aurobindo, in his magnificent form, came 
out. The small table that was placed before Aurobindo’s chair had 
been removed for that day. Shri Ma.sat on a small stool on the 
right side of Aurobindo. | 

It was absolutely quiet and peaceful. Everyone was engrossed 
in meditation. For about 45 minutes, everyone meditated. After 
that, one after the other, everyone fell at the feet of Shri Ma. Both 
Shri Ma and Aurobindo kept blessing them. As a student came 
forward and bent before her, Ma’s hand used to go up to bless 
him, just then, Aurobindo’s right hand would come on top of Shri 
Ma’s hand, as if ne was blessing the disciple through Ma’s hand. 
When the programme of seeking and giving blessings ended, then, 
once again, everyone sat down to meditate. | 

When all the disciples collected there, at the call of Shri Ma 

and sat down to meditate, many disciples had various kinds of 
-experiences: When the whole work was completed, and they sat 
down for independent thought, then, each one experienced as if 
they had woken up from a divine slumber. Then, they began to 
realise the divinity and grandeur of this auspicious occasion. It 
was not such a thing that a few- disciples had collected in some 
part of the world and were taking blessings from their teacher or 
Shri Ma. The importance of the occasion was much more and 
/-much superior to this. 
It had now been decided that the highest consciousness had 
taken birth on earth. In that great silence, one had started feeling 
that some big banyan tree had grown, which will give shelter to 
everyone under its shade. This great occasion had the message of 
divinity and peace. The divinity that each student felt on that 
occasion was a great and invaluable moment for him. 

After that, Shri Aurobindo and Shri Ma went inside. The 
moment they went in, Dutta got the inspiration. In that silence he 
said, “God has entered the human body.” Was this limitation of 
God right? Extreme power had now become concentrated in one 
only. : 

After this, the 24% of November was given as much 
importance as the birthdays of Aurobindo and Ma. That was 
natural too. Because, on this day, as per his disciples, the 
descent of the Mahashakti of God,.on earth, took place. This is 


99 


/ 
| 
| 
| 


how they fulfilled their duty. This was like Shri Krishna’s descent 
on earth. Later, Aurobindo has written a lot on this diving 


experience. In October 1935, he wrote: - | 
“November 24, 1926 was the day for the descent of Shr 


Krishna on this earth. Krishna is not just great or a divine light. 
The reincarnation of Krishna means the descent of God himself: 
the appearance of the power within, the manifestation of bliss, 
Krishna is blissful. And he is always. helpful in moving. his 
followers towards bliss.” Fe | 

If, on that day, Krishna had descended on earth, then, why 
did the chains of slavery not_get broken? Why. were not the 
sorrows and pains of mankind ended? Why did not the devilish 
attitude disappear from the world? These and other similar 
questions keep torturing the intellectuals — the thinking people, 
But, neither Aurobindo, nor his disciples, ever gave any 


explanation for this. | 


26. Message for Independence Day 


“August 15, 1947 is the birthday of independent India. This 
day, for India, signifies the end of ancient time and the beginning 
of_a new period. But, as an independent nation, we can, with out 
lives and work, make it a day for the political, social, cultural and 
philosophical future and the beginning of a new period for the 
whole world.” 

“August 15 is my birthday. So, naturally, it is a happy day for 
_me. As it has been given so much of importance. I do not consider 
this similitude to be a mere coincidence. On the contrary, ! 
consider it the obligation and symbol of a divine power, which 
guides me on the path of doing my work, with which I started my 
life and which were the beginning of their complete acquisition. 
Actually, this day I can practically do all those worldly activitiés, 
which I hoped would be carried out during my lifetime, although 
at that time, they seemed to be an impossible dream in reachinf 
their fruitation or achievements. In all these activities, free Indie 
can acquire a big role and be placed in a prominent position.” _| 

“The first dream in this, was of a revolutionary movement 
which would create a free and organised India. Today, India i 
free, but it has not been able to inculcate unity. At one time, i 
seemed that in the process of getting independence, we would fal 
down in a disintegrated condition of various states. That is whert 
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we had been before the victory of the British. But fortunately, now 
it. seems possible that this danger will also pass and a huge and 
powerful organisation, although not complete, will be established 
The intellectually powerful policy of the Constituent Assembly has | 
made it possible that the problems of the frightened class are 

settled, without breaking up. But, ancient communal 

classification, in the form of Hindus and Muslims, seems to be 

becoming strong, in the form of a permanent political division of 
the country. It should be hoped that this definite fact would 

definitely never be considered and accepted as a permanent 

‘solution. Because, ‘if this solution persists, then, India will 

become grievously weak or disabled. Besides the apprehensions 

of a rift in the public, that of one more invasion and victory of 
foreigners will continue. India’s internal development and 

progress will be hindered, it will become weak before the other 

nations and its future will become bleak and disappointing. This 

must never happen, divisions must never happen. We must hope 

that not just peace and friendship, even feeling the great need for 

collective activities and using them to create methods for fulfilling 

this aim, will automatically help in preventing divisions. Similarly, 

in the end, unity will be established in any form — unity might be 

of some useful importance, but there is no fundamental 

importance. But, through any remedy, in any form, there should 
not be a division — unity will certainly be established...because 

this is necessary for the greatness of India’s future.” 

“The second dream was for the freedom of the people of Asia 
and for its resurrection and return to its great role in the progress 
of human culture. Asia has woken up. Many of its massive parts 
are absolutely free today and the rest are becoming free. Its other 
stable parts or small parts are heading towards freedom, though 
some struggle or the other. Either today or tomorrow. Now, only a 
little effort is needed. India has to make her contribution there. 
And she has started contributing by way of her energy and 
capability. This itself gives an indjcation of the place and 
possibility of results, which she can avail of in the National 
Council.” | | 

“The third dream was the organisation of a world 
organisation, constituted by the outer formation of a clear, 
brighter and ideal life of the entire mankind. The amalgamation of 
such a human world is in the process. There is an incomplete 
imitation, but carrying on a struggle against dangerous 
difficulties. The ultimate prosperity is there only and it must 
increase and victory must be achieved. Here also, India has 
started playing an important role. If it gets free from the limits of 


101 


1 


cts and quick possibilities and develops | 
Eee can look into the future, pn an een it Closer | 
| he distance of quick progress will end. atever is | 
Sane ill be hindered by a great calamity, which will hinde, 
SEE a end result will be inevitable. The need for. 
Beet ae mation is an indispensable routine. Its need for | 
nations is quite clear because without it, the Sovereignty of 
smaller states can face danger any moment and the lives of the | 
big nations can also be insecure. Therefore, amalgamation is for 
the welfare of one and all. Man’s stupidity and inert selfishness | 
alone can compel it, but without the need for nature and God’s | 
desire, these things cannot stay alive forever. But, superficially 
disposed foundation is not enough. International feelings ang 
outlook should be created, various cultures should be 
amalgamated and international draft of two sided or multi faceted 
citizen’s organisations and institutions must come forward. Then, | 
nationalism will have completed its devotion and will have lost its | 
keenness. It will now not need these things for self-preservation | 
and will not have acquired the totality of outlook. Solidarity will | 
get right over a new feeling in humanity. From India’s side, the | 
world has acquired a spiritual gift and another dream will have 
done its work. India’s spiritualism is always entering Europe and 
the US, with intelligent results. This activity will increase, the f 
hopeful eyes of the whole world, surrounded by difficulties of 
time, are looking towards India. Not only towards its education, | 
an intelligent feeling of submission towards psychological and 
spiritual devotion is present there.” 

“The last dream relates to that-step towards progress which 
will awaken man towards a high level and expanded wisdom. It 
will also start the settlement of those problems, which have kept 
man anxious and troubled, from the time that man started | 
thinking and dreaming of a full society and fulfilment of man. 
This thinking is, even now, in the form of individual hope, ideas 
and ideals, which have started impressing future tellers in India 
and abroad. Whatever difficulties are there are on this path, are 
greater than those of other different spheres. But, difficulties are. 
for defeating. Here also, if this progress is to be accomplished, | 
and if it has to be born out of inner awakening, then, it will start 
from India. Its area will be all pervading, but the central activity 
will be India’s.” | 

‘These are my feelings on the occasion of the Independence 
Day. It will depend on the new and independent India to decide 
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how far this contender is right.” 
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27. Poem of the Future 


By the “Poem of the Future’, we mean Aurobindo’s creation c 


oo Poetry 5 a ee a ae Sanskrit name is the name of the 
epic of man’s destiny. In “Future Poetry”, he has said in one 
place: - 

“In poetry, the verbal power of words is to give us sight and 
not to incline us to think and feel. Thought and feeling should be 
born out of sight or, shall we say, should be added to vision, but 
vision is the main result and power of poetic speech. “ 

In one of his letters he has written about the creation of 
“Savitri”, that it was made out of the effect of The Presence. 
According to him — 

“There is need for a vision of a fundamental and universal 
beauty — something deeper and more dense than this, which 
listens from the depth of the interior, sees, feels, does and gives a 
reply to what is behind the bottom. Then, there is the need for 
another greater, vaster and serious eye for beauty, which can give 
a reply to the transcendental and experiences the truth of spirit 
which enters the life and mind.” 

In “Future Poetry”, he has said in one place — 

“At the moment, man is busy trying to cross boundaries in 
two areas. This is rising from the period of active and specially 
material intellectualism. It is moving towards the inquisitiveness 
of that primary. knowledge, where the intellect seems to shift 
suddenly and move towards the unexpected limits in the flow of 
its inherent instinct. Therefore, there is so much uncertainty in 
so many directions. Where some are important only. as desperate 
efforts. And if they can become the last and decisive activity, then 
only a bright corruption and a situation of downfall will come 
from them.” 

“There are plenty of indications of this kind or bright 
corruption and downfall in contemporary poetry. They are present 
in the poetry of people with keen intelligence because intelligence. 
alone is not enough. If tomorrow's poetry does not have to be a 
mere amplification of today’s poetry and if in exchange it has to 
remain unused along with the remarkable achievements, then, it 
will have to expand its area. When the world comes before man 
with internal description of the world we have not created, we will 
not be able to achieve anything by remaining with the feeling of 
fear and of a stranger.” 

“The extent of man’s physical outlook should more or less be 
in accordance with the extent of his consciousness. With the 
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e doors of the spirit and new introspection, the 
k can end. Introspection is a poet’s 
me way that critical thoughts are 
d analytical observation is the 


opening of th 
process of fumbling in the dar 
characteristic power in the sa 
blessings to a philosopher an 


natural genius of.a scientist.” a 
ee Aurobindo’s “Savitri”, Shr Ma has said that it is the 


greatest expression of Aurobindo’s insight. Along with the journey 
of time, the great paradox of our times will become more 
stimulated, the contemporary creativity which has become bloody 
with various troubles. Within that the complete philosophy of the 
golden flower of tomorrow has blossomed. A strange Bhairav Raga 
has reverberated near a dark maze, in a shadowy fort of today, 
sounding and resounding the cries and the anger of despondency, 
announcing the welcome of a new morrow. 

In contemporary literature, the grief stricken cries of pain, 
trembling with biographical power, cannot be challenged. This 
definitely is the reality of the most natural experience. But 
Aurobindo’s epic “Savitri”’s insight and complete assurance also 
cannot be challenged. They are also the novel journey of bravery. 

Aurobindo is a philosophical poet, a blooming mystery. But, 
mysterious experience also becomes the reality of a special area. 
In accordance with his name, in most of the poems, there is 
always an element of mystery present. It is not generally 
necessary for the poets to have a tendency to believe in that 
mystery. They have nothing besides the expectancy of having a 
mysterious, magical attraction in their poetry. But, in the case of 
Aurobindo, the situation is different. He believed that one day the 
virtues of the mysterious poets will emerge in the lives of human 
beings, because man, as he is today, is only a living creature. 

Savitri’, in this respect, is unique; its name is that of a 
woman. ; 

The way the great epics of the world portray the outside 
conflicts, “Savitri” is a little different, in so much as it talks about 
the conflicts of the areas of the conflicting consciousness. 

“Savitri” is written in free verse and has 23,813 lines. This is 
probably the longest poem in the English language. In its 
minutest and most important meaning, it is India. Its story has 
been taken from the stories of our valiant past. Similar to the two 
great epics India’s past - The Ramayana and The Mahabharata, 
its philosophy is linked with that of the world. 

This great epic violates the entire national structure and 
embraces that mystery, which is creation, and man. It is not that 
ee invading elements are not present in other epics, but in 

ri”, the insight into man’s future is mainly important. 
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“The Life Divine” is considered Aurobindo’s gre ® 
In that, he has talked about the methods of the ‘develo 
consciousness and the nature of the ultimate truth. It is linked 
with the world of three rules. By examining it patiently, it has 
peen clear that we must, somehow, establish a relation beneen 
the ultimate truth and the world insight. No lively. question is left 
for correction in doing this, which is binding man. 

In this world, there is need to access life into the future, but 
in a different way. A new transformation is awaiting us a this 
worldly existence. In one place in this prose-poetry, he has said: - 

“In the present time the human species is going through 

conditions of danger in the process of progress. His selection of 
his destiny is hidden in it. This is so because, a condition has 
come, wherein, man’s mind has made great progress in some 
directions, whereas in other directions, he is standing obstructed 
and disillusioned and is not being able to find his way. Man’s 
ever-active mind and life and desire have put up a building of 
outside life. This building is of such a big size and shape, that it 
has become unachievable. This building, he has put up for his 
mind, life and claims of body and inspiration. It is a synthetic 
political, social, governing, economic and cultural machine. It isa 
collective and. organised medium for intellectual, emotional, 
aesthetic and material satisfaction.” 

“The cultural machinery that man has created has become so 
big, that man’s limited mental ability, understanding and his even 
more limited spiritual and ethical ability cannot use and direct it. 


This machinery has become a very dangerous servant of man’s — 


careless ego and his hunger. Reason, the surface of his 
consciousness, which can create the necessary condition for the 
free development of a thing, which can infringe upon the 
fundamental fulfilment of life. The new fulfilment of life’s means, 
can free man from the continuous and unfulfilled pressures of his 
financial and physical needs. Because of this ability, it is able to 
rise above the physical life. It can be an opportunity for the 
invention of a greater and more Godly spirit and for the invention 
of a higher truth, well being and beauty, which will enter life and 
will influence the existence of life to reach a higher fulfilment. 
But, in its stead, it is being used for new needs, increase 1n 
numbers and aggressive expansion of collective ego. Along with 
this, physical sciences have given a hold of many abilities of world 
power into the hands of humans and have united humanity into 
one physical form. But, the consumer of this world power 1s one 
lowly, human individual or collective ego only, in whose light of 
knowledge or activity, there is nothing worldly. There 1s nO 
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internal knowledge or Power, | which in the crude form of the 
human world, creates a true life unity, mental unity or spiritual 
unity. These are only the disintegration of the mutual Opposing 
mental feelings and needs. It is the inspiration of the physica] 
shortcomings of the individual and the community. Life has its 
claims and desires, ignorant life is the inert speed of inspiration, 
and they are the hunger and calls of the life satisfaction of 
individuals, classes and nations, they are the mushrooms of the 
ideals and remedies of all financial and social problems, and the 
crowd and the abundance of slogans and immediate remedies. 
For which man is ever ready to tolerate and induce torture and 


= : + 
ee . 


kill or get killed. With the huge and extremely terrifying media in — 


their hands, they are always ready to allege somehow or the | 


other. This, man does in the faith that this is a way to reach his 


ideals.” 3 
“The development process of the human mind and life will 


definitely lead him to the feeling of the developing world. But on 


the basis of the ego and the dividing mind, the extermination | 
towards world control is only the great sprouting of inner ideas | 
and inner speed. The growing of the big powers and desires can — 


only create a disorganised group of invisible and inter mixed 


mental, lively and philosophical material of this vast life. Because | 


that material will not be inspired by the philosophical power. It 
must definitely be happening under the omnipresent chaos. The 
creation of any greater harmonious life from this will be 
impossible.” 

“If philosophical awakening on earth is the hidden reality of 


out being; if it is basically the development of our consciousness, ~ 


which is working in nature, then man, as he is, cannot be the last 
stage of development, he is an extremely incomplete expression of 
the spirit. The mind, itself is an extremely limited form and 
medium. The mind is only the middle state of consciousness. The 


psychic power is only the power of the transitional period. At that | 
time, if man is able to violate the psychic condition, then, it will 


be left behind. Only the superman will be expressed and will lead 
creations. But, if its mind is able to open the door towards the 
power to violate, then, there doés not seem to be any reason that 
a human himself cannot reach super humanity. Or at least, give 
up his mind, life and body, to the expression of the spirit in 
nature, which is needed for development | 
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28. Departure 


Aurobindo was born on the 15™ day of August 1872. If talked 
of from the worldly point of view, then his actual worldly life was 
only till the 24% of November 1926. After that, he came to be 
known more as an ascetic and his worldly activities were limited 
only to raise his hands in blessings. The interview also virtually 
came to an end. From the worldly point of view, Aurobindo had 
gained supernatural powers but did he also accept them in this 
form? This question is worth contemplation. 

Beginning from the 24" of November 1926, till 5 of December 
1950, when he gave up his mortal body, in these 25 years what 
was the conclusion of his acquisition is also worthy of 
. contemplation. 

Beginning from 1872, till November 1926, in his 54 years of 
worldly life and from 1927 to 1950, in his 25 years of ascetic life 
or as a person who has acquired “siddhi”, Shri Aurobindo’s life 
has not been analysed yet. This must be done. In these pages 
only, somewhere in the beginning, we have given an account of 
the main incidents of his life. These also speak of the same. The 
initial 54 years have been extremely important from the worldly 
point of view. In those years, he was totally engrossed in worldly 
affairs. If we classify even those years, then 16 more years are 
reduced from it. That is to say, till 1910, he was a worldly person. 
In 1892, in London, with the intention of trying for India’s 
independence, Aurobindo started a secret organisation by the 
name of “Lotus and the Dagger”. His revolutionary life actually . 
begins from then only. Later, in 1893, he came back to India and 
while staying in the service of the Maharaja of Baroda, kept 
thinking of his country’s benefit and kept contributing actively in 
the efforts for independence. 

This way, beginning from 1882 until 1910, his 18-19 years of 
revolutionary life is an example by itself. Later, aS an ascetic also, 
he made efforts in this direction. From time to time, he continued 
writing articles in magazines published by him only and kept 
encouraging his comrades and disciples for this. 

While living in Pondicherry, till 1920 when Shri Ma had not 
arrived, Aurobindo’s life was revolving around meditation, yoga, 
and the philosophy of the discipline of detached action (karma 
yoga). After the arrival of Shri Ma in Pondicherry and her taking 
charge of his-life’s arrangements, in a-way, Aurobindo became 
more introvert. From then only, he started concentrating more on 
his devotion. His meetings with his comrades, his disciples and 
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his well wishers continued to reduce. Shri Ma had a lot of 


ion to this. 
meas iis hiad not happened, then what would have happened? 


is question can be contemplated on, from 
= Mt. ee si essential to consider, in the context of 
Reenicdo. that if Shri Ma had not come to India, if Shri Ma had 
‘not come to Pondicherry, if she had not got close to Aurobindo, if 
she had not taken the responsibility of earne care of his 
arrangements, then what would have happened: 

Although these questions are very important, it is useless to 
think about them. Because, whatever was to have happened, had 
already occurred. If, as per the traditional Indian philosophy, It is 
said, “Whatever was to happen, happened” then, it consoles us. 
‘Otherwise, a human being gets so entangled in the net of 
questions that it becomes impossible to get out of it. 

There has been a lot of contribution in various ways, of 
foreigners on the Indian lifestyle. This contribution has been 
there from ancient times. It did not occur only during the lifespan 
of Aurobindo. It is only according to this, that Aurobindo’s life 
was influenced by a power, which was called foreign, but was also 
inspired. Which of the two.was more powerful, is a useless 
question. The both inspired each other. Shri Ma also, like 
Aurobindo, had given up her family life. In both their lives, 
neither did Aurobindo’s wife interfere with his philosophical life, 
nor did Shri Ma’s husband interfere with her philosophical life, 
nor did they present any hindrence. If it is said that both prayed 
for their devotion, then, it will be more apt. 

The incidents of his life, after the 24° of November 1926, did 
not become public. Yet, it is believed that from the beginning of 
1942 to 1945, in order to be victorious over the Co-operative 
Forces, Aurobindo used his philosophical prowess. 

From this, it can be understood that the World War II that 
was going on at that time, Nazis like Hitler and the Fascist powers 
were becoming extremely powerful and were pushing the world 
towards destruction. Aurobindo used his philosophical powers to 
ruin them. Thus, the world was saved from frightful destruction. 
Otherwise Aurobindo used to consider it a big blow to the plans 
for human development. He rendered this blow ineffective. 

The incidents around 1947 were taking a strange turn in 
Aurobindo’s state. Th country was partitioned. Aurobindo has 
expressed sorrow over the incident, but like 1942-45, he did not 
use his philosophical powers. Why? The country was fragmented, 
but Aurobindo’s philosophical powers, which could defeat Hitler, 
could not stop his country from being divided. Why? This 
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question will keep upsetting innumera ae 
There was no one to give a answer oe nee an ess 
ee it eet a ee ens to answer it in future. = 
e so-called halo that was dra < 
never allow this question to be Sane all around Aurobindo will 

1947: on August 15 1947, India was divi ivi 
became independent. By coincidence, it was Aes eee 
birthday. When asked to address the citizens of India, he, in his 
own language, that is English, said, “I have been asked for a 
message on this great occasion, but I am perhaps, in opposition 
to giving one. 

After this also, he said a lot on this occasion, which we are 
printing in our later pages. : 

It will be correct to write here that beginning from the 24" of 
November 1926, till the 5" of December 1950, or a little later, till’ . 
such time that Aurobindo would have been conscious, he and 
Shri Ma have blessed people. It was not possible, any longer, for 
everybody to have personal relations with both these personages. 

Except for his blessings and his philosophical life, which we 
have mentioned about, in the context of the 1942-45 incidents, 
there was no other notable incident in Shri Aurobindo’s life. 

On the occasion of World War Il, for restraining powers like 
Hitler, or defeating him, that Aurobindo used his philosophical 
powers, has not been mentioned as having been said by him, in 
any of his biographies. But, this is the belief of some of his most 
ardent fans and disciples. 3 . 7 

December 5, 1950: The Day of Aurobindo’s departure. That 
day, Aurobindo gave up his mortal body. The people of 
Pondicherry proclaimed that day, that for 5 days, till such time. 
that his mortal body was kept for viewing by his followers and 
disciples from all over the world, it continued to look resplendent. 

~There was no sign whatsoever, of any decay on it. After the S“ or . 
the 6" day, whether a little decay had started occurring or not, . - 
there is no indication of it. 

December 9, 1950: Aurobindo’s dead body was placed in a 
“Maha Samadhi”. Thus ended the life of a revolutionary, an 
ascetic and of one life. Similarly innumerable bodies and lives end 
every day. That day also, 4 number of people will have died. . 
Aurobindo’s life is also included in that number. ve 


MAIN EVENTS OF LIFE IN ORDER OF SEQUENCE 
1872: Born in Calcutta on the 15% of August 1872. Father 


was an officer inthe British government and he was a staunch 





ee 
‘ ~ 
~~ 
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devotee of the government. His mother had received patriotism as 
2 SEE ee i 7, he proceeded to England with his two 
Pee easrottiers Although he received the initial education jn 
Darjeeling, yet formal education began in England. | | 
1879-1883: Aurobindo’s revelation of his brilliance; received 
knowledge of many foreign languages; wrote poetry son the “Fox 
earn aoe Received scholarship because of his intelligence and 
knowledge; passed the ICS and many other examinations with 
flying colours. Did not qualify because he did not participate in 
the horse-riding test of the ICS. Appointed Secretary of “The India 
aston, Establishment of an organisation called “Lotus and 
Dagger” in London. The organisation's aim was to try for India’s 
independence. This was a secret organisation. 3 

1893-1900: Introduced to the Maharaja of Baroda. With the 
help of a friend, arrangements were made for a job in Baroda. 

Return to India. Residence and job in Baroda. Publication of 
revolutionary articles in “Indu Prakash” published from Bombay. 

Thorough study of Indian literature. Practise of “Yoga” in the 
form of “Pranayam”. Meeting with the yogi Lele. Contacts with 
many revolutionary organisations. Continuous creation of poetry. 

1901: Advertised for marriage. Before marriage, determined 
not to enact “Chandrayan”. Marriage in Calcutta to Mrinalini Devi 
without any rituals. 

1902-1905: Going to Calcutta during the holidays, every year 
and organising and encouraging revolutionaries. Awakening 
nationalist powers and organisations. 

Partition of Bengal. . 

Planning of the Bhawani temple. 

Accelerating the revolution and communicating speed. 

1906: On the request of Bipin Chandra Pal, temporary edition 
of his magazine “Vande Mataram”. s 

Resignation from the job at Baroda. 


Arrival at Calcutta and taking on the job of the Principal of . 


the National College. 

Emphasis on the declaration for full independence. 

Presentation of a Five-point programme for the freedom 
struggle. 

1907: Was present at the Surat convention of the Indian 
National Congress and played the main role and co-operated with 


the extremists. Presided over a separate session organised by the 
nationalists. 
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Government’s anger on “Vande Mataram”. 


Freedom from allegations. . 
1908: Made captive in the Alipur Conspiracy Incident. Various 
kinds of philosophical experience in the prison. ) | 
- More inclination towards spirituality. | 
1909: Freedom from prison. 
Establishment and editing of “Dharma and Karma Yogin’. 


1910: On the call of the inner self, departure from British 
India, to Chandranagar. 


Arrival in the French colony of Pondicherry. ! 

Plan to be arrested by the British government. ) 

Appointment of an officer of the Secret Service division as a 
cook in his house. 

Abatement of various kinds of mischief by the British 
government, in Pondicherry through Yogic powers. 

More and more attachment for the practise of Yoga. 

1914: Arrival of Shri Ma in Pondicherry and her meeting with 
Aurobindo, 

Publication of the periodical “Arya”. 

1918: Death of wife Mrinalini Devi in Calcutta. 

1920: Arrival of Shri Ma in Pondicherry on a permanent basis 
and residence in Aurobindo’s residence. 

Assistance of Shri Ma in Yogic devotion and arrangements in 
the house. 

Beginning of the extension of the Ashram. 

1926: Acquisition of mental training. 

Acquisition of “Siddhi” by Aurobindo on “Adhiman” on the 24" | 
of November 1926. | ) 

Yogic practise — the sole goal and progress in that direction. 

After the 24' of November 1926, Aurobindo had more or less 
taken recluse from public life. Although he continued writing and | 
continuously creating poetry, while practising yoga, yet, his 
contacts with the general public was broken. The belief of those 
disciples, who were living in. the ashram, and on their basis, 
among those disciples who were spread all over the world, that 
Aurobindo had predicted the destruction on the same tunes as 1m 
World War I if Hitler would come to power in future and become 
‘victorious and Aurobindo’s use of his Yogic powers to counter it, 
and push Hitler towards defeat. through his Yogic powers. In this 
way, he contributed to the safety of mankind. 

1947: Independence of divided India on the 15" of August, 
1947, on Aurobindo’s 75th birthday and broadcast of his message 


to his disciples and the people of India. 
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In his youth, Aurobindo was involved in the struggle for 
India’s freedom and now his spirit started progressing towards 
Yoga. So, while retiring from the struggle, he announced that 
“Tord Krishna is himself now taking up the task of India’s 
freedom.” Then, India was partitioned. After Independence also: 
for three years Aurobindo lived on this earth. But, there is nG 
mentionable incident of his life of this period. Why only this, 4, 
we have written in the previous pages, mostly after his arriva] in 
Pondicherry, in 1910 aid after the 24" of November 1926, detaij, 
of no mentionable incident of his life are available. 

1950: Died on the 5% of December 1950. His body was kept 
for 5 days for the last viewing of his disciples. His dead body was 
set up in a “Samadhi” on the 9" of December 1950. 


29. Periodic serialization of Aurobindo’s 


compositions | 
3 | 


Whatever Aurobindo has written, is written in English 
only. A list of his year-wise compositions is presented here. To | 
make this list a part of his life is essential, because those who’ 
were inspired by his personal life have been devoured by death, or 
are dying. This is a natural process. Therefore, his creations are! 
the only means, which can tell us something about his life, his, 
works and his contribution to the resurrection of India. | 

Not only this, but his biography after November 1926,; 
generally remains incomplete. Therefore, a little hint of his later! 
life can be got from the list of his year-wise compositions. | 

This is not the only reason for publishing this list here. 
Another reason for this is that these books are much ‘talked about 
the world over, they are studied and seminars organized after 
these. There is a demand for these, not only in India, but the 
worldiover: = =~ ~~ | 

That this is a‘compléte list of his writings, we cannot claim. 


pie. However, we have tried that the maximum number of them are! 


mentioned here. Some other books may have been published! 


elsewhere, or maybe someone still has a manuscript with him. 
1, May it be so. e 


: 
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year 1893-94: 


1. New Lamps for Old 

2. Bankim Chandra Chatterjee 
After returning from London to India, Aurobindo had started — 
getting engrossed in revolutionary activities. In the “Indu 
Prakash”, from Bombay, he started writing this series of 
articles. The first writings were in 9 issues, from the 7 of 
August eee oe a 6'" of March 1894 and the second serial 
was published in 7 issues from th iS 

Se eon e 16" of July 1894 to the 


Year 1895: 

1. Songs to Mirtilla and other poems — the first edition was 
published by Lakshmi Vilas Printing Press in Baroda, for 
personal publication. 

The second edition was in 1909 and again 1923, by the 
Arya Publishing house in Calcutta. It was collected in 
“Collected Poems and Plays” and published again in 1942. 


Year 1896: 
1. Urvashi - it is estimated that it was published by the 
Lakshmi Vilas Press in 1896, for personal distribution and 
was republished in 1909 in Calcutta. It was added to , 
“Collected Poems and Plays” and was republished in 1942. 


Year 1906-10: 
1. Vandemataram - this magazine was published till 
September 1908. 
2. Karmayogin-this magazine was started on the 27" of June 
1909 and continued till 2"4 of April 1910. 


Year 1908: 
1. Advice to National College Students. 


2. The Present Situation ; 
These two lectures, given by Aurobindo Ghose, were 
published in 1908. Now they have been included in his 


collection of lectures. 


Year 1909: | 
1. The open letter to his controlman. | 
2. “Dharma” — weekly in the Bengali language. 
It was first published in Calcutta in 1909 and chen, was 


republished in the series of “Karmayogin’” 
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1910: 
Rae his arrival in Pondicherry Aurobindo had written an artic}, 


é Beek «39 ‘in “Suprabhat”. Later, both th 
Bengali in “Bharati” and one in Sina? ese 
Laie were republished from Pravartak Publishing House, 


Chandranagar, in 1922. 





Year 1911: : 
“Vikramorvashiyam” — this was an adaptation of the Sanskrit play 


of the same name, by Kalidas. Its first edition had been publisheq 
from Calcutta in 1911, and later, with a few corrections, was 


republished from Pondicherry. 


Year 1914 - 1921: 
“Arya” — publication of this magazine was started on the 15% of 


August, 1914 and continued till January 1921. a series of articles 
continued being published in this. These were later, published in 
a book form also. 


Year 1915: 

Ahun and other poems - the first edition was published form 
Pondicherry and contained 25 poems. Later, they were included 
~in-“Gellected-Roems and Plays”: 


Year 1918 (Estimated): 


The ideal of the Karmayogin. Its first edition is not available 
anywhere. Later, it was republished many times from 
Chandranagar and Calcutta. The ‘12 essays included were earlier 
published in “Karmayogin”. The last messages have been written 
by Sister Nivedita. 


Year 1919: 


1. The Pravrtak Publishing House, Chandranagar published 
the Uttarpara Speech — the first edition, in August 1919. it 
was first published in the 1:* and the 24 issues of 
“Karmayogin” in 1909. | 

2. Kathopanishad — it was first published in issues number 3 
and 6-10 of Karmayogin. Later, Astekar and Company of 
Pune published its first edition. | 

3. The Ideal of Human Unity — it was first published in the 
issues of Arya, from September 1915 to July 1918. later, 
in 1919, it was published in a book form from Madras. 
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After this, in 1950, its second editi 
the Aurobindo Ashram. vo Was publisheditrom 


Year 1920: 


1L- 


The seven Upanishads - in the beginni 

published in Karmayogin, issues of re ot JRL COORe 
Volume 1, of the 2"¢ issue in July 1909. the 31s. 39nd and 
34" issue in 1910. in 1920, Astekar and Company of Pune 
published along with its Marathi translation, the Eash 
Kane and Mundak Upanishads. 
Dayanand -— the first edition of “The Man and-his work 
together with Dayanand and Ved” was published in 1920 
in Gurukul Kangri University. This article was republished 
in the “Vedic Magazine” was republished in book form. 
Later, it was included in a book called “Bankim, Tilak, 
Dayanand”, which was published in 1940. 
The Romance in India — the collection of four articles 
published in the issues from 1 to 4 of volume 5 of Arya 
was, for the first time, published in 1920 in 
Chandranagar. ; 

Ideals and Progress -— this collection of articles published 
on various occasions in various issues of the magazine 
“Arya” was published by the Arya Publishing House, 
Calcutta in 1920. 

The Superman - a collection of three articles published in 
Arya magazine published in 1920. 

Evolution - a collection of three articles from Arya 
magazine, published in 1920. 

Thoughts and Glimpses — collection of articles from Arya 


‘magazine, published in 1920. its second edition was 


published in 1923. 

War and self determination - articles from magazine 
published as a collection from Madras in 1920. . 
Aurobindo’s Patra — collection of some letters written on 
various occasions was published in 1920 by Pravartak 


Publishing House, Chandranagar. 


Year 1921: 


1 


Ish Upanishad - translation along with criticism and 
analysis of articles published in Arya magazine in 1915 
was published by Arya Publishing House, Calcutta in 


1921. 
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The Yog and its object — published by Pravartak 
Publishing House, Chandranagar in 1921. : 

Love and Death -— collection of articles from “Shama” 
magazine published from Madras in 1921. : | 

A system of National Education — collection of articles 
published in Karmayogin in 1910, published from Madras. 
Kalidas’ Seasons - collection of three articles form 
Karmayogin in 1910, published from Madras. 

The Age of Kalidas — first edition published in 1921 by 
Tagore and company, Madras é | 

Calcutta Review — this, along with a few articles were later 
included in a book called “Kalidas”, which was published 
by Arya Sahitya Bbavan, Calcutta. , 

The brain of India — collection of articles written in 1909 in 
Karmayogin, was published in 1921. 


vear 1921; 


1 


Ma, slave and free — articles written in Karmayogin in - 
_ 1909 for personal distribution’ were published as a 


collection in Chandranagar. 

Baaji Prabhu - articles written in Karmayogin were 
published as memoirs in Pondicherry. 

Essays on: the Gita —- publication of the first edition of 
essays under this heading published in the Arya magazine 
from Madras and the second edition in 1926 was 
published under the name “Essays on Gita” — first series. 
The second chain of articles of Essays on the Gita was 
published from Calcutta in 1928. later, in 1950, it was 
even published from New York. 


4. The National Value of Art — writings published in 
“Karmayogin” in 1009 were published as a collection from 
Chandranagar. 

9. Speeches of Sri Aurobindo — one volume published in two 
parts. The essays in the first part had earlier been 
published in “Vandemataram’” Magazine. 

6. Kara Kahani — the Bangla edition of “The Story of Prison 
Life” published earlier by Pravartak Publishing House, 

_ Chandranagar. ; 
ear 1923: 
He 


Two translations of the national song “Vande Mataram” in 
Prose and poetry published from Chandranagar. These 
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had earlier been published in the magazine “Karmayogin” 
in 1909. 
2. The need for Nationalism and Other Essays — a collection 
of five essays published earlier in “Karmayogin” in 1909. 
3. Songs of the Sea — the English translation of Chittaranjan 
Das’ Bangla poems “Sagar Sangeet” done by Aurobindo. It 
was published from Madras. 


Year 1924: 
1. The Centuary of life - the poems of published in 1910 in 


“Karmayogin” and in 1917 in Arya magazine were published as a 
collection from Madras. 


Year 1928: | 
1. The Mother — first edition was published by Arya Sahitya 
Bhavan, Calcutta. 


Year 1929: | 
1. Kalidas — collection of articles published from Calcutta. 


year 1933: 
1. The riddlés of the World: articles written in response to a 


few questions were first published from Calcutta. 


Year 1934: 

1. The teachings arid Ashram of Sri Aurobindo - the first 
edition published from Pondicherry. The second edition 
was published as the second part as “Sri Aurobindo and 
His Ashram”. 


Year 1935: 

1. Six poems —- published along with the Bangla translation 
from Chandranagar. At the end of the collection, some 
letters and notes of the author have been included. 

2. Lights on Yoga - summary of letters written to his pupils. 
The first edition was published from Howrah. In the 
second edition,.in 1942, provision had also been made for 
a contextual explanation of the Sanskrit words. 


Year 1936: a | 
1. Way sage of Yoga —- summary of letters written to disciples. 
Published from Arya Publishing House, Calcutta. 
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1937: . aon; ; 
SECTS robindo — portrayal of Aurobindo’s life. Publisheg 


from Arya Publishing House, Calcutta. 


Year 1939-40: , 
1. The Life Divine - published in two volumes by Arya 


Publishing house, Calcutta. It has a collection of the . 

articles published in Arya magazine from 1914 to 1916, 

Its American edition in 1040 pages was published from 
New York by the Aurobindo Library in 1949. 

2. Bankim, Tilak, Dayanand - a collection in book form of 
articles published earlier by Arya Publishing House, 
Calcutta. 

3. The Man that Passed - a collection of articles published at 
the death of Ramesh Chandra Dutt published in 


Karmayogin in 1909. 


Year 1942: : ; 
1. Collected poems and Play — published in two volumes. The 
first edition was published by Sri Aurobindo Ashram, 


Pondicherry. 


Year 1944: 
I. On the War - first edition was published by Arya 
Publishing House, Calcutta. 
2. Letters of Sri Aurobindo and The Mother - first edition. 
Later, on the publication of the second edition, they were 
included in “Messages of Sri Aurobindo and The Mother” 


Year 1946: 

1. Poems - Past and Present — these poems had earlier been 
published in “Advent” and “Sri Aurobindo Circle”. Its first 
edition was published by Sri Aurobindo Ashram, 
Pondicherry. 

2. Hymns to the Mystic Fire — the first edition had the hymns 
published earlier in Arya magazine. It also had a preface. 
It was published by the Aurobindo Ashram, Pondicherry. 


Later, in 1952, on the occasion of the republication, more | 
hymns were included. 


Year 1947: 


1. Letters of Sri Aurobindo -— besides Sru Aurobindo’s 


‘Letters to Disciples’, these letters were published by Sri 
Aurobindo Circle, Bombay 
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2. 


3. 


The Significance of Indian Art - articles published in the 
Arya magazine under the heading “In Defence of Indian 
Art” was published by the Aurobindo Circle, Bombay. 

The Spirit and form of Indian Polity — as earlier, published 
from Bombay. : 


Year 1948: 


ie 


oS 


More Light on Yoga —- summary of letters written by Sri 
Aurobindo to his disciples, published by the Aurobindo 
Ashram, Pondicherry. } 

Sri Aurobindo and His Ashram - revised edition of a 
collection of earlier publications brought out by the Arya 
Publishing house, Calcutta. 

The Synthesis of Yoga — the first part under the name of 
“The Yoga of Divine Works” was published by the 


Aurobindo Library, Madras. Twelve of its essays were © 


published in an issue of Arya in 1915. Its American 
edition was published in 1950 from New York. 
The Doctrine of Passive Resistance —- a collection of essays 


published by Arya Publishing House, Calcutta. 


Year 1949: 


1. 


3: 


Letter of Sri Aurobindo — second sequence of summary of 
letters written to his disciples, published by Aurobindo Cicle, 
Bombay. 

After the War — collection of articles published in Arya 
magazine, was republished by Sri Aurobindo Ashram, 


Pondicherry. 
The Human Cycle — collection of articles published in Arya 


magazine in 1916-18, were republished by the Aurobindo 
Ashram, Pondicherry. Its American edition was published 
from New York, in 1950. | 

Letters of Sri Aurobindo — the third sequel by the same 
name. Published by the Sri Aurobindo Ashram, 
Pondicherry. ; 


Year 1950: 


1. 


2. 


Savitri -A Legend and a Symbol, Volume I — its first page 
has been started in Aurobindo’s hand writing. The 
Aurobindo Ashram, Pondicherry, also published it. 
Thoughts from Sri Aurobindo — First series — collection of 
articles on. various subject written by Aurobindo. 
Published by Aurobindo Ashram, Pondicherry. 
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Year 1951: 


1 
2. 
3. 
4. 


2: 


Savitri - A Legend and a Symbol: Volume 2 and 3 _ 
published by Sri Aurobindo Ashram, Pondicherry. 

Letters of Sri Aurobindo - 4" series — published by g;; 
Aurobindo Ashram, Pondicherry. ; 

Letters of Sri Aurobindo on Savitri — published by g;7; 
Aurobindo Ashram, Pondicherry. 
Conversations of the Dead — collection of articles written in 
Karmayogin in 1909. 

Science and Culture - collection of some selected essays. 
Published by Sri Aurobindo Ashram, Pondicherry. 


Year 1952: 


1. 


The Problems of Rebirth — collection of articles written in 
Arya magazine in 1921. published by Sri Aurobindo 
Ashram a 

Cane Upanishad - collection of articles published in Arya 
magazine in 1915-16. published by Sri Aurobindo 
Ashram, Pondicherry. 

A Glossary of Sanskrit Terms in Life Divine — published 
from Sri Aurobindo Ashram, Pondicherry. i 
The Supramental Manifestation Upon Earth - collection of 
essays published in “Bulletin of Physical Education” in 
1949. published by Sri Aurobindo Ashram, Pondicherry. 
Letter of Sri Aurobindo on Mother - published by 
Aurobindo Ashram, Pondicherry. 

Messages of Sri Aurobindo and The Mother — published by 
Sri Aurobindo Ashram, Pondicherry. 

Life, Literature, Yoga, New Letters with Questions - 
republication of letters published in “Mother India’ 
magazine. 

Science of Sri Aurobindo and The Mother — published by 
Sri Aurobindo Ashram, Pondicherry. 

Last poems — published by Sri Aurobindo Press, 
Pondicherry. 


Year 1953: 


ie 


Element of Yoga — new letters with questions along with 
cuswers to questions asked in 1936. published by Sri 
Aurobindo Ashram, Pondicherry. 

The Message and the Mission of Indian Culture - 
published by Sri Aurobindo Ashram, Pondicherry. 
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3. At Upanishad —- published by Sri Aurobindo Ashram, 
Pondicherry. 

4. The Future Poetry — revised edition of poems published in 
Arya magazine in 1917, by the Sri Aurobindo Ashram, 
Pondicherry. 

5. The Foundations of Indian Culture - collection of essays 
written on various subjects published in Arya magazine, 
by Sri Aurobindo Ashram, Pondicherry. 

6. Sri Aurobindo on Himself and The Mother —- collection of 
letters and notes written from time to time, on the basis of 
his philosophical experiences, his life and his activities. 
This is the first volume of “Sri Aurobindo International 
University Centre Collection”. It was published from 
Pondicherry. 

7. The Mind of Light — this is the “Supramental Manifestation 
Upon Earth” published under a different name. It-was 
published from New York. . 


Year 1956: 
1. Songs of Vidyapati — based on the songs of Vidyapati Published 
by Sri Aurobindo Ashram, Pondicherry. 


Year 1957: 
1. Ilian - published by Sri Aurobindo Ashram, Pondicherry. 


Year 1958: 
1. Rodogun -—- published by Sri Aurobindo Ashram, 
Pondicherry. 


Year 1959: 


The Wazirs of Basra — published by Sri Aurobindo Ashram, 
Pondicherry. 
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: ASTROLOGY, VAASTU, PALMISTRY BOOKS 


Dr. Bhojraj Dwivedi 

Hindu Traditions and Beliefs : A Scientific 

Validity (Question &ANSWer) .........cceese00e- 95.00 
The Mystical world of Palmistry ..............++ 295.00 
The Mystique of Gems & Stones (4 colour) 250.00 
Kalsarp Yoga Aur Ghatvivah .............sss2es0008 200.00 
Sampuran Vaastushastra ..........sssssseesserceseress 200.00 
Remedial Vaastushastra ............0scssserssseseeesees 200.00 
Commercial Vaastushastra ...........ssessceessseeee 200.00 
Feng Shui : Chinese Vaastu Shastra ............ 195.00 
Vaastu Inquisitiveness and Solutions........... 195.00 
Pyramid and Temple Vaastu ...........sss-sssses0+s 195.00 
Yantra, Mantra, Tantra and 

Occult Science rarecercusctectreccceeteteriessctiedctevess 195.00 
Environmental Vaastu ........sssccsssssssseeceesesense 150.00 
Wonderful world of Numbers ...........s.ss00+0++ 195.00 
Astrology & Wealth 

(Jyotish Aur Dhyan Yo) ........ssscsesesesseecsesssees 95.00 
Jyotish Aur Rajyog ............ sesereatenrexectareastened 95.00 
Studyof Omens irnncesstecttcst ct scncscie: 95.00 
Jyotish and Sanatan Yog .........ccscssscesesecesaseeees 75.00 
The Astrological Analysis of Earthquake ....... 60.00 
Thumb! The Mirror of Fate ............ececececes0-. 150.00 
Change Your Name Change Your Rate Serccs: 95.00 
Ascendant Gemini ................. seeaseacesstereceentes: 150.00 
Ascendant Libraececernc cnc. 150.00 
Ascendant Aries scttes cercscesstsceccccetvecSeorescecesse. 150.00 
ASCENCANts] RUIUS peter t eee enn Les 150.00 
ASCendantiVig§To mtn terccine isn 150.00 
Ascendant Scomiolsenennsnr es 150.00 
ascendant Leovcttna een a 150.00 
Ascendant Cancer .........ssssssesssssesssssssescescoseees 150.00 
Ascendant Capricorn .......ssscssssssseeececeossesessce 150.00 
Ascendant Aquarius .........ssscsessssssesscesoseses..,. 150.00 
Ascendant Sagittarius ......0....sssccsssssseseostecss... 150.00 
Ascendant Pisces ........sssssssscseesesssseseesescesecc., 150.00 
Brijesh Kumar 

A SCTOIOBY ecrrrracscrr een Ne 45.00 
Falistty srees. cern eee ee toe 45.00 
Shashi Kant Oak 
Naadi Erediction srs etter rea inst nren ie 95.00 





Ajay Bhambi 

Sun Signs & Forecast 2009 ...........sscscesssese, 150.00 
Pt. V.K. Sharma 

Magic of Numbers (About on Numerology) 195.09 


Shane of the Hand Etercrsccsscceccrsecssesescersseeecttes! 95.00 
Occult Lines on the Han ............ccccecessesecess 150.00 
Pt. Gopal Sharma 
COMPFEheNSIVEIVAASUU Mecsescscecescecsecerstenseenenett: 75.00 
Wonders of Numbe®s .........c.ccccccscssssscccseccceeees. 60.00 
Laxmi Pravesh' Kise HO <........ccccsscscecccsedocces<. 95.00 
Pt. Gopal Sharma, Dr. D.P. Rao 

Pyramid Power & Vaastu .........cs0-ssscssecesseees 195.00 


Advance Feng Shui (For Health and Happiness) 
195.00 


Sri Sai Science of Griha Vaastu ..............000. 195.00 

Vaastu and Pyramidal Remidies .................. 195.00 

Shri Sai Science of Vaastu......... sucesso eaten 195.00 

Ways to Attract Wealth ............csscssssssssceccesees 95.00 

Acharya Vipul Rao 

Magic Numbers (About on Numerology) ...... 95.00 

FLY DMOUSIN Nersrssecterctstseccscsceercoeeioseceoeteceeccste 95.00 

Dr. Gopal Das Neeraj 

Astrology: The 3rd eyes of the Vedas ............ 95.00 
Cheiro 

Cheiro's Language of the Hand (Palmistry) ... 95.00 
Cheiro's Book of Numerologyfercn ne 95.00 
Cheiro's Astro Numerology & Your Star ....... 95.00 
Cheiro's Book of Astrology .......csceccescsceseeceseee 95.00 
Er. R. Prasad 

The Magic of Feng Shui ..........ccccscscscsesseoeess 120.00 
The Magic of Vaastu Shastra ......ccceececcesecoeee. 120.00 
Kuldeep Saluja 

Building & Construction .......cesceecseseeeoeeceeeeee. 75.00 
Marriage’& Career cnet hn a ae 75.00 
ElOUicvstretseerrcee ns ne Uh ON A Se 75.00 
Interior Decoration .........ssccsssssssecssseeessseccceccons 75.00 
Good Health tsetse its cn 75.00 
Wealth, Prosperity & Fame ..ccssecccsceccccsescccose. 75.00 
Industry & Business ...0....ccecccscesescssseccosecccsssee 75.00 
Eat Sc Office peeve ster 0 at ws oes hows 75.00 


Pyramid Vaastu Sheer Cheating (4 Colour) . 195.00 
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DIAMO 


waroop Roy Chaudhary Each :150.00 
amic Memory English Speaking Course Hindi, 
Marathi, Malayalam, Telgu, Kannada, Oriya, 
_ Bengali, Gujarati 


Bis 
Dyn 
Tamil, 


ese 
aearic Memory Letter Drafting Course 

ne cansccctbaeme geet 150.00 
rearetnenant oar Course meen 225.00 


amic Memory Computer Course vn 
Diamond Essay, Letter & Paragraph Writing 


(For Senior Classes) ...+.+...0+8+- sesatateosetes sesseeneccen 60.00 
Learn French in 30 days through English........ 95.00 
Learn Hindi in 30 days through English ......... 95.00 
30 Din Main Agnreji Seekhen Hindi Se .......... 60.00 
Learn Kannada in 30 days through English .....60.00 
Learn Tamil in 30 days through English ......... 60.00 
Learn Telugu in 30 days through English ....... 60.00 
Learn Malyalam in 30 days through English ..60.00 
Learn English in 30 days through Malyalam ..60.00 
Learn English in 30 days through Kannada .....60.00 
Lear English in 30 days through Tamil tcscesee 60.00 
Lear English in 30 days through Telugu ....... 60.00 
Learn Telugu through Hindi in 30 days........... 60.00 
Learn Hindi through Malyalam in 30 days......60.00 
Learn English in 30 days through Gujarat ...... 50.00 


Learn English in 30 days through Assamese ... 60.00 
Learn Assamese in 30 days through English ...35.00 
Lear English through Hindi in Thirty Days ..60.00 
Learn English through Gujarati in Thirty Days30.00 


Learn Urdu through English in Thirty Days ...25.00 
Learn Bengali through English .............:0s::+0+ 35.00 
Bengali Learning & Speaking 

Course through English & Roman...........+s+ 30.00 
Assamese Learning & Speaking Course.......... 35.00 
Leam Arbic through English in 30 days .......... 95.00 
Learn English through Arbic in 30 days .......... 95.00 
Learn Bengali through Hindi in 30 days ....... 110.00 
Learn English through Bengali in 30 days .... 110.00 
Learn Marathi through Hindi in 30 days ......... 60.00 
Learn Hindi through Marathi in 30 days ......... 60.00 
Learn Punjabi in 30 Days through Hindi ........ 75.00 
Learn Punjabi in 30 Days through English .....75.00 
Prabhakar Machwe 

Learn & Speak 15 Indian Languages ...........-+ 60.00 
Tarun Chakravarty : 


Dynamic Memory Common Errors in English 110.00 
Dyzamic Memory COMmoOn Errors in Spoken English! 10.00 


Dynamic Memory Idioms & Phrases .........:.-: 95.00 
Computer Dictionary ............... Oe tereese | 150.00 
Dictionaries 
Diamond English-English-Hindi ...............++- 250.00 
Diamond Hindi-English Dictionary ............:+- 250.00 
Diamond Little English Dictionary ............-+ 170.00 
Diamond Pocket English Dictionary ......+...-. 110.00 


Diamond English English-Hindi Dictionary . 250.00 
nd Leamers' Eng.-Eng.-Hindi Dictionary 180.00 


LANGUAGE SERIES 





Diamond Hindi-English Dictionary ............... 110.00 
Diamond Hindi Shabdakosh ...........cce:ceses-es 250.00 
Diamond Hindi Shabdakosh ............scecceseeee 170.00 
Diamond Hindi Shabdakosh (Mini) ............... 60.00 
Diamond English-English-Hindi ...........0c0.....-. 95.00 
Diamond Hindi-English Dictionary ............... 110.00 


Diamond Anglo-Assamese Pocket Dictionary . 60.00 
Diamond Anglo-Assamese Pocket Dictionary . 40.00 
Diamond Hindi English Dictionary (Small) .. 110.00 


Practical English-English Dictionary ..............- 95.00 
Gem English Dictionary ...........:::csscssseseceeeeress 70.00 
Mini English-English-Hindi Dictionary .......... 60.00 
Mini Hindi-English Dictionary ................00000.- 50.00 
Diamond Pocket Dictionary ...........c:sc:ssceseserees 40.00 
Diamond Petite Francais Francais Dictionaire .60.00 


Diamond Petite Francais-Anglais Anglais 

Francais! Dict.(Mini) meccssccesesscceectcestet eesti 70.00 
Diamond Hindi Samantar Kosh ............s.0c-0.- 250.00 
Diamond Hindi Shabdkosh ..............cc0cceeee-es 110.00 
B.K. Chaturvedi 

Love Letters fori You Seccccsescetercerctncrene ene 60.00 
Dr. B.R. Kishore 

The Book of Best Quotations ..............:cescssssees 95.00 
Dynamic Business Letter Writing ...............00+. 60.00 
Everyday Complete Letter Writing ..........-...0.. 60.00 
Chess for Pleastire \o.c0.cccccccccasssssesntenstermecereteees 60.00 
Kailash C. Bahl 

How to Pass Learner's Licence Test ...........+-.+. 50.00 
Children Road To Safety .........c.s:cssccssseseeseeseers 75.00 


BOOKS IN PRESS 
Lear Hindi through Kannada in 30 days 
Lear Kannada through Hindi in 30 days 
Learn Malyalam through Hindi in 30 days 
Lear Hindi through Telugu in 30 days 
Learn Tamil through Hindi in 30 days - 
Learn Hindi through Tamil in 30 days 
Learn Gujarati through English in 30 days 
Learn Hindi through Gujarati in 30 days 
Learn Gujarati through Hindi in 30 days 
Learn English through Marathi in 30 days 
Learn Marathi through English in 30 days 
Learn Hindi through Punjabi in 30 days 
Learn English through Punjabi in 30 days 
Learn Assemese through Hindi in 30 days 
Léarn Hindi through Assemese in 30 days 
Learn Oriya through English in 30 days 
Learn English through Oriya in 30 days 
Learn Hindi through Oriya in 30 days 
Learn Oriya through Hindi in 30 days 
Learn Urdu through English in 30 days 
Learn English through Urdu in 30 days 
Learn Hindi through Urdu in 30 days 
Learn Urdu through Hindi in 30 days 
Learn Konkani in 30 Days through English ce 
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= COMPUTER BOOKS: 
r a os ey 7 STs7 
aoe) _ Biswaroop Roy Chowdhury 
| TE y In today’s cyber world, not knowing about computer is nothing less than 
‘COMPUTER, asus a lu 
: 4 Hie re (2)1 necessity. This book has been brought out keeping this necessity in mind, [p 
ge At this book the fantastic story of the computer from its inception to its Vital state 
a & from MS-Office to Window XP/Vista, a reader will getall he wants to know 
. about computers.Computer will be as clear as your drinking water. 
Dynamic Memory Windows Vista & Office 2007 me 
Devender Singh Minhas peut 
open run way for new introductions. In this field as well, every new version 
overrides old version and comes forward with yet more power & features. Ss UW ice 
; 1. a eA 
lity. Devender Minhas has once again done his wonderful job. Nae 
the novality Rs. 200.00 hm SS 
Devender Singh Minhas 
In the hi-tech world, not knowing about the computer is nothing less than 
touches our every aspect of life making it easier and comfortable. So, knowing 
about computer and its uses are no more a knowledge but a necessity. This 


DYNAMIC MEMORY COMPUTER COURSE 
he Tiiteans 
REG aIUNe 
i 41V) illiteracy. Knowing about computer and its uses is no more a luxury but a 
Bt on covered, Every nuance from hardware to software, interest to networkin 
The technology of Windows and internet to computer system has created an {: ce Lena aa 
Window Vista is one such latest version & this book updates its readers, with /e 
Dynamic Memory Windows 98/XP & Internet — 
illiteracy. Computer has become an intergral part of our life. Computer 
book has been brought forth keeping this necessity in mind. Rs. 110.00 
ph Sete et UE ; 





dont ee So er ey 

Dynamic Memory Internet & E-mail 

Davinder Singh Minhas Ww 

In today’s educated world, not knowing about Internet is nothing less than fF : 
illiteracy. This book will bea handy tool to become an expert on Internet. Every 7” 
Step from the equipments you need to have an Internet to the method of | 
approaching an Internet Service provider. From E-mail to Internet safety and } 
from Web browser to ¢-commerce, a reader will get all inthis book. Rs. 110.00 } sR 
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CEU Dynamic Memory Internet Dictionary 
INTERRET Tarun Chakarborty 

: This Internet Dictionary contains almost all the necessary Internet 
OIC Toh Terminology. Surely, it will benefit all those who are NET Savvy and willing to 
= = know more about the endless world of WorldWide Web (WWW). Rs. 110.00 
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~ Dynamic Memory Computer Dictionary COMP UTER 


Tarun Chakarborty DICTIONARY 


Ty eam CRE a De 7 
Ameer 


This dictionary is an essential guide to modem com i ; fomacee 
e , puter terminology and jargon eS SANS 9 nt 
and contains hundreds of straightforward definitions, €xample sentences and | 
usage tips. The terms are illustrated wherever possible for the convenience of juga 
the readers. Rs. 110.00 —— 


Books can be requisitioned by V.P.P. Postage charges will be Rs. 20/- per book. 
For orders of three books the postage will be free. 
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Without problem 
choose book of your favourite author 
Biswaroop Roy Chowdhury 


SN 


One Minute Mind Memory 
In the present spell of highly competitive time, where 
knowledge, qualifications and skills are so richly available 
is people, the next parameter which can decide the overall 
merit is memory. It is an art of quick retrival of what you 
have in the stock of your mind. Means what you have is 
alright, but what you can pull out instantly from your mind 
system, on the hour of need, is paid most. This book is 
designed to make your mind capable to earn that premium 
Invisible Doctor 

This book tells about the doctors, medical researchers, and 
the hundreds of other people who have used me to cure a 
huge varicty of illnesses and combat even the most 
incurable diseases. The authors of the book Biswaroop Roy 
Chowdhury and B K Chandra Shekhar. 

Memory Unlimited 
This book is a collection of examples from various areas of 
S 


oes 4,03 
—a tna am ad 


AANA 


_.a——-<. ——— 


lence, commerce and arts showing how Advanced 
{nemonics can be helpful in improving the learning speed. 
Memory, Mind & Body 
emory, Mind & Body is the masterpiece by a master 
mind. It is another magnum opus by the renowed memory 
master. Biswaroop Roy Chowdhury, whose amazing work 
Dynamic Memory Methods was a record-breaking Gig 
bestseller of the millennium, running into several reprints 
ina short span. 
Dynamic Memory Methods 
S===29 Dynamic Memory Methods is a bestseller on memory 
developing techniques. This book deals with the use of 
scientific memory techniques. This book deals with the use 
of scientific memory techniques for memorising faster and 
retaining it longer. 
Impossible.. Possible... 
This book is about change. Poeple by nature are status 
uoists. This book will tell you how you can change the 4;- © Seah 
way you think, act and behave. The chronic patients can SES 
recover, the habitual failures can turn around. | 
Vocabulary@100 Words/hr 
Whether you are a businessman, ora student, if you want to 
remember everything this book is a must for you. It deals 
with how to improve concentration Memorising difficult 
biological diagrams. 
Memorising Dictionary Made Easy Peat 
Memorising Dictionary Made Easy will be immensely 4 
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seful to all. The book identifies every new word witha @ 
Key and Memory Link, which connect the new word witha ] 
more identifiable word and in the process get firmly lodged @= 
in the reader’s mind. , 


Books can be requisitioned by V.P-P. Postage charges will be Rs. 20/- per book. — 
For orders of three books the postage will be free. : 
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IF YOU WANT GOOD HEALTH CHANGE 
YOUR STYLE OF DIET 
Dr. Bimal Chhajer’s Popular Books 


In this modern era when people 
ir. Himal Chalet’ | ave sedentary lifestyles, suffer 
from_excessive stress, and are 
prone to lifestyle diseases, we 
should avoid intake of oils. The best 
and the minimum possible is 
“Zero’, Thus the Zero Oil Cook 
Book. The Zero Oil recipes are 
equally tasty and more healthy. Tell 
‘me, “Do you need Oil or Taste?” 















¢ Zero Oil Cook. Book 





_° ORI Bae erst | + Zero Oil Sweets 







° stl aitaet 151 area * Zero Oil 151 Snacks 
© SRT Hiaet Gisu Sisar Sen aH ‘ 1* Zero Oil South Indian Cook Book 
© aad wt sh fete 201 ater fecg - 201 Diet Tips for Heart Patients 







° SSM UM sh tere 201 sen fra - 201 Diet Tips for Removal of Obesity 






° TeHe UM a few 201 ane ecg * “201 Diet Tips for Blood Pressure 
» Reif a fae 201 arene fecal - 201 Diet Tips for Diabetes 

\ : 
* Si. OMg Sl 7A Aen Raleags * Dr. Chhajer’s New Diet Revolution 






° Sl. GAS HI Ta MeHeNe amen Rateqgrt | ° Dr..Chhajer’s New Vegeterian Diet Revolution 






For Trade Enquiries & Catalouge contact 
Publisher and Exporters of Indian Books, published more than 1000 titles. 
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Fusion Books 
Presents 


ANNIETY, 
sup DEPRESSION 


WITHOUT DRUGS aun 


' WITHOUT TALE THERAPY 


{Dav SERVAN-SC HREIBER. ND. PUD. 
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T he Instinct to Heal by David Servan- 
Schreiber, himself a scientist and 
physician, is a wonderful manual to help 
reconcile our emotional and rational brains. 
He bases his prescription about how to 
improve our lives on a_ profound 
understanding of how our brain works, on a 
broad synthesis of the latest knowledge in 
neuropsychology, as well as his own clinical 
and research experience. 

The book takes a leap beyond conventional 
psychiatry and integrates contemporary 
neuroscience. research with a deep 


understanding of the emotional brain's 


innate tendency to heal. The author shows 
how one can ‘program’ the emotional brain 
so that it adapts to the present, instead of 
continuing to be stuck in one’s painful past. 
In this book he illustates that for healing, one 
needs not execlusively depend on traditional 
methods, but directly influence the emotional - 
brain by acting directly on bodily experience. 

The Instinct To Heal is an inspiring overview 
of the internal healing potential that exists 
within everyone—and this potential in our 
birthright: and is not dependent on drugs, 
Surgical procedures or hi-tech operations. 
The book is engaging and highly readable 
and packed with concrete suggestions about 
how to relieve stress, anxiety and 
depression. The author's advice is culled 
from scientific journals and his clinical 
experience. His accounts of patients 
alongwith his easy narrative style help 
readers see beyond ihe research studies. 
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DIAMOND POCKET BOOKS PRESENTS 


LITERATURE BOOKS 


e 
R.N. Lakhotia, Subhash Lakhotia 





Rabindranath Tagore 
Gitar jal ieee tercettesrcvestsccesecarcnseseeeseyecsnsecsneoes.s 60.00 
Coe Sina eA Te l eeicg (Oneuons nw Your icone Tax -2008 
AV OR Merrett re reer rea rrareatesesteccccesessonsannesset ! Answers as 
Boat ‘Accident (Translation of ukSdk Mwch) .95.00 | Guide to Tax Plans Lower Your Taxes 120.00 
Inside Outside (Translation of ?kj ckg)) ........ 95.00 | Income Tax for Doctors ........ccccecc 1 0.00 
Munsi Prem Chand Anshu Pathak = 2 22" 50.00 
GOdAAIE ine sccsceccseescasccusescsnssucsarsesencceesoresseasenese 150.00 | Simply Beautiful Home ................... 2 
sass wun 150.00 | Justin Lookadoo serraoLE BUND 
Rangbhoon PON ern retern sti awectececneceseescess Baico he ae on Breaking Opie ntaee 150.00 
BEIM a otecereee reer career career co reacecccthnecssterscsecesece : e;Dirtion; Dating i. 82 en eee : 
Sharat Chandra Chattopadhyay The Dirt on Drie Sarai iG. Sen ta a 150.00 
STiIcait UNE NE, Casice 195.00 | The Dirt on Sex... 130.00 
A Lustful Arson (Grehdah) ...... 150.00 | The Dateable Rules. nea, 
Renkint Chane Chatopadhaya esh Thani & Rajshekhar Mishra Sati 
Durgesh ee ae Mee rea rete ar eetcceerteenensscencsesses Bcicn RN, Sanyal Saccecsacesnecevtcrecesreere street 60.00 
waa ee BAO ae a rr 
yueation (Rann) att) sertestrecerctrdtereceentetceneces 150.00 aS S Wadhwaney ae Sacre 95.00} 
candel Controversi | 
The Death of a Bassnortirccscecctrecctvsscscsrcesessase 150.00 Venda Kumar & World Cup, 2003". 195.00} 
A argil :_ The Untold Story Rape 
Pasty ane Cr 195.00 Be ere ountain Ov Pictures) Seaseserscecacestts 95.00 
Running Around The Circle (Novel)............ 195.00 | H Pl aSiar 
Narender Sinha OWJCOTRI AVIS iCal esscccstecate ree eee 60.00 
StoryohRama PSO How Co} RlaygTabla reeset earn 60.00 
Story of Pee adie ern estG0 ow to Play Guitar poscecossnsecacevecedaccenentcenee ten 0.00 
GIMISEELRMe ae : How to Play Harmonium & Synthesizer ....... eae 
el sine) ow to Play Flute & Shehnai .................., 60.00 
MERE SE an ee 95.00 von nerD ingh Salo 
Nesraaie ‘ ' Wthout Fear Or Favour .........cccscccescesseseseoceee 
of the Stee ee: ros on Discovery of Independent India ................... 93°00 
Jogin der Singh Kamwal Se eveccsncosesece ° The Rad io locker Heedbook 
ew ny AUS vseerrnrnnnnneerrnnrneatnn 150.00 catullt Goradia Ses eee ae 
; ANGU | Masjid irre. cccceacecsoctececcecn®s 
ponee nat eae Suerssvevascauteterecterstocterereoneretcs 395.00 | The Saffron Book .........ccsescescescescsses ce , 130.00 
Selected Gujarati Short Stories ann Muslim Leagues Unfinished Agenda ........ 150.00 
Selected PIN EISKe Sion aaion ZSIULETINGUS eerttteeeserteeeer tne tre nner 150.00 
Selected Tamil Short Stories ................... 95.00 TOURISM 
Selected Malayalam Short Stories... 95:00 | D&. BAR. Kishore 
DG Bede Stare Stories er 125.00 | India - A Travel Guide oo... ccccccsccsscsssocesceose. 395.00 
Prscliral uss Pilgrimage Centres of India ................. 95.00 
Shae trnretentnnenen 195.00 Seek (ocbiessite Bee raectrasek ae tie cea 60.00 
: c oR. urve 
Clinton AS) Scandal iter ts. Fe 60.00 Chanakya Neeti = Seer ee Se 95.00 
2 rasa Kautilya's Arthashastra .......-ss.cssesssessseesssess..... 95,00 
Vrindawan Lal Vong ee 150.00 | Famous Tourist Centres of India .............0..... 95.00 
Tr 
ond Kante Meee ue ters eee oct 150.00 | Tenali Ram's Wie SpuEs 
raison ee 50.00 | Akbat Bisbal Jokes sn F309 
Rajendra Avast rer ‘00 | Jokes Of Sheikhchilli ec csmnnmaeeenna 60.00 
engali Short Stories ............... 150.00 eae Mulla Nassirudin ..........cssssssssssssesesseesses 60.00 
ae .. 150. -¥. Queen TabassumTabassum's Jokes ........ 35.00 
R, N. Vi as N Katju's peeeus 
A New . : ; 0 ues OO w Reese mre erences ewaEneeeeESeeeaEEeeeeeesesee® « 
Suan Choc story Deenenesesteee eR em 195.00 pau Vid TTT eprops a i mR Be EE ob 00 
The Volcano (A Novel on Indi Partiti Jus Nuggets Dee evecscessscsovcscccsescsaccesascesecasesceos 95.00 
Abhishek Dubey an Partition) . 195.00 NRI LITERATURE 
piesing ae prssaccnresccettsehee tess eo ea 195.00 Slices any ee nuh 
. Arastu hares : oma Life 
Mariape a Prostitution sseosecnesenceseearesecsescecs 95.00 R. Wadhvan pei oe 
Mysterious Whisper Indian Ai Y oki 
ree Sree uport (Shocking Ground Realiti 
pxvind Bhardwaj neseyee 95.00 Rarendra Kumar Sinkka a ities) 195.00 
scr pe a eee en eeeeueeeecesecessesesceseseasscees and 0 pee fmeeemenmences © : 
— - 150.00 | Story of Rama... 2 See siod 
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Sri Aurobindo is one of the most famous sons produced 
by Mother India. This book on such a great personality not 
only provides the readers valuable information regarding 
the great phenomenon but also guides them, through his 
teachings, on the right ways to face the problems of life. 


Sri Aurobindo was an enigma—though being an ascetic 
he ate non-vegetarian food, smoked cigar and even 
consumed liquor. He had advertised for his marriage. He 

also talked about getting directions from the spirits of Raja 
Ram Mohan Roy and Vivekananda. He was also involved 
in politics and worked towards the freedom of his country. 


This book will give an insight into all the various stages 
of his life and hopefully will be well received by the 
esteemed readers which would be the right, way to pay 
homage to ms Sir : DIALA ART rf y 
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